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The Life of the Mind and the Love of God
“ This book is a plea to embrace serious thinking as a means of loving God and people. It is a plea

to reject either-or thinking when it comes to head and heart, thinking and feeling, reason and

faith, theology and doxology, mental labor and the ministry of love. It is a plea to see thinking as

a necessary, God-ordained means of knowing God. Thinking is one of the important ways that

we put the fuel of knowledge on the fires of worship and service to the world.”

—From the Introduction

JOHN PIPER is pastor for preaching and vision at Bethlehem Baptist Church in
Minneapolis. He has authored numerous books, including Desiring God, Don’t Waste Your Life,
This Momentary Marriage, and A Sweet and Bitter Providence.
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By R. Albert Mohler Jr.

Welcome to the Brave New World of new 
media. Over the last two decades, we have 
experienced nothing less than a revolution in 
the ways that information is gathered, manipu-
lated, published and disseminated. And, as is 
the case with any development of this magni-
tude, Christians must give careful consider-
ation to our responsibility in the context of this 
new digital age.

Years ago, Nicholas Negroponte of the MIT 
Media Lab declared the revolution as a shift  

from atoms to bits — digital bits of information 
shared computer to computer. Even in 1995, 
that looked like an overstatement. We now 
know that it was not. Th e old world of media 
was about paper, books, newsprint and fi lm. 
Th e new world is digital, appearing mainly on 
electronic screens. Th e great media transforma-
tion has been described as a shift  from dead 
trees to live screens, opening unprecedented 
opportunities for the sharing of information.

Looking back, it is now clear that the 
development of print — the Gutenberg revolu-
tion — was a major factor in the spread of the 
Reformation. Books and Bibles could now be 
printed in mass quantities, and printing presses 
could be easily hidden and hastily reassembled.

Th e printed word became the context for 
public conversation. Th eological disputations, 
political debates and philosophical arguments 

took shape in books, pamphlets and other 
forms of printed media. Christians responded 

by placing a premium on literacy 
and engaging print media with a 
sense of missionary zeal.

A second revolution in com-
munication came mainly in 
the twentieth century, with the 
development of the fi lm industry 
and broadcast media. Once again, 
Christians quickly came to under-
stand their responsibility to listen 
carefully to the public conversation 
that now shift ed to radio, television 
and cinema.

Th e third great transformation 
in modern communications is the 
digital revolution — the great shift  
of information and entertainment 
to the Internet and an ever-expand-
ing universe of digital appliances. 
Th e digital world is home to the 
new media, a constellation of new 
modes and technologies of com-
munication. Once again, the public 
conversation has shift ed in light 
of this revolution. Th e world has 
gone digital.

Th e migration of information to digital 
formats happened with stunning speed, leav-
ing newspapers, magazines and the major 
television networks facing the possibility of 
extinction — at least in their present form. 
Th e impact of the revolution is still unfolding. 
Th e Internet is now home to millions of blogs 
that drive the news and shape opinion oft en 
before the major media know what is hap-
pening, much less what to say about it. Web 
pages off er a seemingly endless stream of news, 
information, entertainment, analysis, gossip 
and nonsense. Th e digital world fl attens hier-
archies. A teenager might be writing that blog 
that scoops a major news network on a major 
story. Th e great challenge for most of us is not 
access (the challenge of the old media) but 
adequate fi ltering. Th e digital world is all about 
open communication — the gatekeepers of old 
media are no longer in control. How do we fi nd 

what we need and disregard all the rest?
Th e new media world includes social media, 

as the world is increasingly and incessantly 
connected. Th e 350 million registered users 
of Facebook would, taken together, constitute 
one of the largest nations on earth. Twitter, the 
microblogging phenomenon, is now a major 
platform for instant news and analysis. Like 
every information revolution, the digital revo-
lution and new media present Christians and 
the church with both enormous challenges and 
unprecedented opportunities.

In 1 Peter 3:15, the faithful Christian is 
described as “always being prepared to make 
a defense to anyone who asks you for a reason 
for the hope that is in you.” Christians must be 
engaged in the public conversation that goes on 
all around us. Like the old media of print and 
airwaves, the new media demand our atten-
tion — not just because they are the conduits 
of what is new, interesting, and entertaining 
— but because these are the media currently 
shaping the minds around us, igniting the 
interest of the public, establishing what our 
friends, neighbors and fellow citizens under-
stand as reality.

Like the Reformers who seized the opportu-
nity aff orded by the Gutenberg Revolution, we 
must see the world of new media as an arena 
for Christian truth-telling. Our engagement 
with new media is driven by impulses that 
are evangelistic, missiological and grounded 
in apologetics.

We must be “prepared to make a defense
 to anyone who asks you for a reason for the 
hope that is in you” in the context of new 
media as well as the media platforms of old. 
We rightly treasure the printed book, but we 
are also aware that the public conversation is 
now largely online.

Like every information revolution, the rise 
of new media requires Christian discernment. 
At the same time, there is no way we can ignore 
this challenge and deny the revolution. We can 
hardly expect to explain the hope that is in us 
when we aren’t even part of the conversation.

[Originally printed in “Tabletalk” magazine, 
June 2010] 
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This “Towers” cover is a live QR Code. Down-
load a free QR Code reading app for almost any 
mobile phone or smartphone from the iPhone, 
Android or BlackBerry app stores (SBTS recom-
mends i-nigma). You can then take a picture 
of the “Towers” cover with your device. The 
QR Code’s information will allow you to view 
a video of R. Albert Mohler Jr. speaking about 
the eff ects of social media on both current and 
future generations directly on your phone. 
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The New Gutenberg: communicating a never-
improving message through ever-improving 
technology
By Josh Hayes & 
Aaron Cline Hanbury

Th e Gospel is communication. 
Aft er all, it is “news” — the good news. 
Likewise, the Gospel is also infor-
mation; moreover, it is a message. 
Perhaps even more appropriately, 
it is content. And it does not take a 
master’s degree in communications to 
realize the dissemination of content 
requires a medium. In other words, 
communication requires a sender, a 
receiver and content.

