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sibility to lead, but the father’s responsibility did not 
negate or diminish the mother’s supportive role in the 
nurture and admonition of children.

YOUR CHILD IS FAR MORE THAN  
YOUR CHILD

Viewed from the vantage of creation and fall, chil-
dren are both gifts to be treasured and sinners to be 
trained. Yet no amount of training can ever raise a child 
to the level of God’s perfect righteousness. And even the 
best training may not result in a child’s perseverance in 
the faith; the popular text that declares “even when he 
is old he will not depart” is not an airtight promise to 
parents but a proverb—a pithy observation about how 
life typically works (Prov. 22:6). 

Every order of creation, including our training of 
children, has been subjected to frustration with the gap 
between the glory of God’s creation and the fact of human-
ity’s fallenness (Rom. 8:20–22). The ultimate answer to 
this gap is not better education but a perfect substitute—
and that’s precisely what God provided in Jesus Christ. 
Through Christ, God himself bridged the gap between his 
perfection and humanity’s imperfection (2 Cor. 5:21). The 
death of Jesus brought about the possibility of redemption 
in the present; his resurrection guaranteed the consumma-
tion of God’s kingdom in the future. 

This truth introduces a radical new dimension to 
how we view children. To embrace God’s redemption 
is to be adopted in Jesus Christ as God’s heir, gain-
ing a new identity that transcends every earthly sta-
tus (Rom. 8:15–17; Gal. 3:28–29; 4:3–7; Eph. 1:5; 
2:13–22). As a community united in Christ, the church 
becomes the believer’s first family. “Whoever does the 
will of my Father in heaven is my brother and sister and 
mother,” Jesus said (Matt. 12:50). Paul made much the 
same point when he directed Timothy to encourage 
“younger men as brothers” and “younger women as sis-
ters” (1 Tim. 5:1–2). Because the church is a family, in 
instances where one parent is absent or an unbeliever, 
other believers may become that child’s parents in the 
faith (2 Tim. 1:2, 5; 3:15).

What this means for followers of Jesus is that every 
child is far more than a child. Every child is first and 
foremost a potential or actual brother or sister in Christ. 

Whatever children stand beside us in eternal glory will 
not stand beside us as our children or as our students. 
They will stand beside us because and only because they 
have become our brothers and sisters, “heirs of God and 
fellow heirs with Christ” (Rom. 8:17; see also Gal. 4:7; 
Heb. 2:11; James 2:5; 1 Pet. 3:7).

Every child is an eternal soul whose days will long 
outlast the rise and fall of all the kingdoms of the earth. 
They and their children and their children’s children 
will flit ever so briefly across the face of this earth before 
being swept away into eternity ( James 4:14). If these 
children become our brothers and sisters in Christ, their 
days upon this earth are preparatory for glory that will 
never end (Dan. 12:3; 2 Cor. 4:17—5:4; 2 Pet. 1:10–
11). That’s why our primary purpose for the children 
that we educate in our churches and homes must not be 
anything as small and miserable as earthly success. Our 
purpose should be to leverage children’s lives to advance 
God’s kingdom so that every tribe, every nation, and 
every people-group gains the opportunity to respond in 
faith to the rightful King of kings.

WHAT’S IN THIS ISSUE
A wide range of articles and perspectives can be found 

in this issue! A couple of historical articles—one about 
the mother of fifth-century theologian Augustine of 
Hippo and one about John Wesley’s recommendations 
on the reading of Scripture to children—are balanced 
by a consideration of the pastor’s home and a couple of 
other bits of significant research. James Hamilton intro-
duces us to his new children’s book, and books on prayer, 
family worship, and family ministry are up for review. A 
broad range of academic and pastoral leaders—including 
R. Albert Mohler, John Piper, and Stephen Altrogge—
have provided content for Equipping the Generations, 
addressing issues ranging from the war against pornogra-
phy to the necessity of raising godly children.

CORRECTION
In the memorial tribute to Dr. William Cutrer in the 

last issue of Journal of Discipleship and Family Ministry, 
an attribution at the end of the article was inadvertently 
omitted; the attribution should have read: “Aaron Cline 
Hanbury contributed to this article.”
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In The History of St. Monica, Émile 
Bougaud (1823–1888) introduced 
his subject with the lofty claim that 
readers should sing such a biography 
rather than read it. 1 Believing Monica 
had possessed “the most beautiful love 
that perhaps ever existed,” Bougaud 
encouraged mothers to look to her 
example and recognize “how divine 
is the strength with which God has 
endowed them in the interest of their 
children’s eternal salvation.”2 While 
such a statement may sound admi-
rable, Bougaud goes on to explain 
that a mother’s divine strength con-
sists of her ability to bring about her 
children’s salvation through her own 
steadfast will.3 Bougaud continues, 
“As regards the life of the body, a 
mother can do much; with regard to 
the life of the soul she can do all; and 
the world would be saved could we 
succeed in convincing mothers of this 
truth.”4 The author closes his work by 
praying to Monica and asking her to 
intercede for mothers throughout the 
world.5 Such erroneous conclusions, 

often built on hagiographic depictions, are common in 
the many Catholic biographies of Augustine’s mother.6 

At the other end of the spectrum, modern secular 
scholars have examined Monica from seemingly every 
angle and yet few have focused on her personal piety. 
From Elizabeth Clark’s literary theory study of the 
“Monica-functions” in Confessions to Anne-Marie Bow-
ery’s conclusion that Monica provides “the feminine 
face of Christ,” many of these works reveal more about 
the presuppositions of the author than Monica.7

Modern readers of Augustine’s Confessions may 
wonder if there are other options for appreciating this 
fourth-century woman. To put it more bluntly, one 
might ask, “What can an evangelical Protestant learn 
from Monica, the mother of Augustine?” This essay will 
endeavor to answer that question by examining the life 
and piety of Monica as set forth in Confessions, with 
particular reference to her final days recounted in Book 
9.17–37. As this study demonstrates, Monica is a help-
ful model of Christian piety because she practiced the 
biblical virtues of persistent prayer, confident faith, and 
humble service to others.8

THY HANDMAID: THE LIFE OF MONICA
Augustine (354–430) wrote Confessions a decade 
after his mother’s death, and yet, Monica (331–387) 
is more prominent in the narrative than any of his 
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