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Editorial
ZANE PRATT

Zane Pratt (Ph.D. cand., Southeastern Baptist Theological Seminary) has been the Dean of the Billy 
Graham School of Missions and Evangelism since 2011. Prior to his tenure at Southern, Pratt served 
twenty years with the International Mission Board, SBC, and as a church planter in New England.

2012 marks three significant anniversaries in the 
history of Christian missions. Two hundred 

years ago, in 1812, Adoniram and Ann Judson set 
sail from the harbor in Salem, Massachusetts. They 
were bound for South Asia, and with their com-
panions they were the first foreign missionaries to 
go out from the United States. One hundred years 
ago, in 1912, Southern Baptist missionary Lottie 
Moon died, ending a remarkable career that has 
had a lasting impact both in her beloved China and 
among the churches that sent her out. That same 
year, Roland Allen published Missionary Methods: 
St. Paul’s, or Ours? As Allen himself predicted, his 
book has attracted far more notice as the years have 
gone by, and today it is impossible to think about 
missiology without taking Allen into account. 

How should we think about such milestones in 
missions history, or indeed about missions history 
itself? Henry Ford famously called history “bunk,” 

and his attitude is not uncommon among Americans. 
We who are Christians, however, should have a dif-
ferent perspective on our family history. The memory 
of people like the Judsons and Lottie Moon fills us 
with admiration, and it also serves to challenge the 
casualness of our own obedience. When they and 
their generations left home, they did so with little 
expectation or hope of ever returning – and most of 
them never did. They went without electronic com-
munication technologies or modern transportation 
systems. They went knowing full well that they would 
face exotic diseases for which there were no known 
cures, and they had no expectation of medical evacu-
ation if something went wrong. They did not count 
on political intervention to protect them from hostile 
governments. Few today face the level of uncertainty 
common to them. Their example demonstrated the 
worth of the Gospel in ways modern Western Chris-
tians would do well to embrace.
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We also learn valuable lessons about how to do 
missions from people like the Judsons, Lottie Moon, 
and Roland Allen. They had far fewer examples to 
follow. They did many things very well, and they 
laid the foundation on which the current global 
spread of the Gospel is being built. They and their 
generations tried things, some with good outcomes 
and some with unintended negative consequences, 
and their experience is valuable to us today. Roland 
Allen, in particular, reflected on what he saw at the 
turn of the last century, and his observations help us 
significantly down to this day. Because of their cour-
age and creativity, we have a far better idea today 

how to pursue the calling of global evangelization.
2012, then, is an occasion for celebration among 

mission-minded Christians. We should celebrate 
the beginning of the American foreign mission 
movement in the sailing of Adoniram and Ann 
Judson. We should celebrate the life and impact of 
Lottie Moon. We should celebrate the keen powers 
of observation and analysis that God gave Roland 
Allen. As we celebrate, we can honor their memory 
best by learning from their lives and by redoubling 
our efforts to fulfill the vision for which they gave 
those lives – the spread of the Gospel to the ends of 
the earth.

PRATT | 4-5
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Breaking the Strong 
Attachment to Home and 
Country: The Influence of a 
Friend of Fuller’s Friends on 
Adoniram Judson
JASON G. DUESING1

Jason G. Duesing serves as Vice President of Strategic Initiatives and Assistant Professor of Historical 
Theology at Southwestern Baptist Theological Seminary in Fort Worth, Texas. He is the  editor of the 
recently released “Adoniram Judson: A Bicentennial Appreciation of the Pioneer American Missionary” 
by B&H Academic.

To Merari belonged the clan of the Mahlites and the 
clan of the Mushites: these are the clans of Merari. 
Their listing according to the number of all the 
males from a month old and upward was 6,200. And 
the chief of the fathers’ house of the clans of Merari 
was Zuriel the son of Abihail. They were to camp on 
the north side of the tabernacle. And the appointed 
guard duty of the sons of Merari involved the frames 
of the tabernacle, the bars, the pillars, the bases, and 
all their accessories; all the service connected with 
these; also the pillars around the court, with their 
bases and pegs and cords. (Numbers 3:33-37 ESV)

Focusing on the detailed description of this Lev-
ite clan, Andrew Bonar (1810-1892), pastor in 

Scotland and mentor of Robert Murray McCheyne, 
crafted a sermon titled, “The Pins of the Tabernacle.” 
Therein, Bonar reflects on God’s design and plan for 
the designation of someone specific to carry the pins 

during the days of the Israelites’ wanderings. A poten-
tial source of discontent, Bonar sees where the sons 
of Merari might say, “Why do our brethren the Koha-
thites carry the Ark while we carry the pins?” To this 
question Bonar responds:

Because God said it; that is all. He that serves most 
is the greatest in the kingdom. He who carries the 
pins may get the greatest reward …. Do not say, ‘I 
want to get out of the rut into another place.’ If you 
get out of the rut of carrying pins when God put you 
there, you will not be blessed. Are we in the camp 
with God? That is the great thing.2

A century earlier, another Scot, Claudius 
Buchanan (1766-1815), faithfully lived out the kind 
of service Bonar would describe. Though largely for-
gotten today, Buchanan was a friend of William Carey 
(and thus a friend of Fuller’s friends) who carried the 
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“Tabernacle pins” of missions advocacy among his 
contemporaries to the degree that historian Wilbert 
Shenk noted Buchanan’s influence in “playing the 
decisive role in opening India to Christian missions 
in the early years of the nineteenth century.”3 

A FAITHFUL SERVANT
Through his memoirs, field reports, and sermon 

collections, Buchanan labored persistently to inspire 
others to the task of global evangelization. Yet, while 
he made a number of significant contributions in his 
own lifetime toward the expansion of the missionary 
task, it was a single sermon, an ordinary “Tabernacle 
pin” if you will, that God used to direct the heart and 
mind of the pioneer American missionary, Adoniram 
Judson at a time when he needed a word from God the 
most. The result of Buchanan’s influence was a deci-
sion finally by Judson to break with home and country 
and set out with the gospel for Burma. Since that day, 
Judson has been held in memory for two centuries and 
Buchanan has been forgotten. Yet, Buchanan’s faithful-
ness served Judson and thousands more. In this year 
that marks the bicentennial of Judson’s departure for 
missionary service, this essay seeks to review the events 
of Judson’s spiritual formation that brought him to the 
point of consecration to missionary task, with note of 
the specific influence of Claudius Buchanan’s sermon 
and Judson’s response thereto. 

JUDSON’S FORMATION
The story of Adoniram Judson’s formative years 

(1788-1812) is the story of the work of the Spirit of 
God on a man’s life by the sharp instrument of the 
Word of God. As one biographer noted, Judson’s ear-
nest ambition would serve him his entire life.4 Yet, 
prior to his conversion at age 20, Judson’s unregen-
erate ambition opposed the Spirit and the Word at 
every turn. 

UNBRIDLED AMBITION 
The eldest son of a Congregationalist pastor, Judson 

was born August 9, 1788, in Malden, Massachusetts. 
In his early years, he showed remarkable intellectual 
ability, learning to read by the age of three. His first 
encounter with the Word of God came when his 

mother trained him to read a chapter of the Bible as a 
surprise gift to his preacher-father. Indeed, though he 
drifted far from it, the Book that he later translated into 
the Burmese language was never far from him. Even as 
a young child, His father, who sought for Adoniram a 
life of great achievement, fanned Judson’s remarkable 
abilities into a competitive ambition. 5

The Judson family relocated to Wenham, Massa-
chusetts, in January 1793, where they remained until 
Adoniram was 11. Leaving Wenham in May 1800, the 
Judsons spent two years in Braintree, Massachusetts 
before settling in Plymouth May 11, 1802. At the age 
of 14, Judson contracted a debilitating illness that effec-
tively suspended his life for an entire year. During that 
time, he realized that his well-conceived plans for per-
sonal greatness as an orator, poet, or statesman were in 
danger of failing. Gradually he began to think that the 
attainment of all his worldly goals might not satisfy him 
in the end. Attributing such rationale to his illness, Jud-
son attempted to return his thoughts to future great-
ness only to find himself faced with the words of Psalm 
115:1:  “Not unto us, not unto us, but to Thy name be 
the glory.” The Holy Spirit’s conviction did not sit well 
with Judson, for he was fully aware that becoming a 
Christian would threaten his ambitious plans.6

YEARS AT THE UNIVERSITY
After recovering from the illness, Judson enrolled 

at Providence College, later known as Brown Univer-
sity in August 1804. Due to his intellectual accom-
plishments he gained admittance a year early at the 
age of sixteen. Even though Brown aimed to produce 
orthodox and committed evangelicals, Judson found 
avenues to satisfy both his prideful ambitions and 
skeptical intellect. At a school that promoted the 
study of the Word of God, Judson’s ambition contin-
ued to oppose the Spirit and the Word, and he sub-
sequently became ensnared in secular philosophies. 
One early biographer of Judson observed that

In the years which Mr. Judson spent at Providence, 
French infidelity was extremely popular. It is no 
wonder that with the general tendencies of young 
men to favor novel and extreme views, and when 
leading minds were entangled in its sophistical 

DUESING | 6-13
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mazes, that it found many to welcome it in the col-
leges of the land. Not a few soon learned contempt 
for the Bible. Mr. Judson was of their number.7

Deistical philosophy, sometimes called French 
infidelity, made inroads in New England following 
the Revolutionary War. Thus by the time Judson 
went to Brown, skeptical philosophy was not only 
readily available, but it was seen as intellectually 
superior and sought by those with ambitious minds.

While at Brown, Judson befriended Jacob Eames. 
Eames, a year older, embodied the attributes to 
which Judson aspired—including the rejection of 
Christianity in favor of Deism. The two became 
close friends and encouraged one another in their 
pursuit of greatness. At one time they considered 
entering the practice of law to open the door for 
later political opportunities. On another occa-
sion they marveled at their own dramatic prowess 
and planned to climb the ranks of society as play-
wrights.8 The friendship stoked Judson’s ego and, 
consequently, his rejection of Christianity. 

At Brown Judson met every challenge his worldly 
ambition set for him. Fearful of a health-related set-
back, he never took a break from his studies, push-
ing himself to excel through academic rivalries. One 
contemporary had “no recollection of his ever fail-
ing, or even hesitating, in recitation.”9 Judson set 
his heart on achieving the highest marks in his class 
and anticipated the day when he would be chosen to 
give the valedictory address at his commencement. 

LIFE OF THE PRODIGAL
After graduating at age 19, Judson returned home 

to Plymouth to operate a private academy and publish 
two textbooks. However, his newfound philosophy 
did not fit with the Congregationalist commitments 
of his family. Therefore in August 1808 Judson closed 
his academy, and, much like the Prodigal Son, left 
town on an undisciplined tour of the surrounding 
states. His father provided him with a horse, and, after 
spending time with an uncle in Connecticut, Judson 
went to New York, traveling down the Hudson River 
on a steamer. Embracing the anonymity of the jour-
ney, he referred to himself as Mr. Johnson, and upon 

arrival in New York sought to become a playwright.10 
Later in life, he would recount to a friend:

In my early days of wildness, I joined a band of 
strolling players. We lived a reckless, vagabond life, 
finding lodgings where we could, and bilking the 
landlord where we found opportunity—in other 
words, running up a score, and then decamping 
without paying the reckoning.11

Following his New York experience, Judson 
returned to his uncle’s house to retrieve his horse 
before heading west in search of further adventure. 

An encounter with death. The next 
evening, Judson found lodging in a small inn. 
The caretaker explained that he had to place him 
in a room next to a young man who was very ill 
and possibly dying. Such circumstances led to a 
sleepless night. Sounds of visitors and the groans 
of the ill man continued unabated. More than 
the noise, the prospect that a man in an adjacent 
room might die disturbed the prodigal wanderer. 
Was he himself ready to die? His philosophy 
could not calm his fears or answer his questions. 
Embarrassed over his weak moment, he considered 
how Jacob Eames surely would chide him in that 
hour. Yet, the thoughts of his and the neighboring 
man’s eternal state would not leave him.12 Edward 
Judson recounts the ensuing conversation the next 
morning that would forever change Adoniram’s life:

When the morning arrived, Judson dismissed his 
nightmares with the light of dawn and asked the 
caretaker about the ill man.  
 
‘He is dead,’ came the reply.  
 
‘Dead!’  
 
‘Yes, he is gone, poor fellow! The doctor said he 
would probably not survive the night.’ 
 
‘Do you know who he was?’
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‘O, yes; it was a young man from the Providence 
College—a very fine fellow; his name was Eames.’ 
 
Judson was completely stunned. After hours had 
passed, he knew not how, he attempted to pursue 
his journey. But one single thought occupied his 
mind, and the words, ‘Dead! lost! lost!’ were con-
tinually ringing in his ears. He knew the religion 
of the Bible to be true; he felt its truth; and he  
was in despair.13

A GROWING CONVICTION
For the first time in his life, Judson suspended his 

ambition in the face of a growing conviction from 
the Spirit and the Word of God. He discarded his 
plans to travel west and in September 1808 headed 
toward Plymouth. His future wife, Ann, provides 
the following account:

His mind became so deeply impressed with the 
probability of the Divine authenticity of the Scrip-
tures, that he could no longer continue his journey; 
but returned to his father’s house, for the express 
purpose of examining thoroughly the foundation 
of the Christian religion. After continuing his 
investigations for some time, he became convinced 
that the Scriptures were of Divine origin, and that 
he himself was in a lost situation by nature, and 
needed renovation previous to an admittance into 
heaven. It now became his sole enquiry, ‘What 
shall I do to be saved?’14

Having returned home to his parents, Judson 
still could not find spiritual relief. After delving 
for so long into intellectual pursuits he could not 
bring his mind to trust what he believed to be 
true from the Word of God. Two professors from 
the new Andover Theological Seminary, after vis-
iting with Judson’s father, suggested that Judson 
should enter the seminary to aid in his search for 
truth.15 The seminary, formed in reaction to the 
drift toward Unitarianism at Harvard, was a bas-
tion of orthodoxy at which Judson could work 
through his difficulties.16  

THE SAVING WORK OF THE HOLY 
SPIRIT 

Judson eventually entered Andover Theological 
Seminary on October 12, 1808, as a special student. 
In the years ahead, Judson stated that he knew at the 
time of his admittance that he was still “a wretched 
infidel,”17 and Professor Leonard Woods observed 
that he “was naturally the subject of manifest 
pride and ambition.”18 In the weeks following Jud-
son’s arrival, a professor observed that he “became 
thoughtful and anxious; and after a time he showed 
signs of a change, which we hoped was the saving 
work of the Holy Spirit.”19 In November, Judson 
recorded that he began “to entertain hope of hav-
ing received the regenerating influences of the Holy 
Spirit.”20 Finally on December 2, 1808, Judson dedi-
cated himself to God, and on May 28, 1809, he joined 
the Third Congregational Church in Plymouth as a 
public profession of his new faith. After his conver-
sion Judson continued as a regular student at Ando-
ver and became known for his devotion to the Bible. 

THE DRAW TO MISSIONS
In the years that followed, God harnessed Jud-

son’s ambition for His glory. At the start of his sec-
ond year at Andover, Judson began to “reflect on 
the personal duty of devoting his life to the cause 
of missions.”21 The idea of consecrating his life to go 
to the ends of the earth, though perhaps an abrupt 
concept for his family, was not a novel development 
in 1809 New England. 

The influence of David Brainerd. As one 
historian relates, “To get through Andover without 
reading Brainerd was virtually unthinkable.”22 
Jonathan Edwards’ Diary and Journal of David 
Brainerd appeared on the reading list for all students 
because “theological students could not neglect this 
kind of reading, without experiencing an essential 
loss both as to their present advancement in holiness, 
and their future usefulness in the ministry.”23 
Edwards’ work told the story of the years of sacrifice 
of the young New England minister, David Brainerd, 
who spent his life in reaching Native Americans with 
the gospel.24 The volume, published in 1749, found 

DUESING | 6-13
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wide reading as the first full missionary biography 
ever published. As the modern missionary movement 
advanced, Brainerd’s Diary and Journal could be 
found in various missionary settings, often consulted 
as a field manual.25

The impact of William Carey. Also in 
New England, especially among evangelicals, 
there existed a wide following of William Carey. 
Motivated by the Great Commission in Matthew 
28:18-20, Carey, with the publication of his 
Enquiry in 1792, led British Baptists to support 
an effort to take the gospel to “those who have no 
Bibles, no preachers, nor many other common 
advantages which are taken for granted at 
home.”26 By the early nineteenth-century, many 
in America also sought to support Carey’s work. 
In an evangelical publication, The Panoplist, in 
March 1806 a notice was posted “to all who love 
the prosperity of Zion, and are disposed to aid 
in propagating the Gospel among the Heathen,” 
seeking aid “for the purpose of printing the sacred 
scriptures in one of the languages” of India. It 
referenced the missionaries to whom such support 
would go including, “the laborious, learned, and 
pious Mr. Carey, Professor of Oriental languages, 
in the college of Fort William, at Calcutta.”27 

Judson’s reading of Brainerd and awareness of 
Carey prepared him to respond to a sermon he read 
in September 1809 by Claudius Buchanan. Months 
earlier, on February 26, 1809, Claudius Buchanan, 
preached the sermon The Star in the East, in Bristol, 
England on Matthew 2:2: “For we have seen His 
Star in the East, and are come to worship Him.”28 
Buchanan was to have a direct and lasting influence 
on Judson’s call to mission service.

CLAUDIUS BUCHANAN
In his biographical essay, Shenk relates that 

Buchanan, an Anglican priest and a chaplain in the 
East India Company, was first discipled by John 
Newton and later Charles Simeon while a student 
a Cambridge. Following Cambridge he served in 
India in the chaplaincy. While in India Buchanan 
met William Carey and joined in his passion for 

missions and missionary strategy. The approach 
of translating the Bible into the vernacular of the 
people intrigued Buchanan, and he found himself 
tasked with starting a college for Britons working in 
India. As vice-provost of The College of Fort Wil-
liam he secured a place for William Carey to teach 
Bengali and Sanskrit.29

BOUNDLESS CONFIDENCE IN 
THE SCRIPTURE

Buchanan’s relationship with Carey and the Bap-
tists was strong but obviously not uniform in all 
doctrine or methodology. Despite their differences, 
Buchanan joined the Baptists in a common “enthu-
siasm for producing as many translations in as many 
languages as possible. This tactic was buttressed by 
his almost boundless confidence in the power of the 
Christian Scriptures to ‘witness’ to people, if only 
they were given access.”30  Buchanan said of Carey, 
“He considers himself as sowing a seed, which haply 
may grow up and bear fruit. He is prosecuting his 
translation of the Scriptures. This is a good work …. 
I told Mr. Carey, that I thought he could not employ 
his time better than in translating the Scriptures.”31 
While Buchanan’s friendship with the Serampore 
Trio was strong, Brian Stanley notes that Andrew 
Fuller remained skeptical of the potential effect of the 
relationship and warned Carey that his fraternization 
with Buchanan might draw them “off from the sim-
plicity of Christ into a ‘worldly, political religion.’”32 

ADVANCING THE CALL 
While the tedious labor of Scripture translation 

could be compared to the “carrying of Tabernacle 
pins,” so also could Buchanan’s service as a publicist. 
Shenk tells of Buchanan’s persistence, often during 
times of ill health, in writing and finding ways of 
“stimulating others to write in support of the cause 
of missions.”33 This started in journeys throughout 
India to gather research on the state of Christianity 
in various regions and concluded in the publication 
of his sermons upon his return to England. Though 
Buchanan would die at age 49 in 1815, his sermons 
went on to be widely read—one of his most popular 
being The Star in the East.
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 Need for the Gospel in the East. In 
The Star in the East, Buchanan told the account of 
Jesus’ birth, emphasizing the uniqueness of the 
Gentile visitors, the wise men following a star, as 
“representatives of the whole heathen world.”34 The 
star’s eastern location, Buchanan noted, is significant 
because “millions of the human race inhabit that 
portion of the globe.” Therefore, just as in the day of 
the arrival of God’s Son, the East will once again bear 
witness to the Messiah, “not indeed by the shining 
of a Star, but by affording luminous evidence of the 
divine origin of the Christian Faith.”35 Buchanan 
then proceeded to give evidence for the spread of 
Christianity in the East and the need for men to take 
the gospel to that region of the world. 

The impact on Judson. Brumberg notes that 
The Star in the East appeared in the Massachusetts 
Baptist Missionary Magazine right at the time Judson 
indicated he read it.36  What might have caught 
Judson’s attention was Buchanan’s description of his 
passion to see the translation of the Scripture into 
various languages. Buchanan states:

When the Gospel was first to be preached to all 
nations, it was necessary to give a diversity of 
tongues; a tongue for each nation; and this was done 
by the Divine Power. But in this second promulga-
tion, as it were, of the Gospel, the work will prob-
ably be carried on by a diversity of translations, a 
diversity of Scriptures; a translation for each nation. 
Instead of the gift of tongues, God, by his provi-
dence, is giving to mankind the gift of Scriptures.37 

Buchanan and Carey’s approach as linguists and 
translators resonated with Judson. Indeed, one biog-
rapher says that Judson’s reverence for the Word of 
God fueled his desire to translate the Bible:

A third peculiarity of his character—and one that 
tinged his whole life—was his reverence for the 
Bible. This habit is significant in connexion with 
his work as a translator, and it often influenced his 
plans, himself unconscious of its power.38

Buchanan’s faithfulness in carrying the “Taber-
nacle pins” of Bible translation and promotion of 
missions had a profound affect on the American 
Adoniram Judson, struggling himself with the call 
of God an ocean away.

JUDSON’S RESPONSE
Judson said that the reading of Buchanan’s ser-

mon had two effects on him. First, it enabled him to 
“break the strong attachment [he] felt to home and 
country, and to endure the thought of abandoning 
all [his] wonted pursuits and animating prospects.”39 
Though even Judson acknowledged that he would 
not consider Buchanan’s sermon “peculiarly excel-
lent,” it still had an epoch-making impact on his life. 

THE BEGINNING OF A NEW LIFE
In a letter to a friend, Judson wrote of the pervad-

ing affect of Buchanan’s sermon on his life:

“[It] produced a very powerful effect on my mind. 
For days I was unable to attend to the studies of my 
class, and spent my time wondering at my past stu-
pidity, depicting the most romantic scenes in mis-
sionary life, and roving about the college rooms, 
declaiming on the subject of missions. My views 
were very incorrect, and my feelings extravagant; 
but yet I have always felt thankful to God for bring-
ing me into that state of excitement.”40 

Although the excitement faded, the sermon led 
him to the woods to contemplate and pray about 
becoming a missionary. In February 1810, while 
walking alone, he arrived at a moment of decision: 
“The command of Christ, ‘Go into all the world, and 
preach the gospel to every creature,’ was presented 
to my mind with such clearness and power, that I 
came to a full decision, and though great difficul-
ties appeared in my way, resolved to obey the com-
mand at all events.”41 Thus, at age 21, the Word of 
God, brought to his mind by the Spirit, solidified 
his future course. 