Th e apostle Paul spoke of this 
reality in Romans 10. Out of concern 
for the Gospel message taking root 
among his Israelite kinsmen, Paul asks 
questions about the essential elements 
of communication. In communica-
tions nomenclature, Paul asks the 
following: How can they receive the 
content without a sender? How can 
they receive a message apart from 
content? And how can people act on 
content they do not have?

In this series of questions, Paul 
never asks whether or not the church 
has content. Rather, he assumes it. 
In the earlier chapters of Romans, he 
has already shown the necessity and 
value of the Gospel – the same Gospel 
that he declares has the power to save 
sinful man from the judgment of a 
righteous God (Romans 1-3). Paul 
understands that as a people trans-
formed by the Gospel, Christians have 
content that is worth sharing more 
than any other message.

Consequently, Paul never doubts 
whether the church has good-news 
content during the fi rst century, and 
neither should the church doubt this 
20 centuries later.

To put it bluntly, the church has 
the content because it has the Gospel.

Theological importance
“Possessing the content”

In his letters, Paul never expresses 
anything suggesting that he consid-
ers his message as lacking in con-
tent. Instead, through the cultural 
communication medium of letter-
writing, Paul explains why the Gospel 
is content with signifi cance, worth, 

urgency and substance – as do other 
New Testament authors. 

Th e Gospel consists of the Father 
sending the Son into the world (John 
3:16-17; 10:36). Jesus told his disci-
ples, “As the Father has sent me, even 
so I am sending you” (John 20:21). 
Like the Son, the church has been sent 
into the world. Entering the world 
means the church must engage the 
world where it is. As the New Testa-
ment records, in the fi rst century, the 
church reached the world by encoun-
tering people in the synagogues, mar-
ketplaces and other cultural centers. 
At the time of Gutenberg, the church 
met people through the printed word 
— and still does. Today the world lives 
and moves and has much of its being 
through the latest social media and 
technology. 

In a 2009 address about social 
media at Th e Southern Baptist Th eo-
logical Seminary, Aaron Marshall, 
a technology consultant for the 
seminary, expressed this notion with 
regard to the church’s willingness to 
remain technologically dexterous: 
“To force people out of the world that 
they’re in is not our job. It’s not what 
we’re here to do. We’re here to come 
meet them where they are with the 
Gospel.” [See the link to the video 
of “Th e New Gutenberg” by Aaron 
Marshall on page 16.]

Bemoaning the eff ects of social 
media, some critics point out that 
people within Western society already 
suff er from information overload, 
particularly with respect to content 
of more trivial nature (e.g., the latest 
Twitter update from Lindsay, Britney 
and Paris). However, this critique lies 
with the nature of the content rather 
than either the medium of the content 
or the content itself.

Instead, in arriving at a theologi-
cal and missional understanding of 
technology, the church should realize 
that it has the most vital and substan-
tive content to share, no matter the 
medium. With its rich, 2,000-year 
heritage of theological refl ection and 
articulation added to the material 
produced by the today’s widely infl u-
ential and exceptionally gift ed body 

of pastors and apologists, the church 
possesses no defi ciency in content in 
terms of both quality and quantity. In 
terms of urgency and relevance, not 
even President Barack Obama’s Face-
book status can trump the Gospel of 
Christ crucifi ed and raised for sinners 
from every network, feed and blog.

Th e church should utilize technol-
ogy because her call to reach sinners 
with the Gospel in the uttermost parts 
of the earth (Acts 1:8), and some of 
the uttermost parts currently reside in 
cyber-space and augmented reality.

“Engaging the medium”
At this point, the question 

becomes, “How will the church most 
eff ectively and effi  ciently communi-
cate the Gospel, its truth and implica-
tion for people’s lives?” Th roughout 
biblical and redemptive history, God 
has shown Himself pleased to use 
cultural mediums to reveal Himself 
to mankind. Further, a survey of the 
church’s history reveals Christians 
to have typically used accessible and 
common ways to communicate with 
their surrounding culture.

Old Testament scholarship in 
recent decades has shed much light 
on biblical texts because of further 
information discovered related to 
ancient Near Eastern cultures and 
customs. For instance, insight into the 
nature of biblical covenants, specifi -
cally God’s covenant with Israel, has 
been gained as scholars have analyzed 
the literary structure and other ele-
ments of Exodus 20-23 and the Book 
of Deuteronomy in comparison with 
suzerain-vassal treaties. 

In his introductory text to Old 
Testament history, Kingdom of Priests, 
Eugene H. Merrill considers the fol-
lowing: “On balance it is clear that 
Moses adopted treaty patterns well 
known in the fi ft eenth and fourteenth 
centuries [B.C.] and composed the 
biblical texts aft er these models. Why 
Moses did this is equally clear. He 
could have created a new literary form 
with its own peculiar elements, but 
since his intent was to be instructive 
rather than creative, he used a vehicle 
with which the people would already 

have been familiar.”
As Merrill observes, Moses applied 

the principle that students learn 
best when moving from known to 
unknown. In communicating through 
His servant Moses, God demonstrates 
His pleasure to reveal Himself to 
humanity through cultural mediums 
with which they are familiar. It would 
be wise for believers today to follow 
Moses’ example in terms of how they 
relate and communicate with the sur-
rounding culture.

In considering their interaction 
with technology and social media, it 
would also be wise for the church to 
note the apostle Paul’s example. Most 
evident are his letters to the churches. 
Like Moses, Paul does not create 
some newly developed Christian way 
of communicating. Instead, he used 
something as common as letter-writ-
ing to articulate the Gospel message. 

Further, Paul spent time engaging 
those around him with the Gospel 
by meeting them where the cultural 
conversation was taking place. Luke 
writes in Acts 17:2 that it was Paul’s 
custom to enter the synagogue to 
dialogue with the Jews concerning 
Christ and the Scriptures. Later in the 
chapter, Luke records Paul in Athens 
reasoning both in the synagogue and 
in the marketplace “everyday with 
those who happened to be there” 
(17:17).

Today’s Christian has the oppor-
tunity to reason with “those who 
happen to be” on Twitter, Facebook 
or in the blogosphere and to say to 
them along with Paul, “I perceive that 
in every way you are very religious” 
(17:22), in eff ort to transition to 
Gospel conversation. If the church is 
to take part in the conversation, they 
must go wherever the conversation is 
taking place, and much of the conver-
sation is already taking place through 
social media.

Of course, no conversation con-
cerning the church, the Gospel and 
technology can take place without 
mentioning the impact of Johann 
Gutenberg’s printing press. Prominent 
19th-century church historian Philip 

(Continued on page 6)
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Interview: Justin Taylor around the blogosphere
By Robert E. Sagers

If you have spent any amount of time 
browsing the Christian blogosphere, you have 
likely encountered the nearly ubiquitous line 
at the bottom of many posts: “HT: JT.” Th at’s 
because Justin Taylor is so good — perhaps the 
best — at pointing people to many resources on 
the Internet, in print and elsewhere.

Justin Taylor is vice president of book pub-
lishing at Crossway in Wheaton, Ill. 

Taylor was kind enough to answer some 
questions about how and why he began blog-
ging, his current projects and speaking with a 
“Gospel accent.”

RES: How, when, and why did you fi rst get 
into blogging?

JT: In one sense I guess I’ve always had a 
blogger’s instinct. Aft er all, “show and tell” 
was my favorite subject in elementary school.

In the fall of 2004, I did a quick read of 
Hugh Hewitt‘s book Blog. I think that book 
helped nudge a lot of people to start blogging. 
I was already sharing links to news stories 
and books with a small group of friends and 
thought I could just continue doing this to a 
wider audience. My main principle, I suppose, 
was that I’d post something if I found it suf-
fi ciently interesting and thought others might 
think the same. I think I’ve matured a bit since 
then and “found my voice” (as they say). I still 
want to keep things interesting but also try to 
make sure it’s edifying in some way.

RES: Many of your readers may want to 
know how it is that you blog as much as you do. 
How do you fi nd time?

JT: I think it’s a combo of things: I really 
enjoy blogging, and when you enjoy something 
it’s easier to fi nd time to do it; there are some 
things I don’t do anymore (e.g., I hardly ever 

watch sports like I used to — cue the small vio-
lin); a lot of my blogging overlaps with stuff  I’m 
already doing, have already read, etc.; I’m more 
of a “pointing” blogger than I am a “producing 
blogger.” For example, Tim Challies only posts 
once a day, but if I tried to produce as much 
original stuff  as he does, or as thorough book 
reviews, I wouldn’t be able to do it.

RES: People may be helped by reading a bit 
about the discernment process you go through 
in deciding whether or not to post something 
on your blog.

JT: Aft er a while things become largely 
intuitive and you have to stop and think about 
the implicit criteria already in eff ect. I don’t 
really have a checklist or anything. But I try 
to make sure it’s edifying on some level, and 
that it’s something suffi  ciently interesting. I 
get asked to blog various books and such, and 
the thing that oft en holds me back is not that 
it’s bad, but that I’m not that excited about it. I 
don’t want to blog something merely because 
someone has asked me to do so.

Also, I tend to run controversial things past 
a couple of friends whose value and wisdom I 
trust. If I do go ahead with the post, I usually 
tweak something as a result of their feedback. 
And the fact is, I have quite a few blog posts 
that are draft ed but never end up seeing the 
light of day.

RES: In what way(s) do you think God uses 
blogs to advance the purposes of the Gospel 
of Jesus Christ? In what way(s) do you think 
Satan uses blogs to advance the purposes of the 
gospel of antichrist?

JT: Th e goal of the Gospel of the Kingdom 
is for God’s people to become increasingly 
conformed to the image of Christ. Th e goal of 
Satan’s counterfeit ministry is for people to be 
increasingly conformed to anything but Christ.

I think sometimes we put blogs in this 
unique category of communication. Yes, there 
are some special contours to the medium, but 
by and large they are simply one way in which 
we speak to one another — in exhortation, 
correction, critique, praise, humor, confession, 
etc. Insofar as they consciously seek to emulate 
and advance Kingdom values, making much of 
Christ, they will be Christian. Insofar as they 
don’t, they aren’t.

RES: If you could change one thing about 
the blogosphere, what would it be?

JT: I once wrote in a blog post that we need 
“more arguments and less arguing.” What I 
meant was that we need better reasoning and 
less rancor. I think I’ve seen an improvement — 
to some degree — in the comments section of 
my own blog.

I think many of us have a long way to go in 

letting the grace, beauty and power of the Gos-
pel saturate our heart and mind to the extent 
that we simply speak with a Gospel accent.

RES: You do not just point to the writings of 
others; you’re also an accomplished author and 
editor yourself. How did you get into writing 
and editing? 