A FOCUSED PASSION
Buchanan’s sermon also focused Judson’s ambition 
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and passion on the East. His future wife Ann, writ-
ing in 1823, recounted that “the subject harassed his 
mind from day to day, and he felt deeply impressed 
with the importance of making some attempt to 
rescue the perishing millions of the East.”42 Judson 
began to read all that he could regarding countries 
in the East. He soon discovered Michael Symes’s, 
An Account of an Embassy to the Kingdom of Ava, and 
within its pages found his future home.43

A home in Burma. Symes, a British army 
officer, was sent to Burma in 1795, and in the 
two-volume work that detailed his experiences, 
he described the country: “There are no countries 
on the habitable globe, where the arts of civilized 
life are understood, of which we have so limited a 
knowledge, as of those that lie between the British 
possessions in India and the Empire of China.”44 Of 
their religion, Symes explained, “The Birmans [sic] 
are Hindoos: not votaries of Brahma, but sectaries 
of Boodh.”45 As Anderson concludes, a civilized 
society in the East that was completely pagan 
and without the Word of God held forth a great 
opportunity in the mind of Judson.46

After a year of consulting with the London Mis-
sionary Society, the newly formed American Board 
of Commissioners for Foreign Missions voted, on 
September 19, 1811, to appoint Judson, Samuel 
Nott, Samuel Newell, and Gordon Hall as mission-
aries “to labor under the direction of this Board in 
Asia, either in the Birman [sic] Empire, or in Surat, 
or in the Prince of Wales Island or elsewhere, as in 
the view of the Prudential Committee, Providence 
shall open the most favorable door.”47 

A LIFE OF SACRIFICE
On February 19, 1812, Adoniram and Ann Jud-

son departed for the East. Ann would die in 1826. 
Judson would lose several children and another 
wife, Sarah, before returning home in 1846 to a 
hero’s welcome. After a short stay, he met Emily 
Chubbuck, married again, and returned to his Bur-
man home. Four years later in 1850 illness caused 
him to attempt to return again, but he died en route 
and was buried at sea. In the end, Judson gave the 

Burmese a translation of the Bible and a life lived in 
sacrifice for the gospel.

CONCLUSION
With the marking of the bicentennial of Judson’s 

departure for Burma, Judson’s name will once again 
return to conversation, and his story of sacrifice 
and gospel advance will circulate lecture halls and 
computer screens. Yet, the instrument used first to 
push Judson to the East was a mere “Tabernacle pin” 
– a sermon of a now unknown preacher, Claudius 
Buchanan. A friend of Fuller’s friends, Buchanan’s ser-
mon led Judson to finally break his strong attachment 
with home and country in exchange for a 200-year 
legacy of influencing many others to do the same for 
the sake of Christ. As Andrew Bonar said, “He who 
carries the pins may get the greatest reward.” 
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The embrace of Baptist principles by Adoniram 
and Ann Judson in 1812 is one of the key turn-

ing points in the history of the American Baptists. 
It marked the Baptist’s entrée into the modern mis-
sionary movement, an event sealed two years later 
by the formation of the Triennial Convention. Yet, it 
was a surprising turn of events, and not least for the 
principal characters involved, namely the Judsons 
and the so-called Serampore Trio:  William Carey, 
Joshua Marshman (1768–1837) and William Ward 
(1769–1823). Ann Judson summed up so well what 
transpired during that significant year of 1812 in a 
letter that she wrote to a friend in America. The day 
before she penned the letter, September 6, William 
Ward had baptized her and her husband in the Lall 
Bazar Chapel in Calcutta. In it she writes: 

You may, perhaps, think this change very sudden, as 
I have said nothing of it before; but, my dear girl, this 

alteration hath not been the work of an hour, a day, 
or a month. The subject has been maturely, candidly, 
and, I hope, prayerfully examined for months. An 
examination of the subject of baptism commenced 
on board the Caravan.2 As Mr. Judson was continu-
ing the translation of the New Testament, which 
he began in America, he had many doubts respect-
ing the meaning of the word baptize. This, with the 
idea of meeting the Baptists at Serampore, when he 
would wish to defend his own sentiments induced 
a more thorough examination of the foundation of 
the Pedobaptist system. The more he examined, the 
more his doubts increased; and, unwilling as he was 
to admit it, he was afraid the Baptists were right and 
he wrong. After we arrived at Calcutta, his atten-
tion was turned from this subject to the concerns of 
the mission, and the difficulties with Government. 
But as his mind was still uneasy, he again renewed 
the subject. I felt afraid he would become a Baptist, 
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and frequently urged the unhappy consequences 
if he should. But he said his duty compelled him 
to satisfy his own mind, and embrace those senti-
ments which appeared most concordant with Scrip-
ture. I always took the Pedobaptist side in reasoning 
with him, even after I was as doubtful of the truth 
of their system as he. We left Serampore to reside 
in Calcutta a week or two, before the arrival of our 
brethren3; and as we had nothing in particular to 
occupy our attention, we confined it exclusively to 
this subject. We procured the best authors on both 
sides, compared them with the Scriptures, exam-
ined and re-examined the sentiments of Baptists 
and Pedobaptists, and were finally compelled, from 
a conviction of truth, to embrace those of the for-
mer. Thus, my dear Nancy, we are confirmed Bap-
tists, not because we wished to be, but because truth 
compelled us to be. We have endeavored to count 
the cost, and be prepared for the many severe trials 
resulting from this change of sentiment. We antici-
pate the loss of reputation, and of the affection and 
esteem of many of our American friends. … We feel 
that we are alone in the world, with no real friend 
and no one on whom we can depend but God.4 

“WITH THE IDEA OF MEETING 
THE BAPTISTS”

From 1808 to 1810 Adoniram had begun work-
ing on an English translation of the Greek New 
Testament while he was still at Andover Theologi-
cal Seminary, and, among other grammatical and 
linguistic issues, he had found himself perplexed 
on how to translate the Greek word baptizō. Going 
to India, he anticipated meeting Carey, Marshman, 
and Ward, three convinced Baptists, and having 
to give a response to questions they might pose 
about the proper subjects of Christian baptism.5 
It was this anticipation that drove the Judsons to 
thorough and intensive research, solidifying their 
own views on the biblical teaching of baptism. The 
four-month voyage to India from February 19 to 
June 17, 1812, provided an ideal context in which 
both he and his wife could intensely study this  
subject afresh. 

“CANDID AND PRAYERFUL” 
RESEARCH

While aboard the Caravan, the Judsons primarily 
had the Scriptures to examine. When they got to 
India, they were able to consult a variety of Paedo-
baptist and Credobaptist works over a two-month 
period.6 As Ann told her parents the following year:

After we removed to Calcutta, he [that is, Adoni-
ram] found in the library in our chamber many 
books on both sides, which he determined to 
read candidly and prayerfully, and to hold fast, or 
embrace the truth, however mortifying, however 
great the sacrifice. I now commenced reading on the 
subject, with all my prejudices on the Pedobaptist 
side. We had with us Dr. Worcester’s, Dr. Austin’s, 
Peter Edwards’s and other Pedobaptist writings. But 
after closely examining the subject for several weeks, 
we were constrained to acknowledge that the truth 
appeared to lie on the Baptists’ side.7

Paedobaptist influence. Ann also mentions 
three Paedobaptist authors that influenced the 
Judsons on their theological journey. Samuel 
Worcester (1770–1821) was a Massachusetts 
Congregationalist and an ardent advocate of 
the theology known as the New Divinity. This 
theological system was promoted by the heirs of 
Jonathan Edwards (1703–1758) and combined 
a fresh approach to issues like the sovereignty of 
God and the freedom of the will with a careful 
attention to practical Christianity and the nature 
of revival. In time, this confluence of theological 
emphases came to provide a firm foundation for 
cross-cultural missions. Adoniram’s own father, 
Adoniram Judson, Sr. (1752–1826), was also an 
exponent of this theological perspective, having 
been mentored by Edwards’ confidant Joseph 
Bellamy (1719–1790). Now, Worcester was the 
author of two works that dealt specifically with 
paedobaptism: Two Discourses on the Perpetuity and 
Provision of God’s Gracious Covenant with Abraham 
and His Seed (1805) and Serious and Candid Letters 
to the Rev. Thomas Baldwin, D.D. on his book entitled 
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“The Baptism of Believers Only, and The Particular 
Communion of the Baptist Churches, Explained and 
Vindicated” (1807).8 Adoniram Judson quotes from 
both of these works in his work, Christian Baptism 
(1813).9 This work originated as a sermon three 
weeks after his baptism and sums up in a public 
document the fruit of the Judsons’ research into 
the nature of baptism.10 Reading Worcester’s work 
would have brought back sweet memories of the 
man, for it was in Worcester’s Tabernacle Church in 
Salem that Judson and his fellow missionaries were 
ordained and commissioned for their mission to the 
Far East.11

The second author mentioned by Ann was Sam-
uel Austin (1760–1830). Among Austin’s works was 
A View of the Economy of the Church of God: As it 
Existed Primitively Under the Abrahamic Dispensa-
tion and the Sinai Law (1807), which Adoniram also 
refers to in his Christian Baptism.12 Like Worcester, 
Austin is to be counted among the New Divinity 
men. He had very close connections with two of 
the leading theologians of this school of thought: he 
had studied under Jonathan Edwards the Younger 
(1745–1801) and later married Jerusha Hopkins, 
the daughter of one of the leading Edwardseans of 
the day, Samuel Hopkins (1721–1803).13

The third author, Peter Edwards, was an English-
man, who had been a Baptist prior to coming to Pae-
dobaptist convictions. He had subsequently written 
Candid Reasons for Renouncing the Principles of Anti-
Paedobaptism (1795), a work that went through a 
number of editions on both sides of the Atlantic. 

Baptist influence.Though in the above 
quotation Ann does not mention any Baptist 
authors, her husband’s Christian Baptism does 
indicate that the Judsons found much food for 
thought in various Baptist’s scholarly contributions, 
pr imar i ly  A braham Booth’s  (1734–1806) 
Paedobaptism Examined (1784/1787).14 Peter 
Edwards’ book noted above was written as a direct 
response to this work by Booth. Other Baptist 
figures cited by Judson in his sermon include 
Henry Danvers (c.1622–1687), whose A Treatise of 
Baptism (1673) is primarily a defense of believer’s 

baptism,15 John Gill (1697–1771), the doyen of 
Baptist theologians in the eighteenth century and 
one who was especially critical of the baptism of 
infants,16 and the Seventh-day Baptist Joseph 
Stennett I (1663–1713), who was one of the most 
prominent Dissenters of his day.17

Compelled by Scripture. As Adoniram and 
Ann studied all of these works and compared what 
they read with the Scriptures, “truth compelled 
them,” as Ann puts it, to acknowledge that the 
better Scriptural arguments lay with the Baptists. 
It is very evident from both of Ann’s letters that 
Adoniram and Ann began this study as firmly 
entrenched Paedobaptists. It was only with the 
greatest of reluctance that they were led to differing 
convictions. In her diary for that summer of 1812, 
Ann recorded her prayers for the Holy Spirit of God 
to direct her search. “If ever I sought to know the 
truth,” she wrote, “if ever I looked up to the Father of 
lights; if ever I gave up myself to the inspired word, 
I have done so during this investigation.”18 But their 
decision would not be without personal cost. In the 
first letter cited above, Ann is very aware of some 
of the consequences that would likely follow their 
change in sentiments: the loss of support, financial 
and even prayerful, of their Congregationalist 
friends in New England. And it will also mean 
identification with a body of churches, the Baptists, 
which were regarded with great disdain by New 
England Congregationalists. As Adoniram’s early 
Baptist biographer Francis Wayland (1796–1865) 
noted, in the first couple of decades of the nineteenth 
century, there was a “strong feeling of sectarian 
antagonism between the Congregationalists and 
Baptists.”19 The Judsons, however, were determined 
to follow biblical truth wherever it led and whatever 
the cost. Adoniram described such determination 
at the close of Christian Baptism as he pled with his 
hearers (and later readers):

…my brethren, diligently use the means of discov-
ering the truth. Put yourselves in the way of evi-
dence. Indulge free examination. Though the sun 
shines with perfect clearness, you will never see 
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that light which others enjoy, if you confine your-
selves in a cavern, which the beams of the sun can-
not penetrate. Be assured, that there is sufficient 
evidence on this subject, if you seek to discover it. 
But if your love for truth is not sufficiently strong 
to make you willing and strive for the discovery of 
evidence, God will probably leave you to be con-
tented with error. …therefore, to stimulate your 
minds to candid and energetic research, prize truth 
above all things.20

It was the “sufficient evidence” of Scripture that 
led Adoniram and Ann Judson to espouse the Bap-
tist view on baptism, effectively igniting the Baptist 
movement in world mission. 

THE “RIGHT STAMP FOR 
MISSIONARY UNDERTAKINGS”

The Judsons’ love for the truth endeared them to 
the Serampore missionaries. This was surely part of 
what William Carey had in mind when he wrote in 
October of 1812 to the Welsh Baptist John Williams 
(1767–1825), who was then pastoring in New York 
City, that Adoniram Judson and Luther Rice were 
“men of the right stamp.”21 This phrase seems to 
have stuck in Carey’s mind as an apt description of 
Adoniram. For four years later he told the American 
Baptist Thomas Baldwin (1753–1825) that Adoni-
ram was “a man of God, one of the right stamp for 
missionary undertakings.”22 The context of this sec-
ond use of the phrase “right stamp” sheds important 
light on Carey’s overall view of the Judsons’ mission. 

Baldwin had asked Carey about the feasibility of 
the Judsons’ missionary labors in Burma.23 Carey 
first of all noted that he and Baldwin, and by impli-
cation the Judsons as well, lived in what had to be 
regarded as “an eventful period” of world history in 
which the “gospel has entered nearly every coun-
try” in the Orient. Carey was confident that behind 
this gospel advance was “the zeal of the Lord of the 
hosts,” probably a reference to Isaiah 9:7, in which 
God’s determination to establish the messianic king-
dom is predicted.24 In this regard then, Carey did 
not believe a mission to be “impracticable in any 
country.” The veteran missionary recognized that 

some mission scenarios posed more problems than 
others, but eventually all “will assuredly give way to 
persevering labours.” 

The power of the Holy Spirit. Carey 
then looked specifically at Burma. It was a truly 
difficult situation in a number of ways, something 
that Carey knew intimately since his son Felix Carey 
(1786–1822) had been a missionary there.25 But 
if a Burmese mission had not been at all feasible, 
Carey would never have encouraged Felix to go 
there in 1808 nor would the Serampore community 
have “persisted in it so long.” Moreover, Carey 
believed that the Burmese government is “not 
intolerant in religious things.” But when all was said 
and done, Carey believed that mission was God’s 
great work. As he put it to Baldwin: “Success…
does not depend on might nor on power, but on 
the Spirit,” a clear reference to Zechariah 4:6, which 
had long been a favorite text with Carey when he 
thought about the advance of the Kingdom of 
Christ. For instance, Carey had written in his classic 
statement of missionary principles, An Enquiry Into 
the Obligations of Christians, to Use Means for the 
Conversion of the Heathens during the early 1790s:

However the influence of the Holy Spirit may be 
set at nought, and run down by many, it will be 
found upon trial, that all means which we can use, 
without it, will be ineffectual. If a temple is raised 
for God in the heathen world, it will “not be by 
might, nor by power,” nor by the authority of the 
magistrate, or the eloquence of the orator; “but by 
my Spirit, saith the Lord of Hosts.”26

Both here and in the letter to Thomas Baldwin, 
Zechariah 4:6 was used to express a pneumatologi-
cal conviction central to the thinking of both Carey 
and the circle of men who had sent him and the oth-
ers of the Serampore community to India: without 
the gracious aid of the Holy Spirit, they could do 
nothing for God. Now, in the hands of some, such a 
conviction might have induced a temper of passiv-
ity. But not so with Carey and his friends. In them it 
produced a deep confidence that as they gave them-
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selves wholeheartedly to the work of God, God the 
Holy Spirit would use their efforts to ultimately 
advance the reign of Christ.27

A CONCLUDING WORD
When the Judsons eventually arrived in the Bur-

mese kingdom in July of 1813, Felix Carey and his 
wife were an immense help in getting the American 
missionaries settled in Rangoon.28 In the months 
that followed, Felix was thrilled to have Adoniram 
and Ann as missionary co-workers. As he wrote to 
his father a number of months later about the Jud-
sons, “They are just cut out for the [Burmese] Mis-
sion,” an echo of his father’s statement about Judson 
being of “the right stamp.” As Felix continued, “Mr. 
Judson has a splendid grasp of the [Burmese] lan-
guage and is the very colleague I wanted.”29 The mis-
sionary partnership between the Judsons and Felix 
Carey and his wife was not to last. In June of 1816, 
Carey, Marshman, and Ward told Thomas Baldwin 
and the other members of the mission board of the 
Triennial Convention that Felix had “gone into the 
service of his Burman majesty.”30 More bluntly, and 
more famously, the elder Carey told his close friend 
John Ryland, Jr. (1753–1825) back in England that 
his son had “shrivelled from a missionary into an 
ambassador.”31 

But Carey and his son were right about Judson 
and his wife. As the history of the American Baptist 
mission to Burma unfolded, it became quite obvious 
that this couple were indeed of the “right stamp.” It 
was a stamp that bore the deep impress of the Spirit 
of Jesus, well described by Adoniram himself as he 
told Luther Rice what sort of men the Burmese Bap-
tist mission needed:

Humble, quiet, persevering men; men of sound, 
sterling talents (though perhaps not brilliant,) of 
decent accomplishments, and some natural apti-
tude to acquire a language; men of an amiable, 
yielding temper, willing to take the lowest place, to 
be the least of all, and the servant of all; men who 
enjoy much closet religion, who live near God, 
and are willing to suffer all things for Christ’s sake, 
without being proud of it—these are the men.32
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1818], 185).

global 
EVaNgElISM

wEEk

fEb.  1 1-15 ,  2013

The Southern Baptist Journal of Missions 
and Evangelism is published quarterly by 
the Billy Graham School of Missions and 
Evangelism. Each edition features articles 
by Southern Seminary faculty as well as 
pastors and missionaries from around the 
world. 

One-year subscriptions:
$25 

To subscribe, email:
missionsjournal@sbts.edu 

Or, stop by the Billy Graham School of 
Missions and Evangelism: Norton 164

SPRINg 2013 

Buenos Aires, Argentina 
> March 30-April 5 

Chicago > March 
30-April 5 

SuMMER 2013

South Asia > 
May 18–June 2 
Evangelism, discipleship,  
and teaching 

Eastern Central 
Asia > July 
Biblical counseling, 
discipleship and training 
with local leaders. 

Boston > June 
Work alongside  
church planters 

Utah > June 15-22 
Evangelism and 
outreach among 
Mormons 

Western Central 
Asia > July 
Sports outreach  
and Evangelism

uPCoMINg  
MISSIoN TRIPS

JouRNal of 
MISSIoNS aNd 
EVaNgElISM

foR MoRE INfoRMaTIoN:  MISSIoNS.SbTS .Edu

JohN PIPER 
 >  ChaPEl  

SPEakER

MoRE EVENTS aNd 
dETaIlS To CoME
> >  >



global 
EVaNgElISM

wEEk

fEb.  1 1-15 ,  2013

The Southern Baptist Journal of Missions 
and Evangelism is published quarterly by 
the Billy Graham School of Missions and 
Evangelism. Each edition features articles 
by Southern Seminary faculty as well as 
pastors and missionaries from around the 
world. 

One-year subscriptions:
$25 

To subscribe, email:
missionsjournal@sbts.edu 

Or, stop by the Billy Graham School of 
Missions and Evangelism: Norton 164

SPRINg 2013 

Buenos Aires, Argentina 
> March 30-April 5 

Chicago > March 
30-April 5 

SuMMER 2013

South Asia > 
May 18–June 2 
Evangelism, discipleship,  
and teaching 

Eastern Central 
Asia > July 
Biblical counseling, 
discipleship and training 
with local leaders. 

Boston > June 
Work alongside  
church planters 

Utah > June 15-22 
Evangelism and 
outreach among 
Mormons 

Western Central 
Asia > July 
Sports outreach  
and Evangelism

uPCoMINg  
MISSIoN TRIPS

JouRNal of 
MISSIoNS aNd 
EVaNgElISM

foR MoRE INfoRMaTIoN:  MISSIoNS.SbTS .Edu

JohN PIPER 
 >  ChaPEl  

SPEakER

MoRE EVENTS aNd 
dETaIlS To CoME
> >  >



22 SBJME 1.2  |  FALL 2012

The Life and Significance 
of Ann Hasseltine Judson 
(1789-1826)
SHARON JAMES

Sharon James has degrees in history from Cambridge University, and theology from Toronto Baptist 
Seminary. She taught history for several years in the UK and in Malawi. James has written a number of 
books and has spoken at conferences in several different countries. She recently completed doctoral 
studies (on government family policy in England from 1960 to 2010 and evangelical response) and now 
acts as a spokesperson for the Coalition for Marriage (C4M).

Two hundred years ago in 1810, a young 
man named Adoniram Judson composed 

an extraordinary letter to the father of the young 
woman he wanted to marry.  He wrote as follows:

I have now to ask, whether you can consent to part 
with your daughter early next spring, to see her no 
more in this world; whether you can consent to 
her departure for a heathen land, and her subjec-
tion to the hardships and sufferings of a mission-
ary life; whether you can consent to her exposure 
to the dangers of the ocean; to the fatal influence 
of the southern climate of India; to every kind of 
want and distress; to degradation, insult, persecu-
tion, and perhaps a violent death. Can you consent 
to all this, for the sake of him who left his heavenly 
home and died for her and for you; for the sake of 
perishing immortal souls; for the sake of Zion, and 
the glory of God?1

The father gave his consent, and, subsequently, 
Adoniram and Ann Judson took their place among 
the first group of American missionaries to go over-
seas.  Ann served with her husband Adoniram in 
Burma from 1813 until her death at the early age of 
thirty-seven, in 1826. Ann Judson, through years of 
faithful and sacrificial service, served as a spearhead 
for the modern mission movement and the spread 
of the Gospel in Asia. 

ANN JUDSON’S LIFE

Childhood and Conversion
Ann, affectionately known as “Nancy,” was born 

just before the Christmas of 1789 in Bradford (Mas-
sachusetts). The youngest of five children, she was 
doted on by the family, and was an especial favourite 
of her warm-hearted father, John Hasseltine. Lively, 
adventurous, cheerful, determined, and highly 
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intelligent, she was not in the least overshadowed 
by her four older siblings—John, Rebecca, Abigail 
and Mary.  She had a wonderfully happy childhood, 
and by her early teens she was sparkling, popular, 
and very attractive:  always in demand for parties 
and other social events. In her youth her main con-
cerns were friends and socialising. Her father had 
constructed a special dance hall attached to their 
house, and this was the centre of social life for the 
Bradford young people. Like most families in the 
town, the Hasseltines attended the Congregational 
Church that stood at the centre of the community 
both geographically and socially. But religion was 
fairly undemanding; at present the main business of 
life was enjoyment. 

A time of revival. In May 1805, a new teacher 
named Abraham Burnham arrived at Bradford 
Academy.  He was intensely serious. He believed 
in Heaven and Hell.  He taught that without a true 
conversion one would be eternally lost in Hell. 
As a result, Ann began to find the assumptions 
upon which she had based her life challenged. By 
the spring of 1806 a number of the eighty or so 
lively young people at the Academy had professed 
conversion to Christianity. The depth of their inner 
experiences was profound. Many recorded these 
experiences in private journals, and some exchanged 
lengthy and serious letters with other young people 
who had been similarly changed.  Parents too were 
converted.  A revival was taking place.

Events that summer in the quiet New England 
town were just a cameo of what was taking place 
through towns and villages up and down America.  
To later generations the great number of conversions 
and the huge increase in people formally joining the 
church would become known as the “Second Great 
Awakening”. The Second Great Awakening lasted 
up until the first quarter of the nineteenth century. 
Revivals of religion occurred in many states and 
in all Protestant denominations. Without lacking 
in force, in towns such as Bradford the movement 
was relatively undramatic when compared with the 
charismatic overtones of much of the revival. For in 
Bradford conversions often occurred in a “calm and 

ordinary manner”.2  This great revival set the stage 
for Ann’s own spiritual formation. 

Ann’s conversion. Consumed with earthly 
vanities and constrained by peer pressure, Ann 
described in her diary her understanding of faith 
before conversion:

During the first sixteen years of my life, I very sel-
dom felt any serious impressions… I was early 
taught by my mother (though she was then igno-
rant of the nature of true religion) the importance 
of abstaining from those vices to which children 
are liable—as telling falsehoods, disobeying my 
parents, taking what was not my own, etc. She also 
taught me, that if I were a good child, I should, at 
death, escape that dreadful hell, the thought of 
which sometimes filled me with alarm and terror. 
I therefore made it a matter of conscience to avoid 
the above-mentioned sins, to say my prayers night 
and morning, and to abstain from my usual play on 
the Sabbath, not doubting but that such a course of 
conduct would ensure my salvation. At the age of 
twelve or thirteen, I attended the academy at Brad-
ford, where I was exposed to many more tempta-
tions than before… I now began to attend balls and 
parties of pleasure, and found my mind completely 
occupied with what I daily heard were “innocent 
amusements”… For two or three years I scarcely 
felt an anxious thought relative to the salvation 
of my soul, though I was rapidly verging towards 
eternal ruin… I was surrounded with associates, 
wild and volatile like myself, and often thought 
myself one of the happiest creatures on earth… 
From December 1805 to April 1806… my time 
was mostly occupied in preparing my dress, and 
in contriving amusements for the evenings, which 
portion of my time was wholly spent in vanity and 
trifling.  I so far surpassed my friends in gaiety and 
mirth, that some of them were apprehensive that 
I had but a short time to continue in my career of 
folly, and should be suddenly cut off....3 

She later recalled one Sunday morning picking 
up a book and spotting the phrase: “She that liveth in 
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pleasure is dead while she liveth.” She was convicted of 
her sin. She made some good resolutions, but soon 
broke them. At the age of fifteen she read Pilgrim’s 
Progress by John Bunyan. Again she was convicted 
of her sin. Again she made resolutions. And again 
she broke them. Because of peer pressure she was 
embarrassed to be too open about any desires to be 
godly. She writes further of her growing conviction 
of sin and desire for godliness:

In the spring of 1806, there appeared a little atten-
tion to religion in the upper parish of Bradford. 
Religious conferences had been appointed, during 
the winter, and I now began to attend them regu-
larly.  I often used to weep, when hearing the minis-
ter, and others, press the importance of improving 
the present favourable season, to obtain an interest 
in Christ, lest we should have to say, The harvest 
is passed, the summer is ended, and we are not 
saved. I thought I should be one of that number, 
for though I now deeply felt the importance of 
being strictly religious, it appeared to me impos-
sible  I could be so…4

In this bewildered frame of mind, Ann visited an 
aunt, whom she had known to be a godly woman.  
She had not intended to discuss her own feelings, but 
in response to the woman’s kindly enquiries she burst 
into tears. Ann’s aunt urged the need for her repen-
tance. Concerning their encounter, Ann wrote:

I began to discover a beauty in the way of salvation 
by Christ.  He appeared to be just such a Saviour 
as I needed.  I saw how God could be just, saving 
sinners through him. I committed my soul into his 
hands… I now began to hope, that I had passed 
from death unto life… I had sweet communion 
with the blessed God, from day to day; my heart 
was drawn out in love to Christians of whatever 
denomination; the sacred Scriptures were sweet 
to my taste; and such was my thirst for religious 
knowledge that I frequently spent a great part of 
the night reading religious books. O how different 
were my views of myself and of God, from what 
they were, when I first began to enquire what I 

should do to be saved!  I felt myself to be a poor 
lost sinner…This view of myself humbled me in 
the dust, melted me into sorrow and contrition for 
my sins, induced me to lay my soul at the feet of 
Christ, and plead his merits alone, as the ground 
of my acceptance.5

In 1806 sixteen-year old Ann Hasseltine publi-
cally professed a saving faith in Jesus Christ.  Dur-
ing the same revival her parents, brother and sisters 
were all converted and formally joined the Congre-
gational Church.

An inward change toward missions. 
Ann’s conversion seems to be typical of the 
experience of many in the days of powerful revival.  
She had an acute sense of the majesty and holiness of 
God, a sense of her own sinfulness before such a God, 
and a great desire for the glory of God. She writes: 

My chief happiness now consisted in contemplat-
ing the moral perfections of the glorious God. I 
longed to have all intelligent creatures love him 
and felt, that even fallen spirits could never be 
released from their obligation to love a Being pos-
sessed of such glorious perfections. I felt happy in 
the consideration, that so benevolent a Being gov-
erned the world, and ordered every passing event.  
I lost all disposition to murmur at any providence, 
assured that such a Being could not err in any dis-
pensation.  Sin, in myself and others, appeared as 
that abominable thing, which a holy God hates, 
and I earnestly strove to avoid sinning, not merely 
because I was afraid of hell, but because I feared 
to displease God, and grieve his Holy Spirit.  I 
attended my studies in school with far different 
feelings and motives from what I had ever done 
before.  I felt my obligation to improve all I had to 
the glory of God; and since he in his providence 
had favoured me with advantages for improving 
my mind, I felt that I should be like the slothful 
servant, if I neglected them. I, therefore, diligently 
employed all hours in school, in acquiring useful 
knowledge, and spent my evenings and part of the 
night in spiritual enjoyments.6
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She now worked hard at her studies. And at the 
age of seventeen, she began teaching school with the 
primary aim of seeing the conversion of those in her 
charge. In her diary she writes how she began each 
day with prayer, and that the “little creatures seemed 
astonished at such a beginning.”7 Her journal from 
this young age records a private and yet increasingly 
overwhelming desire that God should be glorified in 
the conversion of the unreached nations. It is clear 
that God was preparing her for a missionary voca-
tion even before she met her future husband.

MARRIAGE AND MISSION

A zeal and commitment for missions.A 
little older than Ann, Adoniram was born in 
1788 as the first son of a Congregational minister 
in Massachussetts. A brilliant young man, he 
excelled in everything he did. After some time 
of rebellion while in his teens, he was powerfully 
converted.  And, like Ann, he was converted 
almost simultaneously to the cause of the Gospel 
overseas. He became absolutely single-minded 
about his commitment to take the Gospel to the 
unreached. A small group of his seminary friends 
matched his zeal and commitment. Though young 
and without reputation in their denomination, 
this group of young men lobbied tirelessly for the 
Congregationalists to establish a mission agency. 
On June 28, 1810, four students appeared before the 
General Association of Congregational ministers 
in Bradford, and volunteered to go overseas for 
missionary work. This was unprecedented in 
American church history, and the beginning of the 
American mission movement. Up to this point, 
American protestants had sent missionaries to the 
American Indians, but not overseas. 

The obstacles were great. Sea travellers at the 
beginning of the nineteenth century were depen-
dent on the wind for power and the stars for direc-
tion. The journey, using sail, from America to 
England could take just over a month; the journey 
to India would take about four months.  Without 
refrigeration, live animals and poultry were kept on 
board for meat, and the problem of carrying suf-

ficient fresh food and water for the long journey was 
immense. Conditions on board were unpleasant, 
and the ocean itself was hazardous. Many Christians 
genuinely thought that the suggestion of leaving for 
overseas mission was fanatical and misguided. But 
Adoniram presented the proposal on behalf of the 
group, and then at the conclusion of the meeting, 
with the other delegates, the four students went 
to lunch at the home of Ann’s parents. Ann, then 
aged twenty-one, was present, and Adoniram was 
instantly enthralled.

The choice to leave everything behind. 
Just a month later Adoniram wrote the letter to her 
father quoted above. Her parents left the choice to 
Ann. She decided to marry Adoniram and to leave 
everything behind for the unknown.  She knew 
she would probably never see her family again: the 
voyage was far too long, perilous and expensive for 
the possibility of any visit from relatives or friends. 
Letters took months, and might well never arrive. 
There was no established mission network to give 
support or counsel. There was no American Embassy 
in Asia to give protection. There was no certainty 
that these pioneer missionaries would even find a 
place in which they could safely minister. Nothing 
was guaranteed:  neither safety, health, toleration, 
and least of all success. But Adoniram, Ann, and 
the other young people with them understood that 
Christ did not issue the Great Commission on the 
condition that health, comfort and safety could be 
guaranteed. Christ had said simply, “GO.” Ann’s 
journal expressed the momentous nature of the 
choice she was making and her faith in Christ which 
made such a decision possible:

I have at length come to the conclusion, that if noth-
ing in providence appears to prevent, I must spend 
my days in a heathen land. I am a creature of God, 
and he has an undoubted right to do with me, as 
seemeth good in his sight. I rejoice, that I am in his 
hands – that he is everywhere present, and can pro-
tect me in one place as well as in another. He has 
my heart in his hands, and when I am called to face 
danger, to pass through scenes of terror and distress, 
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he can inspire me with fortitude, and enable me to 
trust in him. Jesus is faithful; his promises are pre-
cious. Were it not for these considerations, I should 
with my present prospects sink down in despair, 
especially as no female has, to my knowledge, ever 
left the shores of America, to spend her life among 
the heathen; nor do I yet know, that I shall have a 
single female companion. But . . . whether I spend 
my days in India or America, I desire to spend them 
in the service of God, and be prepared to spend an 
eternity in his presence.8 

The voyage East.At the beginning of 1812, war 
was imminent between Britain and America, and a 
naval blockade seemed likely. When news came of 
two ships due to sail to India, places were booked 
for the missionaries at just a couple of weeks notice. 
The risks of sea travel were such that is seemed 
sensible to divide the group between the ships. Ann 
and Adoniram would go in ‘the Caravan’, along with 
Samuel Newell and his new wife (one of Ann’s school 
friends, Harriet). Two single young men, plus another 
young couple, would sail in ‘the Harmony’.

In just two weeks, the weddings, the ordinations, 
the farewells, the packing and the fund-raising all 
had to be fitted in. On Wednesday February 5th, 
Adoniram and Ann were married in the room in 
Ann’s home where they had first met. Parson Allen, 
who had known Ann since she was a small girl, con-
ducted the small ceremony. The same day there was 
a farewell service for Ann and her friend Harriet, 
who was shortly to marry Samuel Newell. Ann was 
twenty-one, Harriet just eighteen. The Congrega-
tional Church was packed with their family and 
friends, who had seen the girls grow up as part of 
their close-knit community. Parson Allen addressed 
them as though he were their father: “My dear chil-
dren,” he told them, “You are now engaged in the 
best of causes. It is that cause for which Jesus the 
Son of God came into the world and suffered and 
died. You literally forsake father and mother, broth-
ers and sisters for the sake of the Kingdom.”9 He had 
words for their parents, and a charge for the whole 
congregation. “To the care of the great Head of the 
church I now commit them,” he concluded – by 

which time many were weeping unashamedly.  
That was a small service compared with the 

formal ordination service the next day at Salem. 
Over two thousand crammed into the Congrega-
tional Church there for the first ever ordination of 
American foreign missionaries. Twelve busy days 
later, Ann, Adoniram, Samuel and Harriet set sail 
for India, soon followed by Gordon Hall, Luther 
Rice and Samuel and Roxana Nott. The journey to 
India took four months with various alarms along 
the way; there was then a year and a half of further 
travel, delays, frustrations and fear. India twice 
ejected the missionaries, a hazardous sea journey 
was made to Mauritius, where likewise they were 
not allowed to establish a mission. Harriet and her 
new born infant both died of sickness brought on by 
horrendous conditions at sea.  So at the onset of her 
new life, Ann lost her companion and friend. 

Theological isolation. To add to their 
difficulties, Adoniram and Ann came to a conviction 
that believer’s baptism was the New Testament 
pattern, a conviction that would have lasting 
implications in their missionary work. A study of 
the Greek New Testament on the voyage to India 
had led to this conclusion, and after much heart 
searching, both were baptised by immersion while 
staying in Calcutta. This decision meant inevitable 
separation from the Congregational Association, 
which was sponsoring their mission work. Because of 
this separation there would be no certainty of future 
support, as the American Baptists had not yet entered 
the field of foreign missions. Perhaps more difficult, 
there had to be a separation from those they had 
gone out with, as it would be confusing to have two 
different teachings on baptism in the same mission. 
Ann wrote in her journal of the difficult decision: 

It is painfully mortifying to my natural feelings, 
to think seriously of renouncing a system which 
I have been taught from infancy to believe and 
respect, and embrace one which I have been taught 
to despise . . .  I have been examining the subject 
of baptism for some time past, and, contrary to 
my prejudices and my wishes, am compelled to 
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believe, that believers’ baptism alone is found in 
Scripture . . .  laying aside my former prejudices 
and systems, and fairly appealing to the Scriptures, 
I feel convinced that nothing really can be said in 
favour of infant baptism or sprinkling. We expect 
soon to be baptized.  As a result, we must make 
some very painful sacrifices. We must be separated 
from our dear missionary associates, and labour 
alone in some isolated spot. We must expect to be 
treated with contempt, and cast off by many of our 
American friends – forfeit the character we have 
in our native land, and probably have to labour for 
our own support, wherever we are stationed.10 

One of their fellow missionaries, Luther Rice, 
came to the same conviction and was also baptised 
by immersion.  When ill health forced him to return 
to America, he proved to be a tireless advocate of 
foreign missions among American Baptists, who did 
take on the Judson’s support. 

The call to Burma. Through it all it seemed 
God was pushing the Judsons to the place all had 
advised them to avoid absolutely, Burma. Now 
referred to as Myanmar, the country of Burma lay 
between India and China, isolated by mountains 
on both borders. It was an Empire governed by an 
absolute monarch who ruled by fear. Governmental 
corruption was endemic, and the laws were cruel.11 
Torture and mass executions kept the population 
of about seventeen million in subjection. Also 
the religion of Burma was Buddhism: a system 
of belief that arose in the sixth century BC with 
the enlightenment of Gautama, the Buddha. The 
Buddha taught that all appearance is characterised 
by transience, that there is not really a soul, and no 
eternal God. Such glaring rejection of Christianity 
fuelled the Judsons in their effort. Ann wrote bluntly 
in her journal of the emptiness of Buddhism:

The religion of Burmah, then, is, in effect, atheism; 
and the highest reward of piety, the object of earnest 
desire and unwearied pursuit, is annihilation.  How 
wretched a system is this; how devoid of adequate 
motives to virtue; and how vacant of consolation!12

Consequently, the Burmese had no concept of 
an eternal God, and no means in their language to 
express such an idea. The government was impla-
cably opposed to any mission to convert the inhab-
itants from the Buddhist religion. A few of the 
inhabitants were of Portuguese extraction, and they 
had two or three Roman Catholic priests to minister 
to them. Some British Baptists, William Carey and 
John Thomas, had arrived in India in 1793. They 
attempted sending a mission to Burma at the begin-
ning of the nineteenth century, but by 1812 only 
William Carey’s son Felix remained, living in Ran-
goon with his Portuguese-Burmese wife. During his 
time in Burma there had been no converts, and min-
imal translation of the Bible had been done (part of 
the Gospel of Matthew). Carey was able to operate 
more or less unhindered because of his marriage 
to a local woman and because his pioneer efforts 
were directed at language work rather than direct 
evangelisation of the inhabitants.  He left Rangoon 
soon after the Judsons arrived. With his departure it 
seemed unlikely that the government would tolerate 
the work of any further missionaries. Adoniram and 
Ann entered these foreign and unstable conditions 
in 1814.

No overt opposition was encountered at first 
because the Judsons could not begin any evangeli-
sation until some of the language had been learned. 
Both were gifted linguists, but Burmese proved to 
be a totally different experience from anything they 
had encountered before: they were working without 
dictionaries or grammars to help them understand 
the exceptionally complex circular script. With no 
punctuation, and no word, sentence or paragraph 
divisions, the language flowed in a seemingly identi-
cal stream. Two years of study for twelve hours a day 
was needed before real Gospel work could begin. 
Soon after that, Adoniram produced the first Bur-
mese tract and began work on translating the New 
Testament while Ann produced a Catechism, which 
summarised Christian teaching. Three years of dif-
ficult relational work passed before they saw their 
first conversion. During this time they learned to 
adopt a culturally appropriate means of communi-
cating with the local people in hopes to bridge the 
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despairing cultural gap: they constructed a ‘zayat’, a 
shelter by the side of the road where people could 
rest, discuss and listen to various teachings and the 
Gospel presentation. The idea worked, and those 
who would never have visited the mission house 
began visiting the zayat. Six years after their arrival 
in Burma there was a nucleus of a church—ten bap-
tised Burmese believers who had chosen conversion 
knowing that the consequence could be persecu-
tion or even death. What is more, despite the risks, 
these new converts proved to have a genuine desire 
to evangelise others.

Personal hardships. Though not without 
fruit, the Judson’ service in Burma was marked by 
years of toil and hardship, loneliness and grief.  The 
year after their arrival, the Judsons rejoiced at the 
birth of a baby boy, whom they named Roger. Before 
his first birthday the infant succumbed to one of the 
diseases so common in the native climate. The loss 
was the more appalling, as Ann and Adoniram were 
totally alone in a foreign land without the fellowship 
of their friends and family. Ann wrote in a letter 
home of their grief and enduring faith:

… [The child] had so completely entwined 
himself around his parents’ hearts, that his exist-
ence seemed necessary to their own. But God 
has taught us by afflictions what we would not 
learn by mercies—that our hearts are his exclu-
sive property, and whatever rival intrudes, he 
will tear it away… But what shall I say about the 
improvement we are to make of this heavy afflic-
tion? We do not feel a disposition to murmur, or 
to enquire of our Sovereign why he has done this. 
We wish, rather, to sit down submissively under 
the rod and bear the smart, till the end for which 
the affliction was sent shall be accomplished. Our 
hearts were bound up in this child; we felt he was 
an earthly all, our only source of innocent rec-
reation in this heathen land. But God saw it was 
necessary to remind us of our error, and to strip 
us of our only little all.  O may it not be in vain 
that he has done it.13

They had no option but to throw themselves into 
the work and back onto the promises of God. These 
were also years of physical hardship as the unrelent-
ing climate took its toll. By 1820, six years after their 
arrival, Ann was so seriously ill that she had to seek 
medical help in Calcutta. Two years later she was told 
that unless she returned either to Europe or America 
for treatment, she would die. She had previously con-
sented to her husband accompanying her to Calcutta, 
but the longer voyage to England and a possible fur-
ther trip to America would take at the least two years, 
and she refused to consider Adoniram abandoning 
the infant church and the crucial Bible translation for 
that long. As a result, she made the long and difficult 
journey alone. She sailed first for England, and Chris-
tians there raised funds for her passage to America. 
Back at home, she received skilled medical care and 
was reunited with her family and that of Adoniram.

The whole trip took two years, and of this sepa-
ration Adoniram said that it felt like cutting off his 
right arm and gouging out his right eye. The delay 
in communication only made the separation worse. 
At one stage Adoniram lamented that he had not 
received any letters from Ann for ten months. Per-
haps it was also that Ann did not know of the tur-
moil through which the mission passed during her 
absence. Though Adoniram managed to achieve the 
completion of the New Testament into Burmese 
and a summary of key portions of the Old Testa-
ment, he and the fellow missionary who had joined 
them, Dr Price, were summoned to the Emperor’s 
Court and detained in the capital, Ava. The political 
situation grew more and more ominous as war was 
drawing near between England and Burma.

Faithfulness throughout imprisonment. 
When Ann returned to Burma in 1824 Adoniram’s 
detention forced them to meet in the capital 
rather than at their home in Rangoon. They built 
a small wooden temporary home where the heat 
was unbearable, reaching 180 degrees in the shade. 
Even here, Ann in characteristic fashion insisted 
on starting a girls’ school. Her reunion with her 
husband, though joyful, was pitifully brief.  When 
the war began all foreigners fell under suspicion 
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of being English spies, and Adoniram and Price 
were thrown into the notorious death prison from 
which few ever emerged alive. While in prison they 
awaited execution in the most filthy and sordid of 
conditions, weighed down with fetters so that they 
could not walk. Daily they observed the torture and 
execution of their fellow prisoners, not knowing 
when their time would come. Nightly they were 
placed in the stocks, and their legs and bodies raised 
so that only their head and shoulders remained on 
the ground. They remained incarcerated for one and 
a half years, during which time they were never able 
to wash, were often ill with no access to medical 
help, and had little contact with the outside world.  
Dr Price’s wife had died of disease in 1822, and 
Adonirams’s agony was worsened by fear for what 
would befall Ann in his absence. 