JT: With regard to editing, I remember in 
college helping a friend prepare for a talk he 
was going to give to a large gathering of Chris-
tian students. And I realized — I’m not the one 
being asked to give these talks but somehow I 
can help a friend like this take a good talk and 
make it better.

Working with John Piper was an enormous 
privilege, especially to edit his materials, which 
are so rich. I sometimes joke, though, that 
being Piper’s theological assistant is kind of like 
being the Maytag repair man.

RES: Is there anything you’re working on 
currently?

JT: Crossway has just published a project 
that Sam Storms and I co-edited, which has 
been a secret for a number of years now. It’s 
called For the Fame of God’s Name: Essays in 
Honor of John Piper. A number of SBTS faculty 
were kind enough to contribute: Albert Mohler, 
Tom Schreiner, Bruce Ware, and Jim Hamilton. 
It was an enormous honor to present this book 
to Piper and to see God honored in this way.

Steve Nichols and I have just begun editing 
a new series together, called Th eologians on the 
Christian Life. Th ese will be accessible intro-
ductions to how key theologians thought about 
what it means to live the Christian life.

For daily insights into the goings-on in 
evangelicalism and the world, check out 
Justin’s blog at thegospelcoalition.org/blogs/
justintaylor

By Aaron Cline Hanbury

Campus Church, a location of Highview 
Baptist Church, meets students where they are 
— and where they are is on social media.

Basing its ministry on the campus of the 
University of Louisville, Campus Church views 
younger culture’s mass migration to social 
media outlets as location at which to meet with 
and engage the church’s community, which is 
primarily made up of college-age people.

“I see the value of social media really as a 
necessity in ministry, especially to younger 
people,” Dan DeWitt, lead pastor at Campus 
Church, said.  

“If there were a coff ee shop where the vast 

majority of the members of our church met on 
a regular basis to talk about important topics, 
and also trivial topics related to their lives, and 
I were to just say that I don’t want to hang out 
at that coff ee shop, I would be missing a great 
opportunity,” DeWitt said. “Th at coff ee shop 
is really what social media is.  It is a missed 
opportunity if we do not fi nd the places where 
the conversations are happening and leverage 
our infl uence in those arenas. [Social media] is 
one more outlet we have to talk about the Gos-
pel and our relationship with Jesus, what that 
looks like in everyday life from the important 
things to the trivial things.”

In order to eff ectively employ social media, 
Campus Church primarily uses Twitter and 

Facebook. Th e church uses Facebook to pro-
mote upcoming events and series. Facebook 
has features that allow Campus Church to 
interact with event attendees and then allows 
attendees to invite their Facebook friends. 
According to DeWitt, these features have 
served Campus Church well. 

Th e widespread use of social media has also 
brought people to Campus Church who might 
not otherwise come.

“At every event we have people who come 
because they heard about it through Facebook. 
If we have 200 people at an event, it will 
be likely that at least half of them saw the 
ad on Facebook. I typically will also meet a 
few who say they came because of the adver-

tisement,” DeWitt said.  
Campus Church also tries to use social 

media technologies in its services to promote 
interaction with the congregation.

“In terms of technology at our meetings, 
we have a text service that allows people to text 
in a question and that text is then sent to my 
phone via email,” DeWitt said. “We use this for 
sermons so people can text questions about the 
sermon while I’m preaching.”

Utilizing social media opportunities in a 
strategic and careful manner helps Campus 
Church connect with members, reach out to its 
outside community and interact with congre-
gants during services. 

Campus Church uses social media for Gospel purposes

Aft er a while things become largely 

intuitive and you have to stop and 

think about the implicit criteria 

already in eff ect. I don’t really have 

a checklist or anything. But I try to 

make sure it’s edifying on some level, 

and that it’s something suffi  ciently 

interesting. I get asked to blog 

various books and such, and the 

thing that oft en holds me back 

is not that it’s bad, but that I’m not 

that excited about it. 
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Schaff  wrote, “Th e art of printing, which was 
one of the providential preparations for the 
Reformation, became the mightiest lever of 
Protestantism and modern culture.” 

In other words, not only did the printing 
press serve — instrumentally speaking — as 
the strongest tool for the advancement of the 
Protestant Reformation, but it was also a sig-
nifi cant catalyst for the development of modern 
Western society. Christians should therefore 
realize that by taking advantage of latest tech-
nological developments they have the potential 
to both create and shape culture. 

Readers can only imagine the consequences 
and setbacks to the spread of the Gospel and 
the infl uence of Christianity upon Western cul-
ture if the church would have failed or refused 
to utilize Gutenberg’s invention because it 
seemed foreign, unfamiliar, complicated or dis-
tracting to the church’s mission. By neglecting 
the opportunity for ministry and mission that 
exists with social media and technology, the 
church could be missing the “new Gutenberg” 
and thus lose potential cultural ground, infl u-
ence and credibility.

Pastoral importance 
“Toward a new literacy”

Students training for pastoral ministry are 
oft en told about the importance of learning the 
original languages of the Bible: Hebrew and 
Greek. Aft er all, if one is going to spend his or 
her life teaching one particular book, namely 

the Bible, then surely that person should be 
highly literate in the ways that book commu-
nicates its message. So students oft en labori-
ously plow through language studies to best 
understand the Bible. 

But pastors need a level of cultural literacy 
also. A pastor can know Hebrew and Greek as 
well as any scholar, but if he is not profi cient 
with English (assuming he lives and serves in 
an English-speaking area), then he really wastes 
his abilities with the original languages. Th is 
pastor wastes his abilities because he cannot 
eff ectively communicate his knowledge of the 
Bible to those whom he serves. His lack of 
literacy in English hurts his ministry. Now his 
ministry is not hurt because of any innate value 
in English, but because English represents the 
cultural communication medium of that pas-
tor’s community. 

Just as a pastor should be highly literate 
in both the Bible and in English, so should 
a pastor be highly literate in new means of 
communication, the ways in which his people 
communicate. Th is, again, is because the pastor 
must be able to communicate amply the mes-
sage of the Bible. Th is means keeping up with 
movements in communication.

“As we are in another signifi cant technologi-
cal revolution it is important to consider how 
technology may infl uence the church, and what 
unintended consequences could impact future 
generations,” Drew Goodmanson, CEO of 
Monk Development and technology expert said 
in the article, “Th e Future Church Infl uenced 
by Technology.” 

A need for literacy reaches beyond lan-
guages to other cultural aspects as well. Again, 
the Gutenberg printing press called people in 
its fi rst generation to reevaluate everything 
they knew about disseminating text-materials. 
So now social media and new technologies 
available to the church are calling pastors to 
reevaluate how they communicate.  

Pastors today need to learn the language 
of social media, its audience and the various 
technologies available, just as their 15th-century 
counterparts learned eff ective use of the Guten-
berg printing press. Pastors should pursue a 
new literacy.

[For an example of a local church creatively 
employing new technologies and social media, 
see “Campus Church uses social media for 
Gospel purposes” on page 5.]

“Toward a technology priority” 
New social media and technologies call for 

the church to prioritize reaching the people 
using them. Needless to say, however, this does 
not simply happen by assigning theoretical 
importance to technology. Th e next step in 
communicating the Gospel via social media 
and technology is giving deliberate attention 
not only to learning the technology, but also to 
using it. 

According to Marshall, churches should 
assess the technological level at which their 
congregation already participates before mov-
ing forward in implementing anything new. 
Th is means that in more rural congregations, 
smartphone applications might simply be a 

waste of energy. In those churches, however, 
almost everyone might use text messaging, so 
some form of Twitter might be an eff ective new 
way to communicate, much as email was a few 
years ago. 

Hiring a pastor of technology, or assigning 
technology and media as a responsibility to a 
qualifi ed pastor, is a helpful move for churches 
wanting to embrace the new age of technology 
and social media, according to Marshall. Writ-
ing a budget line for new technologies is also a 
benefi cial strategy for ensuring that the church 
communicates well with its community. 

As innovative and revolutionary as the 
Gutenberg printing press became, it would 
have served little lasting purpose if people 
only used it for printing meaningless content. 
Th e church of that day not only wondered at 
the new invention, but also engaged with it; 
the church remembers Gutenberg’s innovative 
machine partly because of its role in the Prot-
estant Reformation, not because of print-mate-
rials themselves, but because of the biblical, 
faithful and aff ecting print materials coming off  
the press. Th e power was not in the communi-
cation medium, but in the content.

So now, at a time when new means of com-
munication appear regularly, the church should 
not idly watch its culture celebrate technology. 
Rather, the church should appropriately and 
faithfully engage in all available ways of com-
municating the good news of Christ – good 
news printed with the new Gutenberg.

Quanta and Quiddities
By Mark T. Coppenger 

Mark T. Coppenger is professor of Christian 
apologetics at Th e Southern Baptist Th eological 
Seminary. Below, Coppenger off ers a celebration 
of God’s creativity displayed through those made 
in his image – humans.

Th e technical and aesthetic contributions to 
both past and current culture by those profess-
ing faith in Christ is staggering, whether the 
music of Bach, the art of Dürer, the science of 
Newton or the math of Leibniz (who, devel-
oped calculus at the same time as Newton). 
Th ank God, also, for the groundbreaking work 
of non-disciples such as Alan Turing, who led 
a group of British code breakers to unravel the 
mysteries of the German Enigma machines in 
World War II, or Aaron Copland, whose work 
includes the majestic “Fanfare for the Common 
Man” and music for the ballets, Appalachian 

Spring and Rodeo (a selection from which was 
heard in the ad, “Beef. It’s what’s for dinner”).

Atheists proudly claim a range of accom-
plished people as their own — Tour de France 
winner Lance Armstrong, billionaire inves-
tor Warren Buff ett, geneticist Francis Crick, 
Microsoft ’s Bill Gates, actor John Malkovich 
and Apple’s Steve Wozniak. Th e same could 
be said for transgressive communities, such as 
homosexuals in the arts and sciences: As News-
week demonstrated in its Aug. 10, 1987, issue 
“Th e Face of AIDS”, one year’s death toll among 
gift ed gays was substantial, including a Colum-
bia University mathematician, a Stanford 
literature professor, and winners of Obie and 
Tony awards. Heterosexual philanderers are 
just as accomplished — golf phenomenon Tiger 
Woods, heart-transplant pioneer Christiaan 
Barnard and fathers of the American nation, 
Ben Franklin and Th omas Jeff erson.

None of this should be surprising, for all 

people are created in the image of God, and 
that image is not obliterated by sin or unbe-
lief. So when men and women show sparks of 
ingenuity, eloquence, decency, industry and 
craft smanship, they reveal their debt to God.

Of course, none of us replicates God’s 
creative work in Genesis 1. He made things 
ex nihilo, out of nothing. We work with the 
materials at hand, the elements He has placed 
at our disposal. 

It reminds me of Taco Bell. Every year or 
so, they serve up with a new product– the 
Chalupa, Enchito, Gordita, Taquito, Meximelt, 
Cheese Roll-Up, Crunchwrap, Quesadilla, 
Mexican Pizza and Taco Salad – not to men-
tion over a dozen variations each of the basic 
taco and burrito, whether “double-decker” or 
“seven-layer,” whether “crunchy” or “soft .”