During her husband’s imprisonment, Ann peti-
tioned tirelessly on the prisoners’ behalf with no 
regard for personal risk. Daily she walked the two 
miles from their small home to the prison in hopes 
of supplying them with food and drink. Sometimes 
she was allowed to see them, but often they were 
forbidden to speak. She also visited every person 
of influence to whom she could gain access, trying 
to explain that as missionaries they had nothing to 
do with the English war effort. She was quite alone 
through this ordeal, and she was pregnant. Eight 
months after Adoniram had been arrested, in Feb-
ruary 1825, she gave birth to little Maria, and was 
able to visit the prison with the infant, whom the 
father could only observe from afar. Their first baby 
had been stillborn, their second had died at eight 
months, and this child’s chances of survival seemed 
even more slender. Even while nursing the baby, 
Ann continued her efforts to visit her husband and 
to secure his release. Of this terrible time she wrote:

Sometimes for days and days together, I could 
not go into the prison, till after dark, when I had 
two miles to walk, in returning to the house. O 
how many, many times, have I returned from that 
dreary prison at nine o’clock at night, solitary and 
worn out with fatigue and anxiety . . . and endeav-
oured to invent some new scheme for the release of 

the prisoners . . . the acme of my distress, consisted 
in the awful uncertainty of our final fate. My pre-
vailing opinion was, that my husband would suffer 
violent death; and that I should, of course become 
a slave, and languish out a miserable though short 
existence in the tyrannic hands of some unfeeling 
monster. But the consolations of religion, in these 
trying circumstances, were neither `few nor small.’ 
It taught me to look beyond this world, to that rest, 
that peaceful happy rest, where Jesus reigns, and 
oppression never enters.14

Eventually she had to set up a little shelter 
near the prison as the daily four mile round trip 
proved too much to walk in the blazing heat. As 
the weather brought unbearable heat, the condi-
tions in the prison only worsened. Of this time her 
memoirs record:

The situation of the prisoners was now distressing 
beyond description. It was at the commencement 
of the hot season. There were above a hundred 
prisoners shut up in one room, without a breath 
of air excepting from the cracks in the boards. I 
sometimes obtained permission to go to the door 
for five minutes, when my heart sickened at the 
wretchedness exhibited. The white prisoners, from 
incessant perspiration and loss of appetite, looked 
more like the dead than the living . . . 15

It would seem that things could not get worse. 
But with the British troops advancing to the capital 
Ava, the foreign prisoners were removed on a death 
march to a remote spot in the country some miles 
north of the capital, where rumour had it they were 
to be buried alive as an offering to the gods in the 
path of the advancing troops. Their sufferings on 
the march were indescribable, their survival remark-
able. Even more remarkable was the determination 
of Ann to follow them. With her three-month-old 
infant, plus two little girls she was looking after and 
a faithful Burmese helper, she immediately set out 
by boat, and then by rough cart, in pursuit of the 
prisoners. For the duration of their imprisonment 
outside of the capital she persuaded their jailer to 
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let her and the children share his two-room hut. 
From there she continued to try to minister such 
help as she could to her husband and Price. Dur-
ing this appalling period she became so ill that she 
had no milk for the baby, and the only way Maria 
survived was by bribing the jailer to allow Adoni-
ram out of prison to carry the baby round the local 
village, begging nursing mothers to let Maria have a 
little of their milk.

Entering into the peaceful, happy 
rest. Freedom came at last. When the Burmese 
realised how hopeless the struggle against England 
was, they decided they needed all the help they 
could get in negotiating the least humiliating peace 
settlement. Adoniram and Price were released to 
help with the peace negotiations, as they could 
speak both Burmese and English. Again Ann and 
Adoniram had a wonderfully happy but tragically 
brief reunion. They enjoyed two blissful weeks of 
freedom and comfort at the British base before 
Adoniram was summoned elsewhere for further 
negotiations. This was to be their final separation. 
Ann’s health had been broken by the sufferings 
of the previous two years, and her body, past the 
point of exhaustion, finally broke and succumbed to 
cerebral meningitis. Her final sufferings were to be 
endured without her husband. She was thirty-seven. 
Adoniram was shattered not only by her death, but 
by the knowledge he had not been able to support 
her at that time. Shortly thereafter, Maria also died.  
Adoniram was left quite alone, and later wrote with 
the sad news to Ann’s mother telling her of the 
burial of his daughter:

The next morning we made her last bed in the 
small enclosure that surrounds her mother’s lonely 
grave. Together they rest in hope, under the hope 
tree, which stands at the head of the graves, and 
together, I trust, their spirits are rejoicing after a 
short separation of precisely six months. And I am 
left alone in the wide world. My own dear family I 
have buried; one in Rangoon, and two in Amhurst. 
What remains for me but to hold myself in readi-
ness to follow the dear departed to that blessed 

world, “Where my best friends, my kindred dwell, 
Where God my Saviour reigns.”16    

Adoniram was so grief-stricken at his loss that 
he suffered complete emotional breakdown, but 
already there was fruit to be seen from Ann’s labours. 

First fruits of Ann’s sacrifice. Shortly 
afterwards, one of the female converts Ann had 
discipled also fell seriously ill and died. This 
woman left half of the little wealth she had to 
the missionaries, and before her death wrote to 
Adoniram, speaking of her joy at the thought of 
soon being with Ann, little Maria, and above all, 
Christ himself: “First of all I shall hasten to where 
my Savour sits, and fall down, and worship him for 
his great love in sending me the teachers to show 
me the way to heaven.”17 Eventually Adoniram 
recovered and carried on the work that he and Ann 
had begun, finally completing the entire Bible in 
Burmese, as well as aids for future missionaries to 
learn the language. Adoniram enjoyed many more 
years of fruitful evangelistic and teaching work to 
the Burmese people.

ANN JUDSON’S SIGNIFICANCE
The significance of Ann Judson’s life can be seen 

immediately in the years after her death in the Burmese 
mission, but her testimony has had lasting effects on 
multiple generations and continents. During her life 
Ann worked tirelessly to promote education for girls 
in Burma and sought to establish a Burmese church 
from which the gospel of Christ could radiate through-
out the country. And in her death, Ann’s writings have 
inspired multiple generations to further advance the 
Gospel to unreached peoples. 

A Joint Ministry Effort
Ann and Adoniram Judson were used to pioneer 

a church planting work in Burma. When previous 
missionaries had left or entered government ser-
vice, they were the first to persevere. The Judsons’ 
faithfulness resulted in seeing Burmese people con-
verted and establishing the first native Burmese 
church.  From the start, the Judsons engaged in a 
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joint ministry effort, working alongside one another 
for the advance of the Gospel. Ann exemplified the 
importance of female missionary work. She was 
fully engaged in teaching and personal work in the 
zayat, and she engaged in translation work in both 
Burmese and Siamese. As a result, the catechism she 
translated became a vital tool in instructing young 
converts. And during the dark time of imprison-
ment during the war, it was only because of Ann’s 
tireless efforts that Adoniram’s life was preserved. 
During years of service, the Judsons effectively laid 
the foundation for a lasting church in a land previ-
ously unreached. The missionary zeal of the Baptist 
Church in Burma/Myanmar still reflects something 
of the spirit of the Judsons. Also, the Judsons’ deci-
sion to be baptised by immersion meant that they 
offered themselves as missionaries to the American 
Baptists. The drama of the Judson mission proved 
an inspiration to the first generations of Baptist 
overseas missionaries, which went on to become the 
largest missionary sending force in history. Work-
ing side by side, the Judsons faithfully spearheaded 
a mission movement that has had a lasting impact 
on the Burmese people and on modern missions as  
a whole. 

A Champion for Female Education. 
Ann also was a passionate advocate of female 

education. On first arriving in India she was tremen-
dously impressed with the girls’ school at Seramp-
ore run by Hannah Marshman.  She wrote home:

Good female schools are everywhere needed in 
this country. I hope no Missionary will ever come 
out here, without a wife, as she, in her sphere, can 
be equally useful with her husband.  I presume Mrs 
Marshman does more good in her school, than half 
the ministers in America.18 

The following description of one little girl illus-
trates the horror of slavery that Ann faced and the 
dire need of intervention. The child was a slave 
of seven years old. Of her condition Mrs Wade, 
another female missionary, wrote:

Her little body was wasted to a skeleton, and cov-
ered from head to foot with the marks of a large 
rattan, and blows from some sharp-edged thing 
which left a deep scar.  Her forehead, one of her 
ears and a finger were still suffering from his blows, 
and did not heal for some time.  Her master in a 
rage one day caught her by the arm, and gave it 
such a twist as to break the bone… Besides, she 
had a very large and dreadful burn upon her body, 
recently inflicted. Of this last horrid deed, delicacy 
forbids my attempting any description… after 
nursing her with unremitted care by night and day 
myself, for two weeks, I had the inexpressible sat-
isfaction of seeing her begin to play with the other 
little girls…19 

Adoniram managed to rescue her and take her 
into the school, but there were countless other girls 
in equally oppressive circumstances that needed 
freedom and education. Ann treats the subject of 
female education in her appeal to American women 
entitled, Address to Females in America, Relative to the 
Situation of Heathen Females in the East. Ann’s appeal 
ends with a stern call to action: 

Shall we sit down in indolence and ease, indulge 
in all the luxuries with which we are surrounded, 
and which our country so bountifully affords, and 
leave beings like these, flesh and blood, intellect 
and feeling, like ourselves, and of our own sex, to 
perish, to sink into eternal misery?  No! By all the 
tender feelings of which the female mind is suscep-
tible, by all the privileges and blessings resulting 
from the cultivation and expansion of the human 
mind, by our duty to God and our fellow creatures, 
and by the blood and groans of Him who died on 
Calvary, let us make a united effort, let us call on 
all, old and young in the circle of our acquaintance, 
to join us in attempting to meliorate the situation, 
to instruct, to enlighten, and save females in the 
Eastern world; and though time and circumstances 
should prove that our united exertions have been 
ineffectual, we shall escape at death that bitter 
thought, that Burman females have been lost, with-
out an effort of ours to prevent their ruin.20  
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At the time of her death, Ann had already started 
a girls’ school in Amherst and all proceeds from her 
Account were to be put back into schools for girls in 
Burma. After her death Mrs Wade continued to take 
in little girls from backgrounds of terrible poverty and 
suffering. Thus those who had responded to Ann’s 
appeal to sponsor female orphans and redeemed 
slaves could know that the work was continuing. 

A FAR-REACHING INFLUENCE
Though she lived a relatively short life, Ann’s writ-

ings were a mighty force to stir up missionary inter-
est among the Protestant population both in America 
and the United Kingdom. Her book, An Account of 
the American Baptist Mission to the Burman Empire 
was widely read. She also provided numerous spirited 
contributions for missionary magazines. In all of her 
writing Ann clearly stated the urgent need of proclaim-
ing the gospel to unreached peoples and duly inspired 
many into involvement in missions. Even more point-
edly, her life and death became an inspiration to a 
whole generation of American Christians. Ann’s Mem-
oir was printed soon after her death and, because of its 
popularity, ran through many editions. In one story of 
influence, in1828 a twelve-year-old factory girl, Emily 
Chubbuck, was deeply moved by the story of Ann’s 
hardships and death. Eighteen years later she would 
become the third Mrs. Judson. Emily said to a friend 
before meeting Adoniram, “I have felt, ever since I read 
the Memoir of Mrs. Ann H. Judson when I was a small 
child, that I must become a missionary.”21 Though it 
would be impossible to record every life that has been 
inspired by Ann’s story of faithfulness and love, it is 
evident that through her memoirs and other writings, 
Ann Judson has exerted a far-reaching influence for the 
further advance of the Gospel. 

A LASTING LEGACY 
Finally, Ann Judson’s life and writings are a pow-

erful example of the radical faith inspired by a rock 
solid commitment to the total sovereign goodness 
of God. Her private letters and journal demonstrate 
her conviction that this life is only temporary, a 
preparation for eternity. She endured the seemingly 
unendurable because of this perspective. Moreover, 

she and her husband believed that what happened 
to them was of secondary importance—a sovereign 
God would use them as long as he wished, but then 
raise up others in their place. Their religion was 
God-centred not human-centred. Francis Wayland 
writes of the Judsons’ unshakable faith saying:

They always enjoyed the most entire certainty as 
to the result of their labours, though occasionally 
doubting whether they would live to witness it. 
Their confidence rested solely and exclusively on 
the Word of God. They believed that he had prom-
ised; they doing as they believed his will, accepted 
the promise as addressed to them personally. Their 
daily work was a transaction between God and 
their own souls. It never occurred to them that 
God could be false to his promises.22

CONCLUSION
The brevity of Ann Judson’s life and her tragic death 

caught the imagination of a generation. Together, she 
and Adoniram gave their lives in faithful ministry to 
the Burmese people. Their sacrifice led to the develop-
ment of native churches and schools in Burma as well 
as spearheaded the modern mission movement. Not 
only did they in their own lifetime proclaim the gospel 
to countless unreached peoples, but they also inspired 
many others to devote their lives to the same cause. 
Many salvations can be traced back to Ann Judson 
who, through a life of faithful and passionate devotion 
to the Gospel, serves as a lasting example to us all. 
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What happens when missionaries are repeat-
edly faced with illness, kidnappings, dif-

ficult teammates and a myriad of unexpected and 
painful trials? To whom do they turn for help when 
the Hand of Providence brings a cloud of grief and 
confusion that momentarily shatters their Christ-
centered perspective on the purpose of life and their 
call to take up their cross? For some, the help is liter-
ally just not there; for others, the help they receive 
only brings more confusion and doubt. Missionaries 
need bedrock truth to help them bear the storms of 
overseas life with a faithful perspective. They need 
more than man’s reasoning to bring enduring hope 
in painful circumstances. They need God’s wisdom 
and instruction along with the work of the Holy 
Spirit to change and restore their lives. For this rea-
son, biblical counseling is enormously valuable in 
the context of missions because its main conviction 
is that Scripture is sufficient to provide great hope 

and transforming help amidst the most stressful, 
perplexing, and tragic circumstances. As we will see 
through the life of Adoniram and Ann Judson, as 
well as a personal experience, biblical counseling is 
the only sufficient means to combat the unique and 
complicated struggles that missionaries face. 

THE EXAMPLE OF THE JUDSONS
Two hundred years ago, Adoniram Judson and 

his newly wed wife Ann set sail for Burma to bring 
the gospel to a people who had never heard the good 
news of Christ. The Judsons were highly discouraged 
from going because of the local government’s tyranny, 
the extreme hardships they would face, and the death 
rate of previous missionaries.1 Despite these glaring 
obstacles, Adoniram and Ann set foot on Burmese 
soil in 1813, determined to obey their God-given 
call to bring the message of Christ to these people. 
The constant hardships of illness, imprisonment, and 
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death they were to face were humanly insurmount-
able. Only God’s power in the midst of this kind of 
suffering could enable Adoniram Judson to translate 
both Testaments and a dictionary into Burmese. 
And it is a testament to the goodness and grace of 
God that faithful servants of Christ as Adoniram, 
“despised and forsaken by men, a man of sorrow and 
acquainted with grief,” (Isa 53:3) leave behind lasting 
and impactful legacies for the kingdom. For his valu-
able works of translation duly led to the conversion of 
thousands of Burmese souls and the establishment of 
churches throughout the region. The lasting effect of 
these works continues today in spite of limited gospel 
influence within the country. 

THE SOLID ROCK OF GOD’S 
SOVEREIGNTY

The Judsons’ commitment to God’s call for their 
life was unshakable because they believed that God 
was sovereignly involved in the eternal fate of the 
Burmese people as well as their own suffering. 
After losing their second child, Adoniram and Ann 
remained confident in both God’s sovereignty and 
his goodness. Ann Judson wrote:

“Our hearts were bound up with this child; we felt 
he was our earthly all, our only source of innocent 
recreation in this heathen land. But God saw it was 
necessary to remind us of our error, and to strip us 
of our only little all. O, may it not be vain that he 
has done it. May we so improve it that he will stay 
his hand and say ‘It is enough.’”2 

Several years later, the Anglo-Burmese war broke 
out. Suspected of being a spy, Adoniram endured 
imprisonment while Ann and their daughter fought 
dysentery and smallpox. By the end of the war, 
Adoniram had been released. He and his family, 
though physically weakened, were yet spiritually 
sustained by God’s supernatural grace and goodness 
amidst tremendous hardship. 

A year later in 1826, Ann suffered from a fever that 
took her life. Two-year-old Maria Judson lived only 
six months after Ann. Four months later, Adoniram 

received word that his beloved father had died. At 
this point, Judson felt like death had prevailed. He 
had now lost all his original American teammates, 
his entire family, and a believing Burmese friend. 
Judson’s mind was reeling with deep and difficult 
questions. Although trying not to lose confidence in 
the raw truth that he was to deny himself and treasure 
Christ (Luke 9:23-24, Phil 3:8, Acts 20:24), he 
wrestled with the meaning and purpose behind the 
deaths of those he loved so dearly. Enduring the loss 
of multiple loved ones in such a short time period 
was a massive test of his faith. He threw himself back 
into missionary work in an attempt to drown out the 
grief. However, he found no relief from the deep-
seated hurt and troubling questions. Judson fought 
with his thoughts trying to detect whether his sin of 
pride and love of praise from others had any bearing 
at all on all his suffering. Yet, while in the torrent 
of agony and suffering, God’s guiding hand never 
left Adoniram. For after painful introspection he 
concluded that through these deaths and the agony 
that followed, God was teaching him humility and 
the reality of His sovereignty.3 

THE TRAP OF ISOLATION
In late 1827, Judson attempted to deal with his 

self-diagnosed problems of selfish ambition, pride, 
self-blame, and guilt, which he assumed had a direct 
connection with his suffering. He began to study 
“quietism” and various mystic writers.4 These writers 
counseled Judson to ease his anguish with solitary 
asceticism and meditation. So in October 1828 he 
built a hut for himself in a remote part of the jungle, 
calling it the “Hermitage.”5 He wrote to Ann’s sisters 
in America saying, 

“I have this day moved into a small cottage, which 
I have built in the woods, away from the haunts of 
men. It proves a stormy evening, and the desola-
tion around me accords with the desolate state of 
my own mind, where grief for the dear departed 
combines with sorrow for present sin, and my tears 
flow at the same time over the forsaken grave of 
my love and over the loathsome sepulcher of my 
own heart.”6 
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Judson’s thoughts and beliefs were very much 
distorted at this point. He was convinced that isola-
tion and self-denial would produce the Lord’s favor 
and give him hope. He even dug a grave in order to 
contemplate how the body decays. He had hoped 
that this practice would shed light on how to defeat 
his fleshly desires and gain victory over his sin. In 
time, Judson recognized that his actions were ridicu-
lous, yet he continued to seek spiritual peace and 
favor from God in isolation, removed from the wis-
dom, accountability, and love of the community of 
believers. Even during this dark and confusing time, 
God’s grace was clearly evident. He was not only 
being “watched” and secretly cared for by a local 
believer, but also had his Bible with him in the jun-
gle and read it almost every day. 7 

A GLIMMER OF HOPE
Nearly two years of isolation passed. Finally 

Judson received some encouraging news that his 
brother had become a believer right before his 
death. God used this news to break into the thick 
fog of his distorted thinking and bring a glimmer 
of hope. Judson’s heart was newly awakened to 
God’s goodness and sovereignty because of the gra-
cious work of Christ in his brother’s life. He clearly 
began to see that isolation and solitary asceticism 
were not capable of dealing with his guilt and self-
blame.8 Through this turn of events, Adoniram reaf-
firmed his faith in God and continued his ministry 
in Burma. God remained faithful even through his 
darkest most lonely hours. 

GOD’S WORD ALONE IS 
EFFECTIVE

Though actual circumstances may differ, Judson’s 
struggle and crisis of faith is often repeated in the 
lives of missionaries today. Like Judson, they face 
similar types of pressures of physical, spiritual, and 
emotional hardships, and must be trained in how 
to fight the lies and tactics of the enemy. In many 
assignments, missionaries have few if any fellow 
believers around them, so out of necessity they bat-
tle in isolation. But the Scriptures equip and com-
mand believers to effectively counsel others who are 

in great affliction, distress, and despair. God’s word 
alone is powerful and sufficient to provide wisdom 
and help for the multitude of situations mission-
aries encounter. And no matter how far removed 
from other believers, every Christian has God’s 
great promises and directives in the Bible, which 
give hope and victory in the face of significant hard-
ships. Through Scripture, God has equipped every 
believer to apply specifically and aggressively his 
truth to what is going on inside a person’s heart as 
well as their outward circumstances (2 Pet 1:3-4). 
Far too easily the general, emotions-centered, thera-
peutic jargon gets lost in the pain. In his word God 
has given us the tools we need to aggressively and 
directly address the practical hardships that every 
believer will face.  

A RESPONSIBILITY TO CARE
Not only are the necessary tools in place, but the 

church and supporting agencies also have a direct 
responsibility to care for these dear missionaries, not 
only through prayer and financial support, but also by 
ministering the word to them in a specific way to their 
specific circumstances and needs. They must come 
alongside to encourage, build up and strengthen 
them. For, “Oil and perfume make the heart glad, 
and the sweetness of a friend comes from his earnest 
counsel” (Prov. 27:9). The sponsoring churches and 
sending agencies must recognize their responsibility 
and institute programs accordingly so that every mis-
sionary is cared for effectively and individually. 

A calling for all believers. While the 
institutions bear a significant responsibility, 
according to Scripture, counseling is a duty for all 
believers (Acts 20:20, 31-32) and especially for 
leaders who oversee those in ministry. Missionaries 
should be able to counsel one another on the 
field, as well as receive help from home church 
members and sending agencies. Unfortunately, this 
lasting help will not happen unless we embrace the 
sufficiency of Scripture and equip believers, church 
leaders, and missionaries to minister God’s Word 
into very difficult circumstances.9 We must believe 
that the Bible is sufficient to both meet the needs of 
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the one who is hurting and also equip all the saints 
to care for the hurts and needs of others. 

The daily necessity of the Gospel. 
The Bible teaches that ministering the Word to 
individual’s unique circumstances, heart responses, 
and thinking is not to be limited to those who have 
intense and complex problems, but it is a daily 
need for all believers.  We all need to be reminded 
how the gospel and other biblical truth relates and 
applies to our lives and circumstances every day 
(1 Thess 4:18, 5:11; Rom 15:14; Col 3:13; and 
James 5:16).10 For believers and missionaries, it 
is necessary and important to receive humble and 
loving counsel from God’s Word regularly. For the 
Word is powerful to give life, adequate to instruct, 
able to revive the soul (2 Tim 3:16; Ps 19:7-8), and 
sufficient to prepare us to weather life’s storms. 

The importance of counsel on the 
mission field. Since the mission field is often 
riddled with its own set of storms, it is especially 
important for missionaries to receive biblical 
counsel as they seek to minister to others. Counsel 
is only as valuable as it is “biblical” or “true,” and 
it is only effective when it is bathed in prayer. 
Due to the complex and often differing situations 
of missionaries, the counsel they receive must be 
specifically relevant and specifically applied to the 
individual’s specific circumstances. Persecution, 
hardships, and pain are especially prevalent among 
missionaries. We, therefore, must respond to the 
dire need with counseling steeped in Scripture 
and individually tailored to meet the unique 
circumstances of each missionary. 

DEFINING BIBLICAL COUNSELING
Up to this point we have seen the necessity of 

biblical counseling in the life of every believer. But 
before we can continue, it is necessary to make sure 
we are on the same page in our use of foundational 
vocabulary. Since the word counseling can have dif-
ferent connotations in our culture today, it is impor-
tant to define what is meant when we use the term 
“biblical counseling.” 

First and foremost, the Bible is clear that coun-
seling is primarily to be administered in disciple-
ship community in the context of the local church; 
biblical counseling is neither independent from the 
church nor done apart from discipleship (Eph 4:14-
16; Col 1:28). It incorporates the community of 
believers by establishing relationships and providing 
resources for every Christian to bless and encourage 
weak and needy believers (Col 1:28-29, 3:16).  Bib-
lical counseling emphasizes reliance on the Word of 
God as sufficient to bring understanding and give 
help and hope to people with relational, emotional, 
mental, and behavioral problems (Rom 15:4-5, 13). 
It is also not based on man’s reasoning or opinion, 
but solely founded on God’s Word. Biblical counsel-
ing does not ignore true medical issues, but works 
diligently to see the person as a whole (1 Tim 5:23; 
Ps 32:3-4). It is neither insensitive nor uncaring 
(Acts 20:31; 1 Thess 2:7-12). But rather, in love, 
uses God’s Word, by the Holy Spirit, to appropriate 
truth to a person’s desires, thoughts, and behavior 
(Rom 12:1-2; Eph 4; 2 Peter 1:3). Biblical coun-
seling does not focus solely on behavioral issues or 
circumstances (Prov 4:23; Mark 7:21ff), but deals 
with one’s sins or trials by strategically helping 
them connect and apply the truths and promises 
of the gospel to their lives (Prov 18:13; 2 Pet 1:3-
4). It equips a person with tools to live out God’s 
commands by grace through faith (2 Cor 10:5; 
Col 3; Eph 4). This counsel focuses on the gospel, 
and seeks to put these Christ-centered truths into 
action. Finally, it should be fully realized that the 
ultimate goal is to give God glory through sanctify-
ing the believer and strengthening the church ( John 
17:17-19).11 

In summary, biblical counseling is discipleship 
counseling. Too often discipleship is seen as simply 
teaching a new believer the fundamentals of faith in 
Christ. However, the Bible clearly commands con-
sistent personal involvement in each other’s lives in 
order to bring God’s Word to bear on specific life 
issues. The “Great Commission” in Matthew 28:18-
20 says that we are to baptize and teach others to 
observe (keep or live out) all that He commanded.  
The church has neglected this essential directive and 
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presumed that those who are familiar with the Bible 
know how to apply it to every aspect of their lives 
(Deut 6:1-3; Eph 4:11-16). Biblical counseling in 
its truest sense is coming alongside another with 
comfort and instruction from Scripture, helping a 
person cultivate an understanding of how the gospel 
of Christ Jesus addresses every aspect of life. This 
way of discipleship counseling teaches a person how 
to live for God’s glory. 

Discipleship counseling is also multiplicative. 
We must disciple in view of equipping leaders 
to then counsel others. As a believer effectively 
applies God’s word to his own life, he is then able 
to pour out God’s principles, promises, and gospel 
application into other people’s lives. In this type of 
intense discipleship, leaders are more adequately 
prepared and equipped so that they may in turn 
counsel, prepare, and equip others. Discipleship 
counseling establishes a system in which the gos-
pel of Christ is effectively advancing and where 
leaders are consistently trained and commissioned 
to train others. 

A LESSON FROM THE JUDSONS
In order to see the value of biblical counseling 

for missionaries, and by extension those whom they 
disciple, it is beneficial to examine Judson’s response 
to trials as a practical example of how God’s word is 
effective and powerful to give help and hope. It is 
also beneficial to examine how the body of Christ 
can be God’s helpful instrument to speak his truth in 
love and to bring clarity, encouragement, and hope 
to missionaries in times of need. Looking at Judson’s 
circumstances through the lens of biblical counsel-
ing can serve as a catalyst for learning how to glorify 
God in the midst of significant hardships. 

Hope from God’s Promises
First, Judson needed hope from God’s precious 

promises (2 Pet 1:3). Recalling promises in trials 
can keep the heart and mind attuned to who God is 
and what He is doing. Judson needed to believe spe-
cific promises related to his situation. For example, 
God never leaves or forsakes his own (Heb 13:5). 
God is for us because of Christ and not against us 

(Rom 8:31-39). God is faithful to make all ques-
tions clear in time as we choose to abide in him and 
trust what he has allowed (Ps 31:14-15, 62:5-8). 
God hears the righteous cry for help and deliv-
ers them out of affliction (Ps 34:15-19). God will 
strengthen, help, and carry his people through (Is 
41:10; Ps 59:16). And God will “take us by the hand 
and keep us” (Is 42:6). The faithfulness and good-
ness of God can easily grow dim if the difficulty or 
trial gains the greater focus. Keeping a biblical per-
spective of God through meditating on his promises 
and purposes will enable missionaries to hold fast to 
hope during trials. 

Progressive Sanctification
Secondly, Judson’s misguided belief on sancti-

fication was the root issue in his painful isolation. 
From the moment of his conversion, Judson had 
been zealous to attain “perfect sanctification.”12 
This zeal motivated him to compile a list of resolu-
tions. On this list he wrote “believe in the doctrine 
of perfect sanctification attainable in this life.”13 
It is no surprise from this belief that Judson tried 
to deal with his sin by practicing self-denial and 
solitary asceticism. Scripture says: “Have noth-
ing to do with irreverent silly myths. Rather train 
yourself for Godliness; for while bodily training 
is of some value, godliness is of value in every 
way, as it holds promise for the present life and 
also for the life to come. This saying is trustworthy 
and deserving of full acceptance” (1 Tim 4:7-9). 
Judson had half of God’s truth correct. He valued 
godliness, but his method to attain to that godli-
ness was based on a belief contrary to Scripture. 
God’s word teaches that sanctification is progres-
sive in this life and perfection is only reached in 
the day of Christ (Phil 1:6, 2:12; 1 Thess 5:23-24). 
We cannot attain perfection in this life as Judson 
thought, but are being made into Christ’s image as 
we mortify habitual sin by calling on the power of 
the Holy Spirit for help to apply God’s principles 
of change. Without utilizing the Spirit’s help, a 
believer is rendered helpless to fight. Judson could 
not and was not meant to fight his fleshly motives 
by any other means.  
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Wrong View of Scripture
Thirdly, two important principles in Scripture 

need to be examined with regard to how Judson 
responded to his circumstance by isolation. In turn-
ing to the counsel of quietist and mystic writers, 
he opened his vulnerable heart to be influenced 
in a way contrary to Scripture. We can learn from 
Judson’s life the need for community and a strong 
understanding of God’s grace in times of hardship 
and pain.

Need for community. God’s word consistently 
points in the opposite way of isolation. “Whoever 
isolates himself seeks his own desire; he breaks out 
against all sound judgment” (Prov 18:1). Being in 
the jungle alone did not bring Judson closer to God 
as he had hoped; rather it lured him away from 
“sound judgment” and hearing God’s truth—the 
only true source of comfort and hope. He did have 
his Bible with him, but his response suggests that 
Scripture was not his authority to guide him through 
this trial. Judson desperately needed to stay among 
other believers and hear them speak God’s truth 
specifically to his situation. His mind was naturally 
clouded because of his circumstances; therefore it 
was necessary and biblical to ask for a pair of “fresh 
eyes” to help him see his thoughts and situation from 
God’s perspective (Prov 11:14, 24:6). 

Victory accomplished only through Christ. God’s 
word also teaches that asceticism of any kind has 
an appearance of wisdom, but ultimately “has no 
value in stopping the indulgence of the flesh” (Col 
2:23). Secular counsel influenced Judson to believe 
that through deep contemplation he could correct 
the wrong motivations and thoughts in his heart 
and mind. On the contrary, God designed that 
victory over sinful fleshly desires is accomplished 
in Christ’s death and resurrection (Col 2:13-15; 
2 Cor 15:57-58). It is because of Christ’s ultimate 
victory that we gain personal victory in mortifying 
the flesh through actively walking by the power of 
his Spirit (Rom 8:13; Gal 5:16). The battle over 
fleshly thoughts, motives, and desires is active, 
and therefore must not be fought passively as is 

prescribed in ascetical practices.14 It is only through 
an understanding of Christ’s victory and an active 
involvement, empowered by the Spirit, that we find 
victory over sin. 

Taking Every Thought Captive
A fourth lesson to learn from Judson’s experience 

is the importance of the renewal of our mind and 
taking thoughts captive. Discouragement or despair 
does not happen automatically. It comes as a result of 
replaying hopeless, discouraging, untruthful thoughts 
over and over. Judson’s thoughts became so distorted 
because he replayed in his mind the lies that self-
denial was the answer. The Bible commands us to 
take our thoughts captive (2 Cor 10:5) and to renew 
the mind (Eph 4:22-24); these commands are not an 
option. It is important for missionaries to know how 
to effectively renew the mind. We “take our thoughts 
captive” practically by capturing heart responses 
(beliefs, desires, thoughts, and the emotions and 
actions that follow) and replacing them with God’s 
truth found in his promises and principles. It is a 
careful process to first examine the heart and mind’s 
responses during trials, emotional struggles, and/or 
sin. Secondly, to ask for God’s help, by the Spirit, to 
see what thoughts are not truthful or God-glorifying. 
And finally, to apply specific scriptures to aggres-
sively attack those thoughts in order to finally turn 
the mind/heart towards Christ and hope and away 
from ungratefulness, disappointment, and despair. 
Lies and distorted, hopeless thoughts must be per-
sonally exposed and attacked with truth; otherwise, 
they feed the soul destructive thoughts that eventu-
ally lead to hopelessness and death ( Jms 1:15).  As 
believers, God’s word is our ultimate authority, and 
therefore we must train ourselves to think according 
to His word and hope in it rather than our own con-
clusions or feelings (Phil 4:8-11; 1 Tim 4:7-9). The 
only other alternative is to run from, try to ignore, or 
continue in our thoughts, which will eventually lead 
down the spiral of despair.

A Wrong Understanding of Sin
Lastly, believers may know God’s truth, but in 

times of despair allow adverse circumstances to 
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distort that truth. One of Judson’s main distorted 
thoughts serves as a helpful example. In the midst 
of suffering he writes, “By taking away all my loved 
ones, God is punishing me because I had sin-
ful motives and desires in coming to the mission 
field.”15 Judson knew that God had fully dealt with 
his punishment for sin with Christ’s death. But a 
wrong theology about trials and the burden of fac-
ing the deaths of multiple loved ones led him to the 
deception that he had done something wrong to 
merit these losses. This belief, though common, 
is contrary to what Scripture says about how God 
deals with sin. It is crucial in these moments to 
examine thoughts with Scripture and bring God and 
his Word to bear. “He who trusts in his own heart 
[thinking, desires, and feelings that follow] is a fool, 
but he who walks wisely will be delivered” (Prov 
28:26 NASB). Also, the Bible teaches us that God 
does not keep a record of wrong (Ps 130), nor does 
he “repay us according to our sins” (Ps 103:10). And 
finally Scripture clearly reveals that Christ has taken 
our punishment. Even though these deaths may 
have felt like punishment, it was imperative for Jud-
son to go back to the solid truth that God allows suf-
fering to accomplish his will. This is true whether we 
sin or not. He uses all suffering to establish his pur-
poses, to help us fix our gaze on him, and to grow us 
in Christ-likeness. With these essential truths, one 
can glorify the Lord in pain by turning away from 
using feelings and the circumstance to determine 
who God is and what He is doing. God can and will 
provide all the grace and help needed to walk in full 
dependence on him. He is enough in our weakness 
(2 Cor 12:9-10), but we must turn to him and his 
truth with all of our heart and mind.  

A PERSONAL TRAGEDY
Before finishing college I was accepted to serve 

in Mexico for two months with four other college 
students. Our assignment was to help an IMB mis-
sionary family with outreach and evangelism in their 
area. A week into our term, we all went with the fam-
ily to a nearby beach to celebrate their daughter’s 
birthday. None of us knew the tragedy we would 
face as we stepped into the ocean that day. In just 

minutes our fun and playful time turned into a life-
changing situation for us all. Before we knew what 
was happening, the water suddenly became rough 
and we were caught in an instant undertow.  I, along 
with two other college students, barely made it to 
shore. However, the missionary father, his oldest 
daughter, and the two remaining college students 
drowned that day. The losses were traumatic. Numb 
and in shock, questions turned in my mind: “How 
could this happen?” “Why am I alive and they are 
not?” “How could God allow this to happen?” I 
could not make sense of things. I knew God was 
with me, but the pain and shock seemed to overtake 
his presence. 

INADEQUACY OF SPIRITUAL 
ADVICE

I went to Christian counseling with the other two 
young men who survived. With all of our different 
perspectives we pieced together the story, but the 
counsel that we received was centered more on cop-
ing with the loss than on God. The counselor told 
me I was suffering from “survivor guilt,” which was 
common after traumatic events. Instead of looking 
at Scripture, we talked through our situation and 
prayed together. These things were good, but they 
were not enough. I desperately needed to see how 
God fit into this picture of suffering. I wrestled for 
a year with God’s purpose in these deaths and why 
he allowed it. I also struggled with fear of the ocean, 
and began to suppress any memories of that day 
because I did not know what to do with them. In 
this situation, biblical counseling would have been 
more helpful and beneficial. Initially, the counsel 
I was given about survival guilt made sense. How-
ever, it not only encouraged more self-focus, but 
was an unbiblical concept. I did not need to “feel 
guilt” because I survived. I needed to look to God 
who “brings death and makes alive…brings down 
to the grave and raises up” (1 Sam 2:6). God was not 
absent that day on the beach as I thought, but he is 
a God “at hand…and not far away” ( Jer 23:23-24). 
My mind could not wrap around how God could 
have allowed such disastrous circumstances, but dis-
associating him from the situation to figure things 
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out was not profitable. I needed to draw him into my 
life and let his word show me who he was and who 
he would continue to be. 

TURNING TO THE SCRIPTURE
In the middle of the pain a friend counseled and 

encouraged me to read Psalm 71, and I remember 
drinking in the truth of this passage. God was not 
ignorant of my pain: “You (God) who have made 
me see many troubles and calamities will revive me 
again” (71:20), I needed to cry out to him like the 
Psalmist, “O God, be not far from me; O my God, 
make haste to help me!” (71:12). Most importantly, 
I needed to hear that though I did not understand 
why this happened, I must first trust God, knowing 
that he will bring understanding in his perfect time: 
“For you, O Lord, are my hope, my trust, O Lord, 
from my youth” (71:5). It would have been helpful 
to have more passages like this to accurately point 
out the promises and hope I could have in the midst 
of this trial. I needed to know how to recognize 
wrong thinking like:  “I couldn’t control this, and God 
didn’t control this either.  How can this be right?  I’m so 
confused and feel so alone, and vulnerable” And then 
know how to renew my thinking with God’s truth 
by saying:  “Lord I thank you that you are in control 
of my life (and the lives of others) right now even 
though this seems to have come out of nowhere; 
nothing catches you off guard ( Job 42:2; Is 14:27, 
43:13).  Thank you that you are good and right in 
all you do and allow, even though this is confus-
ing and not how I planned or wanted things to go 
(Ps 119:68,71; 145:17; Prov 20:24). I thank you 
that there is a very good reason for this if for noth-
ing else than to learn to trust you no matter what, 
strengthen my faith and/or get my attention out of 
love (Ps 31:14-15; Rom 8:26-39).  Thank you that 
you are very near to me right now as I call on you 
in sorrow (Ps 119:28; Is 43:1-3; Jer 23-24).  Father, 
please help me to get my bearings and believe that 
you are great and powerful and have not stopped 
working on my behalf (Ps 119:28-30, 145:5), but 
that you are for me and can help me now (1 Chron 
29:11-12).  Please help me to believe that you are 
my only refuge in this time of need (Ps 46:1-2, 

55:22).  I thank you that things are not really out 
of control right now and that you will strengthen, 
help and uphold me (Is 41:10).  It will be sin for 
me to follow my feelings of despair and thoughts 
because my feelings can be deceptive and full of the 
enemy’s lies (Prov 3:5, 14:12, 28:26).  I choose right 
now to speak truth to my heart and hope in you, my 
God, waiting patiently in your sustaining, restoring 
hand (Ps 42).  Please help me to remember that you 
have and are always protecting me from so much (Ps 
121:8). Help me to remember that anything that 
happens, comes through your loving, controlling, 
steady hand, and will not be harmful to me. You are 
worthy of my praise and adoration (Ps 145:3; Phil 
3:8) for you are good and in control. I submit to this 
as your plan for me, trusting that you are able to help 
me handle it.”

GOD’S SOVEREIGN GOODNESS
Though that time of tragedy brought much 

pain to many people, God worked in and through 
it. In divine providence, three churches have 
started and a thousand people have come to know 
Christ in the very area where God’s precious chil-
dren died on the beach that day. God accom-
plished his will and purposes during this trial for 
the good of those involved, the good of others, 
and for His glory. In times of pain and suffering 
we as Christians must cling to God’s sovereign 
goodness and proclaim that truly “God works 
all things for the good of those who love him 
and are called according to his purposes” (Rom 
8:28). And when we do not understand, may we 
trust him when he proclaims, “As the heavens are 
higher than the earth, so are my ways higher than 
your ways and my thoughts than your thoughts” 
(Isa 55:9). God is sovereign, he is good, and he 
“works out everything in conformity with the 
purpose of his will” (Eph 1:11).  

SANCTIFICATION THROUGH 
SUFFERING

Several years later God led me to a much longer 
term on the mission field in Central Asia. As a mis-
sionary, the pressures of religious intolerance, cul-
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tural differences, illness, and language acquisition 
made life stressful both physically and spiritually. 
At one point in my term I became very ill and kept 
losing weight. In my physical weakness I began to 
doubt. I would ask questions like, “If I can’t leave 
my apartment, how am I supposed to minister the 
gospel and do what I came to do.” Again, I was in 
a place where I could not see out of my situation. 
I knew God was in control, but did not under-
stand why he would allow this pain to happen. I 
responded with anxious and frustrated thoughts. 
Because I did not understand how to “take my 
thoughts captive,” those anxious thoughts contin-
ued to flourish and grow.

Looking back, I see my circumstances from 
a different perspective. My mind was clouded 
with wrong thinking and a wrong perspective of 
God. My roommate helped me to sift through 
my thoughts with God’s truth, dispelling some 
of the lies I did not recognize I was believing. 
However, it was still a test of faith to believe 
these biblical truths. Personally, I did not want 
things to be so hard or to feel so weak. But God 
in his omniscience had much more in mind. His 
plan included not only the effective spread of his 
Gospel, but also my sanctification. By his grace I 
learned to persevere and grow in my faith. God 
used my weakness to humble me and show him-
self strong. He taught me dependence on him, his 
goodness, power, glory, grace, and love. A stark 
reality hit me. I had knowledge about God and his 
truth, but often failed in applying that knowledge. 
I needed to discipline myself to cease replaying 
doubtful and deceitful thoughts and actively 
replace them with the truth of God’s goodness 
and sovereignty. God used pain and hardships 
during this time in my life to grow my humility 
and dependence on him and ultimately make me 
more into the image of Christ.  

PRACTICAL APPLICATION OF 
SCRIPTURE 

Since my time on the mission field, training in 
biblical counseling has helped me see the glorious 
truths in the gospel and how to apply them to every-

day life. I wish I had then the perspective and train-
ing I have today. I know I could have handled those 
difficulties in a way that glorified my God more fully, 
exercising faith in my thoughts and actions. It would 
have been helpful for someone, in a discipleship-
based relationship, to lovingly confront me about 
my anxiety and frustration, much of which I did not 
even see in my heart. I wanted to think biblically, but 
needed someone to come alongside me, speak the 
truth in love, point out the wrong thoughts and help 
me to replace them with ones that were truthful, 
hopeful, thankful, and God glorifying. I also needed 
to learn not to be persuaded and controlled by my 
feelings, but instead to abide in God’s truth and be 
driven by faith in him as my Father. I, as every other 
Christ follower, needed a community of believers to 
walk with me, helping me to expose sin and apply 
God’s truth to my circumstances. 

THE NECESSITY OF BIBLICAL 
COUNSELING

Complications from the Extra-biblical 
Approach

For a long time a much different counseling 
method has been dominant on the mission field. 
Many missionaries have received counsel that often 
sounds biblical, but has a subtle blend of secular 
theory and extra-biblical guidance. Instead of rec-
ognizing the power of God’s Word as adequate to 
address every aspect of life, this inclusion of secular 
reasoning has often diminished clear biblical help 
concerning God’s sovereignty and goodness over all 
his creation. It often intertwines the word of God 
(the wisdom of God) with secular psychology (the 
wisdom of man). 16 By this integration, it has failed to 
see the vital necessity of piercing the inner thoughts 
and the turmoil of a person’s heart and mind with 
God’s truth (Heb 4:12).  As a result, this compromise 
has caused confusion and doubt about the authority 
of God’s word and its relevance and effectiveness to 
impact and bring lasting hope and change in the life 
of a believer. This misguided approach has had a pro-
found effect on the spiritual well being of missionar-
ies and even those they lead to Christ. We must seek 
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to reinstitute the vital practical of biblical counseling 
and bring Christians (and missions) back to a full reli-
ance on the sufficiency of Scripture and God’s power 
to transform and restore lives. 