As rich as the variety may be, the casual 
observer cannot help but notice great similar-
ity in the products, the recurrence of tortillas, 

cheese, tomatos, lettuce, chicken-or-beef, 
rice-and-beans, avocado, sour cream and salsa. 
Sometimes it’s fried, sometimes not. You can 
roll it, bend it, stack it, crimp it, slice it, mash 
it or melt it. Same stuff , but what fun in the 
mix-and-match.

If Taco Bell does this with a dozen ingredi-
ents, imagine what you could do with thou-
sands upon thousands of ingredients – copper 
and oxygen, A-fl at and C-sharp, magenta and 
yellow, ultra-violet and infrared, oak and wil-
low, water and salt, smoke and rust, logic and 
grammar, numbers and nanoparticles, quanta 
and quiddities. And what if one could trust 
these items to behave in an orderly fashion, 
under the direction of a benefi cent Lord. And 
what if mankind, both the regenerate and the 
reprobate, were inventive and adept at fashion-
ing helpful things from these items? Wouldn’t 
that be wonderful?

Yes it is.

(Continued from page 4)

New Gutenberg 
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“Unfortunately, the church of Jesus 

Christ, at least in the Western 

world, has not understood very 

well the meaning of the word 

‘holy’ nor what it means to 

worship a holy God.”
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Gentry challenges standard understanding of holiness
By Josh Hayes

“Holy, holy, holy. Lord God Almighty.” 
Many saints throughout the ages of the church 
have sung these words about the holiness 
of God. As noted by R. Albert Mohler Jr., 
president of Th e Southern Baptist Th eological 
Seminary at the close of the lecture, those who 
have heard Peter Gentry’s faculty address on 

the holiness of God will sing it from now on 
with a more profound appreciation.

At the Sept. 29 address, Gentry, professor 
of Old Testament interpretation at Southern 
Seminary, said that the common understand-
ing of God’s holiness is mistaken. Instead of 
defi ning it as transcendence and moral purity, 
he argued, theologians and biblical scholars 
should defi ne the term according to the context 
of its occurrences in the biblical text. 

In his address, Gentry suggested that the 
biblical contexts indicate that holiness refers to 
a state of consecration or devotion, rather than 
simply set apart. 

“Unfortunately, the church of Jesus Christ, 
at least in the Western world, has not under-
stood very well the meaning of the word ‘holy’ 
nor what it means to worship a holy God,” 
Gentry said.

Gentry illustrated this notion by examining 
the biblical texts of Exodus 3, Exodus 19 and 
Isaiah 6 in order to expound upon the meaning 
of holiness.

“Neither moral purity nor transcendence 
are fundamental to the meaning of ‘holy’ in 
either Greek or Hebrew,” he said. “Th e best 
approach to semantic analysis is an exhaustive 

study of all the available usage, not only for the 
literature in question, but also for contempo-
rary documents in the cultures surrounding the 
original texts of the Bible.”

Mentioning such authors as Wayne Gru-
dem, Millard Erickson, Stephen Chinnock 
and others, Gentry said systematic theologians 
have embraced a defi cient understanding of the 
Bible’s teaching on holiness because of embrac-

ing a faulty etymology of the word qadosh (the 
Hebrew word for holy or holiness) that dates 
back to the late 19th century.

In examining Moses’ encounter with the 
burning bush in Exodus 3, he explained that 
rather than holiness pointing to man’s inacces-
sibility to God, the “holy ground” mentioned 
in the passage points to God’s initiative to meet 
with man, namely Moses in this instance.

“Th e qadosh ground,” Gentry said, “is not 
the place of distance or radical separation but 
of meeting and of presence — the meeting of 
God and man.”

Gentry turned to Exodus 19 to explain the 
meaning of holiness in relation to the consecra-
tion of the people of Israel as a “holy nation.” 
Th e fi ve forms of the word qadosh found in 
Exodus 19 make it an important passage for the 
discussion, he noted. 

As it is oft en misconstrued, the mountain 
where Moses meets with God on the people’s 
behalf is not regarded as holy because it is 
forbidden, but rather limitations for how the 
people of Israel were to approach the mountain 
were given because God consecrated the 
area, Gentry explained, and through Moses 
consecrated the people to His service. In the 

event at Mount Sinai as with the burning bush, 
the passage portrays meeting rather than 
separation.

“Israel as a [holy] nation is a nation given 
access to the presence of Yahweh and devoted 
solely to the service and worship of the Lord,” 
he said.

Gentry moved the discussion to Isaiah 6 to 
address how the term holy – if it means to be 
consecrated or devoted – applies to God.

“While God is awesome in His majesty, His 
holiness does not mean that He is the ‘totally 
other’ nor does it speak of His separation,” he 
said. “In fact, we see just the opposite [in Isaiah 
6]. We see that God is coming to meet man. We 

see already the central theme of this new sec-
tion of Isaiah — Immanuel, “God with us.”

“[God] is exalted because He shows himself 
holy in justice and righteousness,” Gentry 
stated aft er explaining the historical context of 
social injustice surrounding the passage. “We 
have a clear defi nition of the divine holiness: 
God demonstrates His devotion in that He is 
completely devoted to social justice.”

By social justice, Gentry said he was refer-
ring to the way of life prescribed for the people 
of Israel in the Torah. He noted that the Old 
Testament word pair “justice and righteous-
ness” is a way of referencing the Torah – the 
document where God shows the people of 
Israel not only what it means to be devoted to 
Him but what it means to treat one another in 
genuinely human ways.

In his concluding comments, Gentry stated 
that this widespread misunderstanding of 
holiness serves as a warning to the church that 
“every generation needs to test theological tra-
ditions by means of fresh study of the Bible.”