GOD’S UNCHANGING DESIGN OF 
BIBLICAL COUNSELING

As one who has experienced the frontline where 
our missionaries engage in spiritual battle, my plea is 
for an undiluted use of biblical counseling for those 
who are serving as faithful soldiers in God’s kingdom. 
Whatever the circumstance you face this hour and 
whatever troubles or pain lie ahead, you can have a sure 
and unshakable confidence in the Word of God. The 
sufficiency of God’s word is like a perpetual fountain 
springing from the treasury of God’s divine excellen-
cies, for it is consistently faithful to provide infinitely 
refreshing counsel and eternal comfort to those who 
are in the darkest trials. Biblical counseling is a voice 
that invites believers to drink at this fountain of hope. 
Such immersion in the Living Water leaves them satis-
fied with a deeper understanding of who God is in the 
midst of their problems. This was God’s perfect design 
for the Judsons 300 years ago, for myself 10 years ago, 
and should continue to be for all God’s children who 
choose to take him at his Word.
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Joel DeHart ser ved as an English Second 
Language instructor among Afghan refugees 

in Pakistan from 1987 until July 6, 1991—the 
day he was taken hostage.1 Joel knew several local 
languages and deeply loved the culture and the 
people. Few would have been better prepared for 
captivity, a six-month “forced vacation” in the 
mountains of Afghanistan by a people hostile to 
the Gospel. Joel’s preparedness for captivity was 
rooted in a faith focused solely on a sovereign 
and good God. His rock-solid foundation in 
God’s sovereign goodness is seen clearly in this 
excerpt from his journal, The Upper Hand: God’s 
Sovereignty in Afghan Captivity: 

God has the upper hand, no matter what the 
plans of man. 
He rules and reigns above, and does His will. 
Just trust His sovereignty, and you’ll not 

discouraged be,  
But live each day with joy, and worship Him.2

From his mountain prison Joel DeHart exhibited 
true Spirit-empowered faithfulness. For even in cap-
tivity he memorized Philippians using a hand-written 
transcription, witnessed to his captors and worked on 
his language skills. Joel taught English to the captor’s 
children (who held the key to his cell), worked on 
the farm and praised Jesus daily, singing hundreds of 
songs and hymns from memory. While in captivity, 
DeHart wrote, without the aid of a Bible, his recollec-
tion of the grand themes and stories of Scripture—
all laced with the reassurance of God’s sovereign 
hand. And expressing his deepening intimacy with 
God, Joel created a list blessings and lessons learned 
through his own hostage situation.3

Joel DeHart serves as a poignant example of a 
rising generation of missionaries spurred to death-
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defying mission by an intimate knowledge of God’s 
sovereign goodness. In his book, The New Friars, 
Scott A. Bessenecker chronicles a current move-
ment of young missionary warriors like Joel DeHart, 
who put aside the typical concern for jobs, pensions 
and careers in order to pursue God’s Great Com-
mission call to engage all nations with the Gospel.4 
These “new friars” are ready to sell it all and go live 
for Jesus among the poor. Bessenecker, using Paul’s 
image in 2 Corinthians 4,  calls the young friars 
ordinary broken vessels. For they are not the “elite 
branch of the church—the Christian Marines or the 
Navy Seals of the faith,” and the slum community is 
not a badge of righteousness, but rather it is “a place 
where God can better shape them on the potter’s 
wheel of service.”5 Both Joel DeHart’s journal and 
Bessenecker’s account of the new friars reveal the 
continuing call of Christ for self-denial and spiritual 
combat. This call leads the contemporary church 
into fruitful discussions of how to respond in the 
face of dangerous missions.

TWO PRESSING QUESTIONS
Two questions drive the discussion. The first is 

personal: Would our sovereign God knowingly direct 
us to engage in dangerous Gospel witness, even to 
the point of death? The second question is institu-
tional: How should the church and mission-sending 
institutions respond when the ones we send insist on 
obeying God’s direction, even when it involves enter-
ing or remaining in harm’s way? The answers to both 
questions will have a drastic impact on the way we do 
missions. As we will see, Scripture and history are not 
silent in regards to costly missions. 

Would a Loving God Call Us to 
Costly Missions?

In view of the many stories like Joel DeHart, 
Christians are confronted with the question: Would 
a loving God intentionally send his servants on mis-
sions bound for certain injury and death? The Bible 
gives us clear teaching in both Testaments that the 
servant of God often faces persecution and hard-
ships. Old Testament prophets are predecessors of 
the type of obedience found in Paul’s life and the 

lives of other New Testament witnesses, all of which 
find their ultimate fulfillment in the perfect obedi-
ence of the suffering Christ. Ostracism, persecu-
tion, and even murder may accompany obedience 
to God’s call in both Testaments. These servants 
willfully chose God’s mission in the face of certain 
persecution and potential death at the hands of the 
enemies of God.

Spiritual Warfare
The Bible is clear that we as witnesses to 

Christ are actively and constantly engaged in 
spiritual warfare. The expression militia spiri-
tualis requires a fundamental concept of self-
sacrifice and readiness for the missionary cause 
of Christ. In his thesis Malone presents the term 
militia spiritualis, referencing the inner spiritual 
battle against Satan, the flesh, and the enemies 
of God. According to Malone “every Christian 
is a miles Christi.”6 The Holy Spirit seeks to arm 
every Christian for spiritual battle. Followers of 
Christ are intended to be soldiers of Christ on 
active duty. Malone uses the military metaphor 
primarily to address every Christian’s personal 
battle against sin and Satan. He address a dis-
tinct missionary trait - eager and willing suffering 
for the advance of Christ’s mission. Missionar-
ies, cross-cultural evangelists and urban church 
planters may willingly choose a risky lifestyle 
under the hostile administration of government 
or other authorities that violently oppose gospel-
centered and obedient Christian witness. Such 
a missionary is a spiritual soldier, waging a dan-
gerous war for Christ’s eternal Kingdom.  Unlike 
the crusaders of old, the missionary is conquer-
ing no land. The cross-cultural church planter is 
not fighting to establish a political regime, but 
to serve as a relational bridge and bold witness 
for Christ. The pages of Christian missions, like 
Reformation history, are spotted with the blood 
of Christ’s servants who eagerly engaged in the 
spiritual battle, elevating God’s mission and His 
message far above their own safety and security. 
The Christian missionary has found a cause wor-
thy of self-denial, even death. The cause is the 
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person of Christ. 

Such engagement in spiritual warfare on the mission 
field can result in the death of a spouse or the child 
of a missionary, as was the case of Adoniram Judson. 
Dangerous missions can lead a person to sacrifice 
entitlements others consider essential to optimal 
health. For example, living in a rural village in the 
Global South could require a missionary to drink 
contaminated water and eat amoebic-infested 
vegetables. Such a lifestyle leads to long-term and 
potentially debilitating health consequences. Many 
missionaries live with chronic intestinal difficulties 
and other undiagnosed maladies. Inner-city workers 
risk living in high-crime areas. Costly missions may 
not always be dangerous, but it can be debilitating 
to marriage and family life. Obedient witness 
can diminish overall physical wellbeing and may 
result in personal loss of life. The lives of stalwart 
missionaries such as William Carey, Thomas Coke, 
Adoniram Judson and Lottie Moon exemplify a 
standard of dangerous witness. These missionaries 
and countless others like them exemplify the bold 
witness for Christ in the midst of persecution and 
spiritual warfare established in Scripture.  

Old Testament Precedent
It is clear that throughout the Old Testament that 

God consistently leads his prophets to unknown, dan-
gerous, and potentially fatal circumstances. Traced 
throughout the Old Testament narrative are many 
examples of violent opposition against God’s proph-
ets because of their obedience to his commands.  

One such example is found in the life of Noah. 
God chose Noah to carry out a mission to judge and 
to preserve God’s creation (Gen 6-9). In spite of abso-
lute ridicule, Noah obeyed and carried out the mis-
sion of God. The earth was cleansed and preserved 
for God’s glory. In later generations Abram became 
the father of nations as a result of his selection by 
God. “The Lord established this covenant plan with 
Abraham (Gen 12:1-3; 18:18-19;22:15-18), later 
confirming it, first with Isaac (26:2-4) and then with 
Jacob (28:14).”7 The covenant required Abraham’s 
obedience, which would at times be met by unknown 

consequences in an uncertain and distant land. Abra-
ham obeyed and followed God on the mission that 
would give birth to God’s covenant people. 

Moses reluctantly, but faithfully obeyed and 
served God and the people of Israel under the force-
ful opposition of Pharaoh. The consequences for 
his obedience were severe for both Moses and the 
people of Israel. As a result of Moses’ mission, Pha-
raoh forced the people of Israel to produce more 
bricks with less straw—a physically exhausting and 
near-impossible task. Pharaoh’s oppression became 
so severe that even the people Moses was sent to 
rescue began to grumble against him (Exod 5:20-
21). Moses’ persistent obedience to God’s mission 
resulted in the accomplishment of God’s plan for the 
people of Israel. According to Bryant Hicks Moses 
was, “Yahweh’s instrument to bring the Hebrews 
into a clear understanding of how they were to live 
in relation to God.”8  Because of his obedience, 
Moses led Israel out of exile and oppression, was 
the mediator of God’s covenant with them, and led 
the nation through the desert to the edges of the 
Promised Land. 

Jeremiah was a prophet whose message brought 
scorn, public humiliation and torture. He was 
mocked in the public square.  An opposing false 
prophet even deceitfully plotted against Jeremiah 
( Jer 11:18-20). Yet Jeremiah persisted in his godly 
prophetic role, carrying out the mission of Yahweh. 
In response to violent persecution, Jeremiah retorts, 
“And if I say, I will not make mention of him, nor 
speak any more in his name, then there is in my 
heart as it were a burning fire shut up in my bones, 
and I am weary with forbearing, and I cannot con-
tain.” ( Jer. 20:9 NAS) Jeremiah confesses that the 
enemies of God can defame him, denounce him, 
and do all kinds of evil against him. Nevertheless, 
Jeremiah relentlessly proclaimed the message of 
God, regardless of the personal injury incurred.

Shadrach, Meshach and Abednego lived out 
this type of commitment to God. The three faith-
ful servants were brought to serve the royal court 
of Babylon (Dan 1). Eventually Nebuchadnezzar 
made a golden idol and decreed that every person in 
the kingdom bow down to the god at the sound of 
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music.  The king declared that anyone who failed to 
bow down would be thrown into the fiery furnace. 
Aware of the penalty, Shadrach, Meshach and Abed-
nego refused to worship Nebuchadnezzar’s god, and 
were bound and cast into the blazing furnace. They 
risked their lives in defiance of a king and his cor-
rupt law that forced worshipers of Yahweh to bow 
to a false god. In the end, the king exalted God, who 
spared the three servants.  The three men would 
rather die than deny God. God used this dangerous 
mission to establish his sovereignty and advance his 
worship throughout the kingdom:

Nebuchadnezzar spake and said, ‘Blessed be the 
God of Shadrach, Meshach, and Abed-nego, who 
has sent his angel, and delivered his servants that 
trusted in him, and have changed the king’s word, 
and have yielded their bodies, that they might not 
serve nor worship any god, except their own God. 
Therefore I make a decree, that every people, nation, 
and language, which speak anything amiss against 
the God of Shadrach, Meshach, and Abed-nego, 
shall be cut in pieces, and their houses shall be made 
a dunghill; because there is no other god that is able 
to deliver after this sort. (Dan 3:28-29, ASV)  

Also, the story of Daniel’s deliverance from the 
den of lions serves as a similar example of obedi-
ent witness for God and his law.  Daniel’s behavior 
was certainly a light in the midst of darkness, boldly 
demonstrating his living witness for God. Daniel 
served alongside of the pagan satraps of King Darius 
who coerced the King to sign an edict that would 
ultimately lead to Daniel’s strategic choice (Dan 
6:7). Daniel would obey the edict, defying God, or 
he would defy the king, worshiping only the God of 
Abraham, Isaac, and Jacob. Daniel faithfully obeyed 
God and was thrown into the den of lions. God’s 
faithful deliverance of Daniel moved the King to 
reverent fear: 

Then king Darius wrote unto all the peoples, 
nations, and languages, that dwell in all the earth: 
Peace be multiplied unto you. I make a decree, that 
in all the dominion of my kingdom men tremble 

and fear before the God of Daniel; for he is the liv-
ing God, and steadfast for ever, And his kingdom 
that which shall not be destroyed; and his domin-
ion shall be even unto the end. He delivereth and 
rescueth, and he worketh signs and wonders in 
heaven and in earth, who hath delivered Daniel 
from the power of the lions.  So this Daniel pros-
pered in the reign of Darius, and in the reign of 
Cyrus the Persian. (Dan 6:25-28, ASV)

Amos was a prophet who spoke to the people of 
Israel in a time of national prosperity, when their 
devotion to Yahweh was waning.  Amos spoke out 
against the oppressive acts of the wealthy upon poor 
farmers. And like so many faithful followers of Yah-
weh before him, Amos was persecuted and ridiculed 
for faithfully proclaiming the Word of God. But still 
Amos spoke of a compelling passion to prophesy, 
regardless the cost. “The lion hath roared; who will 
not fear? The Lord Jehovah hath spoken; who can 
but prophesy?” (Amos 3:8, ASV). Amos viewed it 
as inconceivable not to act in obedience to the call 
of God. 

It is clear through these choice examples, and 
the many that are not listed, that in the Old Testa-
ment God led his servants to carry out his mission 
even in the face of persecution. Like Amos, God’s 
servants hear the Word of the Lord and cannot 
contain themselves. The Lord speaks. The Lord 
calls. The Lord sends, and his servants follow even 
down the path toward personal injury or death. It 
is clear from the Old Testament that God sends his 
servants on missions that might result in personal 
injury or even death.

New Testament Guidance 
Building on the foundation of the suffering and 

persecution of God’s chosen messengers in the Old 
Testament, The New Testament is not silent to the 
pains inherent to Gospel-centered mission. Jesus 
himself establishes our example through his teach-
ing and ultimately through his suffering and death. 
The Apostles clearly followed in the footsteps of our 
rejected and crucified King, and their sacrificial wit-
ness to the Gospel of Christ extends to us today. For 
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in his death and resurrection Christ issues in a new 
covenant in his blood (1 Cor 11:25). One in which 
his followers are called to suffer because of his Gos-
pel and for his glory. 

Jesus’ teaching on persecution. In light of the 
persecution of Old Testament prophets and the 
murder of John The Baptist, Jesus warns his followers 
regarding the dangerous nature of His mission and 
the assistance offered by the Holy Spirit.

But beware of men: for they will deliver you up 
to councils, and in theirs synagogues they will 
scourge you; yea and before governors and kings 
shall ye be brought for my sake, for a testimony to 
them and to the Gentiles. But when they deliver 
you up, be not anxious how or what ye shall speak: 
for it shall be given you in that hour what ye shall 
speak. For it is not ye that speak, but the Spirit 
of your Father that speaketh in you. And brother 
shall deliver up brother to death, and the father his 
child: and children shall rise up against parents, 
and cause them to be put to death.  And ye shall 
be hated of all men for my name’s sake: but he that 
endureth to the end, the same shall be saved.  But 
when they persecute you in this city, flee into the 
next: for verily I say unto you, Ye shall not have 
gone through the cities of Israel, till the Son of man 
be come (Matt 10:17-23, ASV). 

Jesus commissions his disciples, only through the 
power of the Holy Spirit, to make disciples, build 
churches, and advance his gospel through the insti-
tution of the church. William Weinrich, in Spirit and 
Martyrdom points out, “persecution arises precisely 
because of the Church’s mission.”9 Weinrich indi-
cates four pertinent factors present in persecution. 
First, the persecution is experienced by Christians, 
but is actually directed against Christ himself. Sec-
ond, Christ’s followers must stand before the rul-
ers as a witness unto Christ. Third, the disciples 
will be judged by their decision at the moment of 
persecution. Will they stand with Christ or deny 
him? Finally, since the Spirit speaks through his 
disciple at the moment of persecution, the disciple 

accepts or rejects the Spirit at the point of his deci-
sion. Weinrich’s description is a necessary reminder 
that God’s servants must be prepared to stand with 
Christ and witness unto Christ by the Power of His 
Spirit. The comforting news is that the Holy Spirit 
actually works in the one persecuted, and Christ 
himself speaks through him in such times of peril.  
Weinrich asserts regarding the faithful witness, “It is 
with Jesus’ mouth that the disciples shall speak wis-
dom.”10 Our role is simply to trust and obey. Does 
Jesus warn his disciples that their mission might lead 
to their death? In fact, he warns them very clearly. 
“They will put you out of the synagogues. Indeed the 
hour is coming when whoever kills you will think 
he is offering service to God.” ( John 16:2, ESV) 
God does not guarantee the safety of his missionary 
servants.  God does not guarantee immediate vic-
tory or fruit to missionaries or to any Christian. The 
overarching personal and institutional questions are 
particularly foreboding in light of Christ’s teaching. 
For if we are disobedient, it is a perilous endeavor to 
evade the call of our sovereign God. But obedience 
to his call may lead to persecution, physical harm, 
or even death.

The apostolic example. Acts 4 offers the first mention 
of direct physical opposition to the apostles. After 
Peter’s Spirit-empowered witness to the death 
burial, and resurrection of Jesus, Peter and John 
were thrown into prison. The priests imprisoned 
them overnight, questioning them regarding the 
authority and power in which they had healed 
the man. Peter and John were instructed not to 
continue teaching and preaching in Jesus’ name. But 
upon their release, Luke records their faithfulness 
to Christ in that they immediately gathered with 
friends, prayed for the nations, and “were all filled 
with the Holy Spirit, and they spake the word of 
God with boldness” (Acts 4:31, ASV). There are no 
guarantees for abundant fruit, but obedient witness 
can expect the empowering of God’s Spirit.

Stephen is known as the first Christian martyr, 
who willingly and faithfully suffered death at the 
hands of the enemies of the gospel.  But according to 
Adolf von Harnack, Stephen’s death served a strate-
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gic purpose. For, “By his words and death he helped 
to set up [the course of change for the advance of 
the church].”11  The consequent persecution forced 
the Christians to move out from Jerusalem. Har-
nack explained that the Christians who dispersed 
after Stephen’s martyrdom, “were the first mission-
aries to the heathen; they founded the first Gen-
tile church, that of Antioch. In this work they were 
joined by Barnabas and Paul (Acts 11:23ff ), who 
soon became the real leading spirits in the move-
ment.”12 Faithful unto death, Stephen’s martyrdom 
played a role in Jesus’ command of the advancement 
of the Gospel (Acts 1:8) and the pilgrimage of the 
Apostle Paul. 

Paul, at the time a persecutor of early Chris-
tians, was present at Stephen’s martyrdom. Soon 
thereafter, Paul’s life would be transformed from 
persecutor to dedicated follower of Christ, and his 
world mission would be launched.  Paul explained 
the vision and breadth of his ministry in Romans 
15:19b-20: “From Jerusalem all the way around to 
Illyricum I have fulfilled  the ministry of the gos-
pel of Christ; and thus I make it my ambition to 
preach the gospel, not where Christ has already 
been named, lest I build on someone else’s foun-
dation” (ESV). Harnack described the strategic 
change that occurred in missions through Paul and 
his experience with Stephen’s martyrdom. Har-
nack argues that the very concept of traversing the 
world was inherently an outgrowth of Stephen’s 
impact upon Paul.13 What is more, Weinrich shows 
that Paul points to his own sufferings as his proof 
of apostleship, “In the face of such opposition, Paul 
argued that it was precisely his sufferings which 
showed the pneumatic nature of his apostolate.”14 
And later, “To demonstrate that he is a ‘servant of 
Christ,’ Paul lists his experiences of suffering and 
persecution.” (2 Cor. 11:30)15 Paul viewed suffer-
ing for the gospel as something characteristic of 
being a servant of Christ. For Paul, suffering was 
counted as joy and identification with Christ. 

The ministries of Paul and the other apostles 
built on the foundation of extreme personal suf-
fering and loss. Tertullian remarked, “the Apostles 
poured out their whole doctrine with their blood; 

where Peter was conformed to his Lord in suffer-
ing; where Paul was crowned with the death of 
John; and where the Apostle John, after being put 
into heated oil without sustaining injury, received 
sentence of banishment to the island.”16 Eventually, 
Paul was imprisoned and murdered, like Stephen, 
for his willingness to preach the gospel, regardless 
of the inherent risks.  Reflecting on Paul’s ministry, 
Weinrich makes a significant proposal: “[Paul’s] 
greatness does not lie in the mere fact that he pen-
etrated as a missionary to Illyria, Rome and prob-
ably Spain as well; it lies in the manner in which 
he trained his fellow-workers and organized, as 
well as created his churches.”17 Paul’s greatness did 
not reside in pragmatic concerns or quantitative 
results, but in his faithfulness to Christ’s com-
mands and to the Great Commission. His example 
to other followers of Christ of faithfulness in suf-
fering and obedience stands resolute throughout 
the centuries. 

I conclude from the New Testament that Jesus 
warned his disciples of the potential for persecu-
tion, even death while serving in accordance with 
his mission. The Apostles, Early Church Fathers, 
and countless others throughout the generations 
have forfeit their lives for the sake of the Gospel. As 
Christians we have a grand tradition of those who 
have sacrificed everything because of their profound 
belief in Jesus and His mission. My observation is 
that most Americans, even those with a profound 
salvific faith in the risen Lord, have never faced a 
decision that required obedient witness at the risk 
of violent physical harm, much less death. Thus, the 
discussion of this topic seems nonsensical. A place 
for Western Christians to increase awareness is by 
listening to the example of obedience of the martyrs. 
Stuart Hall states, “Dead martyrs no longer speak. 
But while they still live, they have become vessels of 
that special gift, and must be listened to with appro-
priate care.”18 So let us listen to those whose voices 
appear to have been silenced. And let us realize that 
God may very well call us to follow in their example. 
The servants of God under persecution face a cri-
sis of faith regarding their witness. Either they sub-
mit to the work of the Holy Spirit, allowing Him to 
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speak through them, or they choose submission to 
the opponents of God. 

Calculated Christian Suffering:  
Noble Death

In his discussion of Old Testament views 
of the afterlife, Arik Greenberg refers to an Old 
Testament prototype that he terms “the suffering 
righteous” or the “noble death.”19 Among several 
theories lies the premise that justification for such 
a noble death comes in the afterlife. The noble 
death prototype is found in both Testaments. In 
the Old Testament, the righteous sufferer presents 
himself willing to die for the sake of the Torah 
or for the sake of the prophetic Word from God. 
Greenberg affirms “the rise of the noble death 
as an acceptable concept, a laudable practice.”20 
Greenberg explains that, unlike the noble death 
concept, the earlier Deuteronomic theodicy does 
not allow for any evil to “befall the righteous and 
go uncorrected.”21 The Deuteronomic thought was 
that God’s righteous ones will not suffer. Those 
sentiments are evident in Job’s dialogue with his 
friends who held such a view. They castigated Job 
assuming that if he were righteous he would not be 
suffering. Greenberg asserts that Hebrew thought 
evolved through more recent Old Testament nar-
rative. The later Hebrew theodicy incorporates 
the reality that God’s righteous servants actually 
might be called upon to endure suffering and even 
death. Greenberg cites the examples of righteous 
suffering from the book of Daniel: the narrative of 
the three men in the fiery furnace, and the story of 
Daniel in the lion’s den. Although the three men, 
as well as Daniel, submitted themselves to poten-
tial death, they were obedient to God and He pro-
tected them from harm. “The righteous individual 
is tested by worldly authorities, at the hand of God, 
and asked to turn away from ancestral law – i.e. 
piety and righteousness.”22 In these two narratives 
from the book of Daniel, God does not allow the 
righteous to die. They willingly march as good sol-
diers into suffering, but in these two cases God 
preserves them untarnished. Like Christian mar-
tyrs, “there is the understanding that they will be 

willing to die for the law, and that if they are truly 
righteous, they may hope to be saved by God prior 
to death.”23 Greenberg posits that the noble death 
concept stems from later Hellenistic influence on 
Judaism. Such a view insists that suffering on earth 
should not occur among the faithful, but if suf-
fering does occur, it is rectified and vindicated in  
the afterlife. 

The later Roman concept of noble death is found 
in a military tradition known as devotio. “Devotio is 
best explained as an act in which a general would 
plunge himself into the midst of the enemy, effec-
tively committing suicide, but also appeasing the 
gods by his self-sacrifice and thereby ensuring the 
victory of his troops against previously insurmount-
able odds.”24 The act of devotio had its impact on 
Hellenistic Judaism and the growing theological 
acceptance of noble death. In the same manner 
that a Roman soldier calculated his options and 
purposefully drove himself into the heart of battle, 
the servant of Christ calculates the mission of God, 
plunging himself into the flames of spiritual battle. 

The term “martyr” is thrown around in contem-
porary circles to describe trivial circumstances such 
as getting the wrong end of a boss’ frustration. In the 
New Testament, however, the word “martyr” comes 
from the Greek root martus.  The literal meaning of 
martyr is “witness”. In his book, Martyrdom and Noble 
Death, J.W. van Henten explains, “Scholarly defini-
tions of martyrdom often mention the aspect of wit-
ness or confession as a central characteristic of the 
martyr’s action.”25 While the term often serves in the 
New Testament to denote a general witness of the 
Gospel, it is also chosen, as in contemporary usage, 
to reference those who gave their life for the sake of 
the Gospel (e.g. Rev 17:6). Bernard Ruffin described 
martyrdom as “individuals who witnessed to their 
faith in Christ by choosing to die rather than com-
promise that faith.”26 The critical factor in martyrdom 
is a witness that points to saving faith in Jesus. And 
we can be certain that martyrs play an important role 
in our faith. For not only have many of the apostles 
and believers throughout the centuries experienced 
a martyrs death, but we in Revelation that there is an 
appointed number of believers to be martyred for the 
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faith (Rev 6:11) and that they will even reign with 
Christ in his thousand year reign (20:4). 

SHOULD WE SEND OUR 
MISSIONARIES INTO DANGER?

After surveying the biblical foundation of suf-
fering and persecution in missions, we are con-
fronted with our second question: How should the 
church and mission-sending institutions respond 
when the ones we send insist on obeying God’s 
direction, even when it involves entering or remain-
ing in harm’s way? In preparation, both the send-
ers and the sent should understand the theological 
foundations of dangerous missions. But how can 
we decide whether or not a dangerous mission is 
merited? Since 1983 I have been interacting with 
American Christians about missions. I have gained 
the distinct impression that many American Chris-
tians view such self-sacrificial missionary behavior 
as admirably insane. How are we to combat the 
majority negative view of dangerous missions? The 
first step is belief. We must have faith that extends 
beyond the surface, leading an individual to radical 
obedience, even reckless abandon. We must have 
faith that Christ can and will save people from every 
tribe, tongue, and nation. We must believe that God 
is completely in control of not only our lives, but 
of the actions of our persecutors. Dangerous mis-
sions may seem unnecessary to Western Christians 
because of a lack of faith not only in the sovereignty 
of God but also in the necessity of the Gospel. In 
order to answer if we are to send missionaries into 
dangerous situations, we must first outline the 
importance and necessity of a Gospel witness. 

Is Christian witness urgent and 
essential? 

Recently in Encountering Theology of Mission, 
Craig Ott addressed the necessity and urgency of 
the gospel by asking three questions:  

(1) Is it too narrow and intolerant to advo-
cate Christ  as the only way to salvation?  
 
(2) How could a good and righteous God 

under any circumstances condemn people 
to eternal  conscious punishment in hel l?  
 
(3) Is it not unfair of God to condemn people who 
have never had the opportunity to hear the gospel 
of Jesus Christ?”27 

The answers to these three questions are suffi-
cient to  propel individual Christians and the church 
as a whole into death-defying missions. We will 
look at three underlying principles that will help us 
answer Ott’s questions and solidify the necessity of 
the Gospel.

Humans stand condemned because of sin. Because 
of sin, every human stands condemned and is 
naturally inclined to sin—rebellion against God. 
And the Bible is clear that because of our sin we 
have earned death and condemnation. In shines the 
light of the Gospel, but every person has a choice to 
make. And to that effect, Ott addresses the essential 
nature of mission as follows: “In his love God has 
provided a way for all humankind to enjoy eternal 
fellowship with him. But the Bible’s teaching is 
clear: some people will persist in their rejection of 
God and as a result will condemn themselves to 
an eternity of separation from him.” Ott continues, 
“God will not coerce them into accepting his love, 
forgiveness, and fellowship. Hell is a real place, 
and its misery will be the eternal state of all those 
who reject God’s revelation of himself and choose 
to follow the rebellious inclinations of their own 
will.”28 If we truly believe that every human being 
apart from Christ stands condemned before God, 
and that only the Gospel of Jesus Christ can lead 
sinners to salvation, we will see Gospel-proclaiming 
missions as eternally necessary. 

The existence of eternal judgment and hell. At 
present there is a decline in the belief of a biblical 
hell and absolute judgment. In their book, Is Hell 
Real or Does Everyone Go to Heaven?, Albert Mohler, 
Timothy Keller, Christopher Morgan and Robert 
Peterson trace the decline of the belief in biblical hell 
in Western theology. They write, “In the eighteenth 
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century, Enlightenment skepticism took center 
stage. Philosophers began arguing that hell should 
be viewed metaphorically, not literally.” 29  Without 
abandoning a literal view of hell, other groups 
have chosen a different route. “Alternately Thomas 
Hobbes suggested in Leviathan that hell might be 
eternal, but the torments of the unsaved were not—
another version of the Socinians’ annihilationism.”30 
Following the same logic, a growing number of 
theologians acknowledge the veracity of hell, but 
view it conditionally, with its purpose as restorative 
and temporary. Hell, in their view, serves as an 
inducement to repentance by God’s grace. Pluralists 
and Universalists read scriptures from the premise 
that God’s love prevails and God is not able to judge 
absolutely or eternally. Because the symbiotic and 
paradoxical coexistence of both hell and a loving 
God is untenable in Universalism, Universalists 
often reconfigure the coexistence of judgment and 
grace through their own redefinition of a softer, 
gentler, temporary hell.

In contrast to the unbiblical views mentioned 
above, Scripture teaches us that hell is a place of 
conscious, eternal torment. As Christians we must 
not be defined or constrained by the finiteness of 
human logic. God, not logic, defines both heaven 
and hell.  The Bible is God’s Word for guiding and 
instructing us accordingly. And God, through the 
doctrine of hell, instructs us about himself. I agree 
with Christopher W. Morgan and Robert A. Peter-
son who explain, “Hell emerges from a biblical 
understanding of God. It reminds us that though 
God’s love is central, it should not be viewed inde-
pendently of his other attributes. His love is in unity 
with his justice and his holiness.” 31 Hell is proof that 
our holy God righteously judges sin. And in stark 
contrast with the teaching of the day, hell is a real 
place of conscious eternal torment for all who sin 
and stand apart from Christ. 

The exclusivity of Jesus the Christ. Central to the 
Gospel proclamation is the exclusivity of Jesus as 
the one and only way of salvation. We find this 
clearly taught all throughout the New Testament, 
especially in Jesus’ own teaching. Ott explained that 

Jesus himself claimed “the unique identity of the one 
true God of the Old Testament and insisted that he 
was the only way of salvation.”32 Matthew’s Gospel is 
particularly rife with evidence of Jesus’ claims. That 
he fulfilled the Old Testament prophecies (Matt 
5:17), reinterpreted the law (Matt 5:21-44), and 
claimed divine authority (Matt 28:18; John 8:58), 
including authority over the forgiveness of sin 
(Matt 2:5,10).  Jesus even claimed Old Testament 
titles and roles reserved only for God (Ps 8:1-2; Isa 
8:13-15; Ps 27:1; Ezek 34:10-22; Ps 23:1-4; Dan 
7:9-14; Joel 3:1-12). The relationship between God 
the Father and Jesus was intimate and unique (Matt 
11:27; John 5:19-23). In John 14:6 Jesus claims to 
be the exclusive, singular, sufficient path to God.33 
The preponderance of Scripture and Jesus’ own 
claims clarify the facts: there is only one narrow 
path to God, and that path is Jesus.

The exclusivity of Christ is singularly sufficient to 
propel missionaries to a potentially mortal risk for 
the sake of the gospel.  Aware that Christ alone is the 
answer, we must share God’s message with a Muslim 
who is convinced of another path. If, on the other 
hand, we question the existence of hell, the eter-
nality of judgment, and the exclusivity of Christ’s 
sacrifice, perhaps we may doubt the essential nature 
of our witness. 

Contemporary Shift in Thought
Missionaries and ministers of the Gospel today 

must be equipped to fight a unique battle. Pagan-
influenced, moralistic teaching abounds under 
the guise of Christianity, especially in the United 
States. In a recent work Albert Mohler outlines key 
points in the contemporary, pluralistic drift and its 
effects on people’s understanding of the Gospel. 
The first shift is to an altered view of God’s love, 
which, contrary to biblical teaching, says it is non-
coercive. Consequently many people view God as 
a distant, passive, and oblivious grandfather figure 
who, bound by his loving nature, lets sin and sinners 
slide. The second issue is a warped view of justice 
that rejects universal and ultimate moral standards. 
Mohler points to John Stuart Mill, who asserts that 
in this view, “justice is about restoration rather than 
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retribution.”34 This altered view of justice leads inev-
itably to a graying of the lines of morality and the 
removal of any culpability for sin. The third factor is 
a view logically developed from the previous tenets: 
moral culpability is removed. According to this 
view, there is no judgment because people are not 
responsible for their actions. Finally, in the fourth 
trend Mohler addresses  an altered view of salva-
tion. Sin is no longer sin; it is an unfortunate mis-
hap. The gospel then becomes a means of “release 
from bad habits rather than a rescue from hell.”35 
As we share the Gospel in our present culture, we 
must be prepared with the truth of Christ’s Gospel 
to encounter such warped views of man and God, 
which ultimately cut the legs out of the urgency and 
essentiality of the Gospel.

Scripture is clear that hell is real. It is also abun-
dantly clear that faith in Jesus alone is necessary for 
salvation. Since hell and God’s judgment are real, 
and since Jesus is the only path to redemption, mis-
sions is essential. Added to Jesus’ missionary man-
date (Matt 28:18-20) and the countless examples 
of faithful witnesses in the history of the church, the 
nature of the message and the sure judgment upon 
those without Christ resolutely confirm the urgency 
and the essential role of Christian missions.

WHY COSTLY MISSION?
In light of the abundant teaching and examples 

in both Testaments of God’s plan for the suffering 
of his messengers, we cannot avoid the question: 
why would a good God send his servants into costly 
mission with suffering and even death?  In view of 
the Bible’s teaching, we can be confident of this 
truth:  God uses suffering for the ultimate good—
the advance of his Gospel, and the deepening faith 
of those suffering for his name. 

John and Peter’s persecution resulted in thou-
sands turning to Jesus (Acts 4). Stephen’s martyr-
dom established a New Testament noble death 
prototype of persecution, bold witness, and execu-
tion (Acts 7). The result of Stephen’s death was the 
launch of the church into a new era of expansion. 
Because of the resulting persecution, Christians 
were forced to leave their home in Jerusalem tak-

ing the Gospel with them and effectively further-
ing Jesus’ commission (Acts 1:8). Paul himself was 
dramatically impacted by his own participation in 
Stephen’s murder, and after a dramatic conversion 
spearheaded the advance of the Gospel to Gen-
tile nations. While maybe unseen to us, it is clear 
through Scripture and countless stories that God 
uses the suffering of his witnesses to both move the 
hearts of sinners and encourages other believers to 
proclaim the Gospel with a greater sense of urgency 
and boldness. 

God also uses suffering to strengthen our reliance 
in him. In 2 Corinthians Paul pleads with God three 
times to remove a “thorn”—a cause of suffering in 
his life. But God would not take it away, but instead 
says, “My grace is sufficient for you, for my power 
is made perfect in weakness” (12:9). Following 
closely in this pattern is the example of Joel DeHart. 
As reflected in his personal journals during captiv-
ity, it was God’s allowance of suffering in his life that 
deepened his passion for, love of, and faith in our 
sovereign God.

A PERSONAL EXPERIENCE 
In 1990 my wife and I faced a watershed deci-

sion. For several years we prayed for the salvation 
of the inaccessible Hazara people who lived in the 
mountains of Afghanistan. While the exact popu-
lation is unclear, a missionary source reports that 
the Hazara make up twenty percent of the Afghan 
population,36 making the Hazara people one of the 
most populous and ill-evangelized group in Afghan-
istan.  At that time as well as now, Afghanistan was 
filled with civil strife and danger. So while actively 
praying for an opportunity of access, we ministered 
to the Hazara diaspora in Pakistan, outside of their 
mountain homeland.

Such an opportunity came. During the spring of 
1990, God led a new Hazara acquaintance to invite 
me to his mountain village.  The journey would mean 
traveling through Islamic militant regions in order 
to avoid the hostile communist-controlled cities. 
Adding to the danger was the fact that I would travel 
with Hazaras who were hated and massacred by the 
majority Pashtun peoples. We would travel through 
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enemy Pashtun territory for at least four days going 
and four days returning to Pakistan. After a final night 
of prayer concerning the opportunity, my wife and 
I agreed that I would go, knowing that the decision 
could result in my death. The trip lasted for over 3 
weeks, including, among many other things, a narrow 
escape from a hostile Hazara warlord who saw me as a 
potential hostage-for-ransom opportunity. 

The decision to go into a hostile terrain to preach 
the gospel is strategic and costly, and ours was not 
flippant. We prayed for months for such an oppor-
tunity. We sought godly advice. Together, we trusted 
God and obeyed his clear command. In the end, my 
journey into Hazara territory was used to advance 
the gospel among an unreached people group. 
God’s Spirit intervened at critical points along the 
way, providing me words from on high. God’s hand 
protected me in the midst of hostility. God’s Spirit 
spoke through me during tense moments in the 
midst of meetings with terrorists who had trained 
under the Palestine Liberation Organization, the 
Ayatollah Khomeini and the Hezbi Islami. God gave 
me opportunities to share the gospel and witness 
through my words and deeds. Though he does not 
guarantee our physical safety, on that journey God 
brought me home safely.

Although I was not harmed, two of my American 
teammates were taken hostage on a subsequent jour-
ney into the same villages. But seizing the opportunity, 
those men preached Christ faithfully while in captiv-
ity. And Joel DeHart’s six-month captivity advanced 
the spread of the gospel in the most influential Haz-
ara region of Afghanistan. Stories of the godly witness 
of these two men spread throughout the mountains 
and valleys of the Hazara. DeHart received repeated 
requests from Hazara people for the Bible. Even locally 
published accounts about their captivity were written 
and distributed by Afghans. Afghans in the villages as 
well as in the major cities recounted a common mes-
sage regarding the two captive Christians: these are 
godly men; they live faithful lives to the Bible; they love 
the Hazara people. Through this experience I learned 
first-hand that God may call upon me to willingly 
choose danger, possible captivity, and even death in 
the process of carrying out His mission. 

THE TOUGH QUESTIONS
For as long as I can remember I have heard Bible-

believing, mission-minded Christians confess that 
they privately pray, “God, I will do anything you 
want. But dear Lord, do not call me to missions.” Is 
there a detachment between our theology and our 
faith? According to biblical history, God sends some 
of His servants into peril on His mission. Neverthe-
less, there is a common question that international 
missionaries are asked as they prepare to leave for 
a distant land:  “Don’t you think God can do His 
dangerous missions without you?” 

But this is simply the wrong question to ask. A 
better question is, “Does God want me in a poten-
tially perilous mission?” And if so, “Am I willing to 
trust and obey Him?” Such a question is personal 
and can only be answered through prayer, fasting, 
God’s teachings in Scripture, and after much godly 
counsel. As we have already seen, suffering is often 
the result when we are faithful to proclaim the 
Gospel of Christ to the nations. We must ask our-
selves if God is sovereign and if he is good. If he is 
both, which the Bible clearly teaches, then his plan 
for our life will be for the ultimate good and noth-
ing that happens to us will be apart from his will. 
While the personal question can be straight for-
ward, the institutional (sender) response becomes 
very complex.

The institutional question falls to churches and 
mission sending agencies: Do senders run the risk 
of opposing God when they elevate missionary 
safety and security (both very good things) above 
the urgency and necessity of God’s mandate (the 
higher of the two things)? Both the personal and 
the institutional questions should succumb to our 
answer to the primary question: Does God lead 
and direct missionaries to proclaim Christ in peril-
ous times and locations? But even when we affirm 
unreservedly that God does and will, the institutional 
questions become more pointed when asked specifi-
cally:  Should senders protect missionaries by pre-
venting them from preaching in terrorist-controlled 
areas of Iraq? In the name of security, should senders 
compel missionaries to depart dangerous villages in 
West Africa during times of civil war? Because of the 
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potential of debilitating litigation by the parents of 
missionaries, should senders prohibit missionaries 
from entering Taliban-controlled villages? Should 
missionaries necessarily be withdrawn from a North 
African nation while rebels engage in violent skir-
mishes all around them? What is the role of senders 
in dangerous times? The institutional questions raise 
complex legal, financial, and theological issues, but as 
every difficult decision, we should submit ourselves 
to God and seek to obediently follow him in faith. 

If the mission of God is God-ordained and 
Spirit-empowered, then the actions of the mission-
ary and the senders come to a question of obedi-
ence. The role Christ’s messengers play is critical, 
urgent, and inherent to the spread of the Gospel of 
Christ. Jesus Christ has commanded the spread of 
his Gospel into all the nations, and God has sov-
ereignly ordained his people to be the means by 
which the Gospel spreads. What is more, both Tes-
taments provide ample precedent for the willful, 
obedient pursuit of God’s mission, even at the risk 
of personal injury. We should consider the theo-
logical, personal, and institutional questions men-
tioned above in light of our sovereign, omniscient, 
loving Lord. Our obedience to his commands 
should flow in response to who he is and what he 
has done, regardless of personal cost.

CONCLUSION
We have learned that Scripture teaches that God 

leads His servants to be bold witnesses even in dan-
gerous circumstances. Biblical and missional his-
tory verifies that the strategic advance of the gospel 
occurs through faithful proclamation under danger-
ous circumstance. In some cases, missionaries die 
in the process of obedient witness. The New Testa-
ment teaches that the Holy Spirit accompanies His 
children during false accusation, under torture, in 
captivity and even in the grip of death. In the midst 
of dangerous missions, bold witnesses receive help 
and guidance from the Holy Spirit. As an individ-
ual, church leader, member of a congregation or a 
representative of a mission agency, we should dare 
not assume that God gives us permission to priori-
tize safety and security over and above the advance 

of God’s mission and the preaching of His gospel. 
Missiologists, missionaries and senders alike should 
approach missions with a heightened awareness of 
the biblical, theological, and historical prototype of 
the obedient witness and martyr’s death. We have 
seen that God is good and sovereign. So, when faced 
with danger, persecution, and death in the advance 
of his Gospel, will we trust our sovereign Lord and 
obey His guiding voice?
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Book Reviews
Fortosis, Steve. The Multilingual God: 
Stories of Translation. Pasadena: William 
Carey Library, 2012. 205 pp. $13.99

Reviewed by JT English. English is the 
Assistant to the Director of Research Doc-
toral Studies and a current PhD student in 
Systematic Theology.

What does it cost to translate the Bible into a new 
language?  It costs the very lives of the translators.  
Some have described Bible translation as one of 
the most intellectually complex activities one 
can engage in.  The task of intimately learning a 
new language, followed by the faithful and careful 
translation of the biblical text, while maintaining 
cultural sensitivity is not an undertaking of the weak 
willed.  However, the great complexity of Bible 
translation is far exceeded by the great urgency 

of the task as the church takes the gospel of Jesus 
Christ to the ends of the earth.  

Steve Fortosis, not a Bible translator himself, 
became aware of the challenges that Bible transla-
tors face and grew to admire the resolve with which 
Bible translators were facing the difficult task.  The 
Multilingual God: Stories of Translation is Fortosis’ 
attempt to demonstrate how difficult the task of 
Bible translation is.  His book is also meant to serve 
as a tribute to the many men and women who have 
given their lives to this worthy task.

This book is organized into 16 chapters, each 
attempting to use actual stories from the field of 
Bible translation to demonstrate a different chal-
lenge that translators face.  Some of the chapters 
include stories on how Bible translators decide if/
when to use cultural idioms, and how to remain 
faithful to the original language of the biblical text 
while also trying to be faithful to the receptor lan-
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guage.  Certainly these compelling and thought 
provoking stories make evident just how many dif-
ficult linguistic and cultural obstacles are presented 
to Bible translators.  In addition, the use of literally 
hundreds of real examples and stories ‘puts flesh’ on 
real translation challenges.  Furthermore, I rejoiced 
at many of the stories that told of the conversion of 
many men and women whom have never heard the 
gospel.