Th e Southern Seminary Resources page 
provides Gentry’s faculty address, “No One 
Holy, Like the Lord,” in its entirety at www.sbts.
edu/resources

Photo by Devin Maddox
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A conversation with Jim Hamilton about his new book
     Jim Hamilton, associate professor of biblical 
theology at Southern Seminary, and Aaron Cline 
Hanbury, managing editor of “Towers,” discuss 
his new book, God’s Glory in Salvation through 
Judgment (Crossway). “Towers” off ers a brief 
review of Hamilton’s newest book on page 10.

ACH: For whom did you write God’s Glory 
in Salvation through Judgment, who is your 
targeted audience – who is going to read it?

JH: I hope lots of people. I think that any-
one who is interested in the Bible can read the 
book. I don’t think it necessarily takes time in 
Greek or Hebrew classes to be able to under-
stand my book. Anybody made in the image 
of God, with the ability to read, can do so. 
8-year-olds might not be interested, but adults, 
college students, anyone who loves the Bible, 
any of those people can read it. I also hope that 
it will be helpful to students who are learning 
the Scriptures for ministry. And I hope that 
others who do what I do will appreciate it. But I 
am inclined to think that the one who is going 
to benefi t most from this book is the one who 
will sit down, read a passage of the Bible, and 

then read what this book has to say about that 
particular section of Scripture, or read my book 
then read the corresponding passage(s) of the 
Bible. So say, read my 10-15 page discussion of 
the Book of Genesis, and then go read Genesis. 
Th at’s what I recommend.

ACH: How long did you work on and write 
this book?

JH: I started in earnest in the spring of 2007 
and worked through December 2009; it was 
due to Crossway January 2010. 

ACH: And then what is the overall thesis of 
your book?

JH: My thesis is that God’s glory in salva-
tion through judgment is the center of biblical 
theology.

ACH: Can you tease that out a bit?
JH: When Moses asks to see God’s glory, 

God responds by telling Moses that He will 
cause all his goodness to pass before him, and 
proclaim His name to Moses. And when God 
does that, He identifi es Himself as a God who 
is merciful and forgives iniquity, transgres-
sion and sin. And yet at the same time, He is 
a God who does not clear the guilty. So there 

is an affi  rmation of this forgiveness which is 
somehow possible with justice being main-
tained. So God doesn’t clear the guilty, but He 
does show mercy and forgive. And those two 
aspects of God’s character, the fact that He is 
both merciful and just, is what it means for 
God to be good. Th ere seems to be a sense in 
which this is bound up in God’s identity as 
God: He is both merciful and just. And this 
incident, when Moses experienced God’s glory, 
had a profoundly shaping impact on Moses’ 
understanding of God, which then infl uenced 
the way he wrote the Pentateuch. And, I think, 
every biblical author who followed Moses 
learned to interpret life and earlier Scripture 
from Moses. So, I think, within the Pentateuch, 
you can see Moses interpreting earlier passages 
in light of later passages, and from this, later 
biblical authors learned how to read the Bible 
and how to read the world. Th ey learned from 
Moses that God is the most important thing in 
all of reality, and that to know God is to know 
His justice and mercy, is to experience this 
righteousness which maintains and makes pos-
sible His mercy.

ACH: I am thinking about Geerhardus Vos’ 
classic treatment of biblical theology, and of 
recent methodological works and then also 
Michael Lawrence’s new book focusing on a 
practical expression of biblical theology for the 
church and ministry; we have multiple tiers of 
work within the discipline. So where do you 
think your book fi ts in terms of other literature 
in the area? 

JH: I think my book is distinguished by 
its scope, organization and its argument. So 
Vos’ book doesn’t cover the whole of the New 
Testament. I’m not saying this is the way it was 
when Vos wrote, but the defi nition or descrip-
tion of biblical theology Vos gives is problem-
atic for today. Vos says that biblical theology 
is an attempt to understand the events that lie 
behind the text. I don’t think that’s what biblical 
theology is; rather, I think biblical theology is 
an attempt to understand the text. Th e text is 
inspired, not the events behind the text. I don’t 
think Vos would agree with Barthians and 
others who may speak that way today. I don’t 
think he would want to go that way. And Vern 
Poynthress has actually argued that in his later 
work, Vos focuses on the fi nal form of the text 
itself and not on the events behind the text, but 
that’s what he says biblical theology is in his 
book. And then, Vos stops before he even gets 
halfway through the New Testament. Th e scope 
of my book covers the whole Bible. 

And then whereas there have been some 
thematic treatments of biblical theology 
recently – T. Desmond Alexander and G. K. 
Beale, for example – my book moves book-by-

book. So the organization is law, prophets and 
writings, and then gospels and Acts, epistles 
and then Revelation. Th ere have been Old 
Testament theologies and New Testament the-
ologies that go book-by-book, but I don’t know 
of another attempt at a whole Bible theology 
developing book-by-book. 

So scope, it covers the whole Bible; 
organization, it goes book-by-book; and then 
argument. I’m actually mainly seeking to 
demonstrate the centrality of God’s glory in 
salvation through judgment. And that means 
that there are many, many things that you 
might fi nd discussed in other, say, Old Testa-
ment theologies or New Testament theologies 
that I don’t enter into because I’m trying to 
keep a laser-like focus on what I see as the 
Bible’s big story. 

ACH: So someone might write a book 
introducing the discipline of biblical theology, 
whereas you’re seeking to do biblical theology?