Despite the various strengths of the book it 
nonetheless still contains several fatal shortcom-
ings of which I will only address two.  First, Fortosis’ 
work does not sufficiently account for permanent 
and unchanging theological language.  The Chris-
tian faith, a faith centered on the logos of God, is 
necessarily a faith that includes precise theological 
articulation.  Further, as sons and daughters, we are 
adopted into the family of God, a family that has 
a specific way of speaking about God.  Therefore, 
there must be instances when the adopted children 
also adopt the family language.  For example, when 
discussing how translators have met the task of nam-
ing God, Fortosis seems to approve of the use of the 
name of a cultural pagan deity, so long as this deity 
has similar attributes and functions as the God of 
the Bible (36).  Unfortunately, this view severely 
discounts the nature of the one true God.  In the 
midst of translation decisions, Bible translators 
should not be afraid of introducing new concepts, 
words, and paradigms into a people group by asking 
them to adopt distinctively Christian language.  

My second critique of Fortosis’ work is its overly 
pragmatic nature.  He seems to assume that by pre-
senting several stories of “success” we can now fol-
low similar translation decisions.  A pragmatic drive 
will also eventually encourage sloppy translation 
methods.  Fortosis’ work would be much stronger 
with a clear appeal to the theological nature of Bible 
translation.

Fortosis clearly paints a compelling picture.  
There are billions of people who have never heard 
the name of Jesus, they have never heard the gospel, 
and they have never felt the weight of God’s word in 
their hands.  In addition to the great need for Bible 
translation, Fortosis has rightly honored the thou-

sands of men and women who have given their lives 
to the transmission of Scripture.  In light of this por-
trayal Fortosis’ work has several clear shortcomings.  
These shortcomings are too great to overlook when 
looking for a helpful primer on Bible translation/
translators.  

Stiles, J. Mack. Marks of the Messenger: 
Knowing, Living, and Speaking the 
Gospel. Downers Grove, IL: IVP Books, 
2010. 128 pp. $15.00

Reviewed by Jeff Reynolds.  Reynolds is 
Associate Pastor of Adult Faith Develop-
ment at Hillvue Heights Church in Bowling 
Green, KY and Garrett Fellow to Dr. Timo-
thy Beougher at Southern Seminary.  He 
holds an M.Div.  from Southern Seminary, 
where he is currently pursuing a Ph.D.

Since the latter part of the twentieth century, many 
works on evangelism have focused on pragmatic 
methodologies whereby potential soul-winners 
might hone their craft by picking up various 
techniques from others who have found such 
methods to be profitable.  Such books were written 
with good intentions and have served the church by 
providing needed methodological helps to good, 
Christian folks who just needed a nudge out of the 
ecclesiastical nest to be sent out, armed with the 
gospel and some good evangelistic procedures, into 
a lost and dying world.  

J. Mack Stiles prefers a different approach to 
evangelism.  Stiles, who is CEO of Gulf Digital 
Solutions and general secretary for the Fellowship 
of Christian UAE Students (FOCUS) in the United 
Arab Emirates, moved his family to the Middle East 
just days after September 11, 2001 and has devoted 
his life to carrying the gospel to the nations.  In 
Marks of the Messenger, Stiles asserts that before a 
Christian can be a healthy evangelist, he must first 
be a healthy Christian.  For too long, he says, the 
church has produced unhealthy disciples and evan-
gelists who, by default, produce unhealthy disciples, 
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evangelists, and churches.  To remedy this situa-
tion, Stiles stresses that Christians must first answer 
this question: “Who would Jesus have me to be—
period?” (18).

Who would Jesus have Christians to be?  Accord-
ing to Stiles, Jesus would have Christians to be peo-
ple of faith first by believing in Christ and second 
by actively and faithfully following him (18).  Stiles 
believes that “the greatest obstacle to healthy evan-
gelism is pragmatism: ‘doing evangelism’ before we 
ever think who we are meant to be as evangelists” 
(19).  In Marks of the Messenger, Stiles seeks to rem-
edy this problematic paradigm.

Each of Stiles’ chapters addresses some compo-
nent of who Jesus wants his followers to be and the 
implications of these expectations in evangelistic 
ministry.  Stiles encourages his readers to ensure 
that they are neither adding to nor subtracting from 
the gospel message in an effort to make it more 
palatable to the lost, and he urges readers never to 
assume the gospel but rather to speak and live it out 
in every aspect of life.  He provides a helpful discus-
sion of the difference between social ministry and 
evangelism—noting that while social ministry is 
vital, it is not evangelism—and he helps his reader 
develop a firm grasp on biblical conversion by set-
ting forth five principles thereof.  Stiles encour-
ages his readers to be bold in the gospel, to eschew 
worldly love in favor of God’s true love, and to live 
their faith within the context of the local body of 
Christ.  He ends his work with a capstone “Mani-
festo for Healthy Evangelism” in which he summa-
rizes and recapitulates his assertions of what Jesus 
expects his followers to be.

The primary strength of Stiles work in Marks of 
the Messenger is his underlying assertion that the 
health of the evangelist directly influences the health 
of evangelism.  Stemming from this assertion, one 
of the book’s most helpful portions is Stiles’ word 
of caution against assuming the gospel.  In the third 
chapter, “On Your Guard,” he says that it takes only 
four generations to lose the gospel.  In the first gen-
eration, the gospel is accepted and understood, and 

it explicitly drives the ministry of the church.  In 
the second generation, the gospel is assumed.  Stiles 
says that the clearest indication of an assumed gos-
pel is that one just does not hear it anymore (41).  
In the third generation, the gospel is confused.  In 
other words, the gospel is seen as being equal to 
morality or social action or some other good work.  
Finally, the gospel is altogether lost.  The church 
must engage social ministry in the context of the 
gospel, but the church must not assume the gospel 
as it so does.

The book’s only weakness appears in the eighth 
chapter, which is entitled “Worldly Love and Its 
Fruits.”  As he differentiates between the love of 
God and the love of the world, Stiles asserts that 
God’s providential love is different from God’s sav-
ing love.  His assertion is valid and true, but in clos-
ing the chapter, Stiles encourages his readers to 
“expand God’s love beyond the clichés of universal 
love.  Do not fear a love that sets God’s conditions 
plainly for all to see; to do otherwise is unloving.  
Speak of the exclusiveness of Christ’s love” (99).  
The assertion is not the weakness, but if some read-
ers do not read the work carefully, they might come 
away denying the love of God for all people instead 
of differentiating between God’s providential love 
and his saving love.  Stiles could have more clearly 
concluded this chapter to indicate that, while God 
indeed loves all people in some sense, he exhib-
its a special kind of love to those who repent and 
believe in Christ.

Overall, this book is a valuable contribution to 
the fields of Evangelism and Missions.  His work is 
devoid of cultural constraints that lend to its being 
useful in only one context.  Stiles communicates 
to all Christians in all contexts and urges them to 
engage in some healthy, biblical, Christ-centered 
introspection as they consider evangelistic minis-
try.  His book will serve well, both in the academy 
and in the pews, to equip followers of Christ for 
healthy evangelism that produces healthy disciples 
and churches.
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Fryling, Robert A. The Leadership Ellipse: 
Shaping How We Lead by Who We Are. 
Downers Grove, IL: IVP Books, 2010.
Reviewed by Chris Hefner.  Hefner serves as 
the Missions and Evangelism Pastor at Mud 
Creek Baptist Church in Hendersonville, NC.  
He is currently in the dissertation stage of 
his PhD in Evangelism and Church Growth 
at Southern Seminary.  Additionally, Chris is 
a professor at Fruitland Baptist Bible Insti-
tute in Hendersonville, NC.  He and his wife, 
Jean, have been married nine years and are 
blessed with one son, William.

Fryling is the publisher at InterVarsity Press, and 
a sought-after speaker on the seemingly polarizing 
topics of leadership and spiritual formation.  He 
served in various capacities at InterVarsity before 
becoming a publisher, and he currently sits on 
various boards for Christian organizations.   

Fryling addresses the topic of leadership from 
a unique perspective in The Leadership Ellipse.  
Observing the reality that one cannot divorce his 
personal and public life, Fryling embraces this inner 
tension and contends that Christian leaders should 
recognize that any eternally significant public life 
begins with inward personal devotion.  

The book divides into three sections.  In the 
first, Fryling focuses on the inner person by dealing 
with the private life of the leader.  He advocates the 
inward spiritual practices of rest, pruning out temp-
tations and sins, renewing one’s mind, and caring for 
others.  In the second section, Fryling shifts to one’s 
outward or public life.  He offers solutions to lead-
ership tensions we all face - the frenzied nature of 
life with prayer, the lonely nature of leadership with 
relationship, and the fragmented chaos surrounding 
us with a pursuit of biblical peace.  In the final sec-
tion, he suggests some healthy leadership practices.  
Fryling believes leaders should identify and address 
the personal obstacles of pride and self-pity while 
learning to be intentionally attentive and grateful to 
those around us.  

The Leadership Ellipse offers many practical 
applications.  In fact, the book’s primary strength 

is its brutally honest assessment of the effect of an 
individual’s private life to his influence as a leader.  
Those familiar with the biblical characters and their 
flaws (David’s lust, Moses’ self-pity, etc.) will not 
be surprised to recognize the seminal connection 
between the quality of a person’s inner life and the 
effectiveness of his outer life.  Fryling addresses the 
reality of sinful ambitions, the longing for recogni-
tion, the existence of loneliness, and the constant 
need for pruning out sinful and tempting influences.  
In today’s fast-paced life, it can be easy to deempha-
size the apparent insignificance of one’s private life 
in comparison with the career, influence, and activ-
ity necessitated by leadership responsibilities.  With 
honesty, humility, and practicality, Fryling seeks to 
remind Christians that we cannot separate what we 
display to others as leaders from the inward life that 
only God knows.  

Fryling suggests helpful strategies that are 
designed not only to aid the Christian in spiritual 
growth, but also to assist the leader in effectiveness.  
For example, Fryling emphasizes that being atten-
tive to others is not merely satisfying, but essen-
tial to the leader (173).  Furthermore, he notes 
that gratefulness to others develops from a sense of 
thankfulness to God (189).  He argues that practic-
ing thankfulness as a leader points toward humility 
and a genuine recognition of others.  Fryling feels 
that the inward qualities of humility and submission 
form the foundations of attentiveness and apprecia-
tion of those we lead.  

The book’s only significant weakness is related 
to chapter seven and the pursuit of shalom in a 
fragmented world.  Fryling believes that sin is the 
ultimate cause of the fragmentation and frustration 
in society.  He accurately assesses the problem and 
suggests that peace brought from the gospel should 
impact all of our relationships.  While his applica-
tions throughout the book are generally precise, he 
connects the major implications of shalom to issues 
of gender and race.  While I do not disagree that 
these are issues within American Christian leader-
ship, nor do I dispute Fryling’s conclusions, I believe 
the chapter’s effect minimizes the gospel in favor of 
gender equality and racial reconciliation.  He raises 
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these concerns without offering specific, helpful 
applications.  A more beneficial conclusion to the 
chapter could have described how the gospel can 
bring peace within interpersonal relationships.  

Fryling displays his affinity for pietistic Christi-
anity without negating the believer’s responsibility 
to engage the world.  This book is a candid discus-
sion of the tension between the inward and outward 
life of the leader.  Christian leaders will find a mix-
ture of conviction, encouragement, and direction in 
The Leadership Ellipse.  

Purves, Andrew, The Resurrection of 
Ministry. Downers Grove, IL: IVP, 2010. 
153pp. $15.00

Reviewed by Craig Thompson.  Thompson 
is the pastor of Malvern Hill Baptist Church 
in Camden, SC.  He holds an M.Div. and is 
currently pursuing a Ph.D. from Southern 
Seminary.

I feel bad when I have to give a book a bad review.  I 
don’t feel too bad if I perceive it to be harmful to the 
Christian community, but I do feel bad when the 
book is not necessarily harmful, it’s just painful.  I 
feel bad because I know that an author somewhere 
spent many hours toiling away at this book and yet 
this review shows little appreciation for that toil.  
Nevertheless, just as the author spent time writing, 
I spent time reading and as I was once told, if you 
are going to write a book, you should be prepared 
to be criticized.

The Resurrection of Ministry by Andrew Purves 
opens with great intention.  The author desires to 
deliver ministry from the sadness, loss, and misdi-
rection of Holy Saturday into the resurrection life 
of Easter Sunday.  In fact, I believe Purves is right 
in his words, “God raises up our ministries on their 
proper ground in the ministry of the resurrected and 
ascended Jesus, and we minister henceforth in the 
joy and hope of his life” (11).

The basic premise of the book that pastors should 
minister in light of the resurrected Lord and not in 

their own power is right and good, but the way that 
the author suggests accomplishing this goal is per-
plexing.  First, it’s worth pointing out that Purves 
obviously comes from a much more liturgical back-
ground than me and that he envisions redeeming 
churches through proper and appropriate under-
standings and movements of liturgy through the 
Christian calendar (19).  It’s not fair for me to criti-
cize this method simply because it doesn’t appeal to 
me, so I won’t.

However, that’s not the greatest weakness of the 
book.  The greatest weakness of the book is that it 
is convoluted.  This book is not a five step, ten step, 
or even a twelve step program.  No, this is a nine-
teen step program.  Nineteen steps spread out over 
130 pages.  If a book has the statement, “Nineteenth 
step,” the issue is not simply a loquacious author; 
there is the greater issue of editing that was not done 
well.  To glean the most from this book and its nine-
teen steps, one should sit down and read it in one 
sitting, but the book did not hold my interest well 
enough to enable such a feat.  

Another weakness is found on page 79, as Purves 
writes the following,

Our primary job is to be martyrs.  Luke 24:48 
tells us that we are witnesses, that is martyrs, in the 
Greek martyres, of these things: that the Messiah 
had to suffer and to rise from the dead on the third 
day, and that repentance and forgiveness of sins is to 
be proclaimed in his name to all nations.  A martyr is 
someone who bears witness–it can mean someone 
who bears witness unto death, so-called red martyr-
dom, but it need not carry that ultimate sacrifice.

Certainly, martyr in the original Greek meant 
witness, but since the earliest Christian times a 
martyr has been understood to be one who suffered 
and or died for their faith.  It is confusing to refer to 
believers as martyrs.  This passage suffers from the 
same malady as the rest of the book–a shocking lack 
of clarity.  Like the passage above, the book is mud-
dled.  This is unfortunate because the subject matter 
could have been treated with much more clarity.

To be sure, this book is not all bad.  I am grate-
ful for Purves’ emphasis throughout on serving 
Jesus in light of his resurrection power and not in 
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human power.  I felt that its greatest strength was 
the author’s admonition to connect people to the 
person of Jesus and not only to Christ, his title (27).  
Jesus was the Christ, but he was also a real flesh and 
blood person.  Too often people view Christ in an 
ethereal sense, but we need to connect them to a 
living Savior who really died and really rose from 
the grave on the third day.  He also, in chapter two, 
gives emphasis to the role of minister as active par-
ticipant in the continuing ministry of Jesus Christ.  
Pastors do not merely attest to a past ministry of 
Jesus Christ, they are ongoing participants in his 
active ministry in the present.

I’m sure that Purves is a wonderful man and a 
gifted scholar, but this is not a great book.  There are 
good parts, but the book as a whole is simply not 
clear and is certainly not a necessity in your library.

Hale, Thomas, and Gene Daniels. On 
Being a Missionary (Revised Edition). 
Pasadena, CA: William Carey Library, 
2012.

Reviewed by Matthew Pierce.  Pierce is 
a Ph.D. student at The Southern Baptist 
Theological Seminary.  He served with 
the International Mission Board in North-
east Thailand and is currently a deacon of 
international outreach at Kenwood Baptist 
Church in Louisville, KY.

Thomas Hale “does not put forward new theses, 
new approaches to mission . . . and makes no 
attempt to break new ground” (vii).  Hale provides 
a book full of insights that were distilled from issues 
he encountered through his lifetime of service in 
Nepal as a medical missionary.  His desire to avoid 
advocating new theses was refreshing because 
missions literature seems to thrive on the new, 
different, and exciting.  Missions practitioners are 
sometimes like the people of Athens in Acts 17:21 
that “spend their time in nothing except telling or 
hearing something new.”  Throughout this book 
Hale succeeds in putting forward no new ideas and 

provides a helpful book “written by a learner for 
learners” (1).

On Being a Missionary is a helpful read for both 
the seasoned missionary and those who have just 
arrived on the field.  Missionaries who have been 
overseas for many years begin to lose contact with 
the younger generations who desire to serve along-
side the older generations on the field.  With each 
successive generation come new ideas and new out-
looks.  This book will help seasoned missionaries 
better understand how to deal with new generations 
of missionaries who are arriving on the field each 
day.  New arrivals to the mission field need to be 
made aware of the pitfalls that are common to all 
cross cultural mission workers and will be served 
well by learning from the mistakes of those who 
have gone before them.

Hale and Daniels provide many insights for vet-
eran missionaries.  Veteran missionaries who may 
avoid this book because it is over 500 pages long 
would be best served by reading chapters that are 
most applicable to them.  The chapter on sin and 
interpersonal conflict provides biblical responses 
to conflicts that inevitably happen when sinners 
begin to work together.  This chapter should be 
followed by resolving interpersonal conflict, fit-
ting into the team, and then keeping the focus.  
Hale reminds mission administrators that they 
should avoid being autocratic and remember that 
“man’s spiritual need is infinitely greater than his 
physical need” (297).  It is easy for missionaries 
who serve those in desperate poverty to pour all 
their time and resources into serving the physical 
needs of the people while ignoring their greatest 
need, which is to be reconciled with their creator.  
Hale recognizes that Christians do not ignore the 
physical needs of those around them, but they can 
become overwhelmed by the desire to care for the 
physical needs of others and begin to ignore their 
spiritual needs.  The last chapter that should be 
read by veteran missionaries is about recent devel-
opments.  In this chapter he covers tent making, 
student missionaries, nonresidential missionar-
ies, and how Western missionaries can help their 
brothers and sisters from the Global South.  
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The rest of this book is written with the new mis-
sionary in mind.  Christians who are thinking about 
serving internationally need to think about how to 
discern whether or not they are called to be cross-
cultural missionaries.  The chapter entitled “The 
Call” provides help for Christians thinking about 
serving overseas.  Hale helpfully reminds believ-
ers not to wait for 100% pure motives, for one will 
never leave home if he waits for 100% pure motives.  
Before leaving to serve long term the new mission-
ary candidate should receive the training he or she 
needs.  Do not feel guilty about delaying your move 
to the field.  The missions task is urgent, but God 
took eighty years to prepare Moses and fourteen 
to prepare Paul (43).  Anything done for the Lord 
should be done well.

This is a great book for all serving cross cultur-
ally.  It is a fairly lengthy book, over 500 pages, but 
the book has been written so one can read individ-
ual chapters that apply to the individual mission-
ary or mission team.  Hale and Daniels succeed 
in providing a handbook that helps one see how 
to successfully live out the practical spirituality of 
cross-cultural missions.

Tippett, Alan R. The Jesus Documents 
in “The Missiology of Alan R. Tippett 
Series.” Ed.  Doug Priest. Pasadena: 
William Carey Library, 2012. 116 pps.

Reviewed by Anthony Casey.  Casey is 
a Ph.D. student at The Southern Baptist 
Theological Seminary in Louisville, KY.  His 
interests include missions, cultural anthro-
pology, and orality.

The Jesus Documents is one volume in the series “The 
Missiology of Alan R.  Tippett,” edited by Doug 
Priest.  Tippett (1911-1988) was an anthropologist 
and missionary who served in Fiji for twenty years 
and went on to teach at Fuller Seminary.  In this 
work, Tippett examines the four Gospels in light 
of his anthropological background and attempts 
to shed light on their message and meaning by 

analyzing the narratives in their cultural and 
historical settings.

Tippett approaches his work as an anthropolo-
gist, working from a holistic and functional back-
ground.  Holistic anthropology views all parts of 
human life and society as interconnected.  Tippett 
was frustrated with the biblical criticism of his day 
in that it segmented the gospels and analyzed their 
components rather than viewing each document 
as a complete whole.  As a functionalist, Tippett 
believes the Gospel writers wrote to motivate oth-
ers, explain why Christians behaved as they did, 
and to pass on unique cultural customs such as 
the Lord’s Supper, baptism, and Sunday meetings 
(82-83).  Each Gospel was written with a particular 
function or purpose in mind, hence the different 
perspectives submitted in each of the four Gospels.

Writing in the midst of those critical of the claims 
and reliability of the Bible, Tippett states that the 
Gospels contain literary and cultural elements ger-
mane to real time and space when the message was 
being proclaimed (85).  Viewing the writings holis-
tically and in their cultural setting causes the biblical 
criticism to fall away and the portrait of Christ to 
shine through (88).  He does not struggle with the 
Synoptic problem or other critical approaches to 
the Gospels because he believes the accounts do not 
have to mesh perfectly.  Each writer tells the story of 
Jesus with a distinct purpose in mind.

The major contribution of the book is its argument 
that one must take the Gospels seriously in their own 
cultural and historical timeframe.  The book reads as 
most introductions to the Gospels do today – pro-
viding a bit of the cultural background of the Roman 
Empire, Koine Greek, and pagan religions of the day.  

Anthropologically speaking, Tippett views the 
transmission of the Gospel stories as living perfor-
mances, couched in normal behavioral patterns and 
structures of the day (29).  Evidence of the oral tra-
dition informing the written Gospels is seen in the 
rhythms, couplets, acrostics, and genealogies in the 
Gospels (52).  For example, Mark’s Gospel is one of 
power, written to show the might of Jesus over the 
Imperial cult deities and general animism of the day 
(37-38).
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Despite Tippett’s proposal to examine the Gospels 
in light of anthropological methods, little evidence 
or fruit of such an examination comes through in the 
book.  The book is too short for Tippett to draw out 
any anthropological insights related to animism, lin-
guistic structure, oral delivery methods, or contextu-
alization strategies.  I was hoping for a more thorough 
anthropological examination but was left wanting.  

Perhaps the most encouraging aspect of the 
book is Tippett’s handling of the Greek language 
used in the Gospels.  Tippett shows that mission-

ary anthropologists must be scholars of the Bible 
as well as the culture they are working in.  Tippett 
repeatedly dismisses himself as a biblical scholar 
but has nonetheless written a helpful overview of 
the cultural, linguistic, and historical background 
of the early church era.  Though he does not offer 
any extraordinary insights from his supposed 
anthropological study of the Gospels, he does 
make a solid case for the reliability of the accounts 
based on their cultural and linguistic background.
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