JH: I do defi ne biblical theology, but I don’t 
spend a lot of time on method. I have an intro-
ductory chapter where I lay out what biblical 
theology is and I briefl y treat its history. But I 
think I arrive at a way of thinking about biblical 
theology that I haven’t seen articulated else-
where. We can think about biblical theology in 
two ways: as a modern academic discipline, it’s 
something that has roots in the Reformers; but 
another way to talk about it, I think, is that a 
biblical theological perspective is the interpre-
tive method practiced by the biblical authors 
themselves. So in that sense, I would argue 
that biblical theology is as old as Moses. It’s not 
something that just got started with Luther or 
even with Irenaeus, who is sometimes talked 
about as a father of the discipline. To the 
extent that they were following the interpretive 
method modeled by and used by the biblical 
authors, they were biblical theologians. And 
so I think the history of interpretation, biblical 
interpretation, is a history of more or less suc-
cess in following the biblical authors. So some 
people, like Melito of Sardis, were just brilliant 
at this; others were not only bad, they actually 
out-and-out rejected the claims of the Bible, 
such as Bultmann, who was, in the last century, 
a highly regarded, highly infl uential New 
Testament theologian. But he rejected the truth 
claims of Scripture, setting himself at odds with 
the methods of the biblical authors. 

ACH: Is there a gap in biblical theological 
studies that God’s Glory in Salvation through 
Judgment will fi ll?

JH: It did strike me when I started out 
exploring these ideas, that when you read 
discussions of the questions of whether or not 
biblical theology has a center, you don’t fi nd in 
academic discussions the suggestion that God’s Photo by Devin Maddox
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glory, in any sense, is the center of biblical 
theology. Th at’s been remedied in recent days, 
somewhat by John Piper’s ministry. And also 
Dr. [Tom] Schreiner has argued that the center 
of Paul’s theology is the glory of God and also 
in his New Testament theology. But when I 
started out writing, Schreiner’s Paul book had 
come out, but the NT theology had not yet 
appeared. So there was a gap in the discussion, 
I thought.

ACH: So what do you think about the 
thematic treatments, those such as work by 
Graeme Goldsworthy? 

JH: I’ve been helped by some of his stuff . 
But I’m helped most, I think, by those who 
move book-by-book, because I tend to think 
the author’s message is bound up in the literary 
structure of his book. So we were talking earlier 
about Th e Count of Monte Cristo and in the end 
of that book when Dantes says something along 
the lines of, this is the truth for humans: wait 
and hope. Wait and hope are the two central 
themes. Now, you read that line in abstraction 
and it makes sense. But you read that line in 
the setting of the whole novel, as the last words 
in the novel, and they carry a greater weight 
and deeper impact. So I’m not suggesting that 
I most like reading commentaries, but I do like 
to read biblical-theological treatments with a 
book-by-book approach. Again, not to say that 
I’m not helped by thematic treatments, those 
things are very helpful. But I like the book-by-
book stuff . 

ACH: Can you explain how you approach 
book-by-book in a biblical theology, rather 
than simply a survey?

JH: Th e fi rst thing I try to do is locate the 
literary structure of the book in question. It’s 
not always possible. 1 John, for example, is 
notoriously diffi  cult to outline and identify 
any kind of structure. And so with a book like 
1 John, I just treat themes. Genesis has been 
discussed suffi  ciently, I think, according to 
its literary structure – that’s not to say there’s 
not more to say – but with Genesis, I chose to 
pursue a thematic treatment also. But for the 
most part, I seek to identify the literary struc-
ture of each book and then what I’m trying to 
do is show how this central idea, or this heart 
pumping the blood of God’s glory in salvation 
through judgment through the body, is induc-
tively rising out of the text as the central theme. 
So I think that it’s the kind of thing where if 
you can identify the central theme or structure 
of something, you understand why things are 
the way they are. So I’m arguing that the Bible 
seeks to help people behold this magnifi cent 
God, who upholds justice and righteousness 
and yet still shows mercy and forgives. 

ACH: Because of your book’s book-by-book 
approach, do you lose sight of the continuity of 
the Bible? Or even how do you guard against 
dividing the Bible into 66 little scriptures?

JH: I’m committed to interpreting texts in 
canonical context, so even when dealing with 
a particular book of the Bible, the context is 
not limited to that book but includes the whole 
canon. Each individual book is contributing to 
the Bible’s big story, and keeping that big story 
before us keeps us from reading a particular 
book without regard for its wider setting in 
the canonical context. For instance, when 
interpreting a book like Proverbs, if we fail to 
see how Solomon is obeying the admonition 
for fathers to teach the Torah to their sons 
in Deuteronomy 6 and for kings to read the 
Torah constantly in Deuteronomy 17, we are 
missing key inter-textual connections that tie 
the whole canon together and help us to know 
what we are dealing with as we read the book 
of Proverbs.  

ACH: So in your book, as far as the two tes-
taments are concerned, you show the judgment 
of Egypt and of Canaan in the Old Testament, 
and in the New Testament, God’s judgment 
poured out on Christ. Is that right?

JH: Yeah, I would add more, though. I 
think at both macro and micro levels, you see 
God’s glory in salvation through judgment in 
the fl ood, you see it at the exodus from Egypt, 
you see it at the conquest of Canaan. And then 
eventually, God judges Israel and drives them 
into exile, and the prophets are promising 
that those whom the Lord used to discipline 
Israel will themselves be judged. And then, yes, 
you have Christ taking the full force of God’s 
wrath on the cross. Th en you have the return of 
Christ, when He will judge all His enemies. 

ACH: Briefl y tease out God’s glory in salva-
tion through judgment in the fl ood.

JH: Th e same waters that destroyed all fl esh, 
the text says, are the waters on which Noah 
was saved. And so there is this mysterious way 
in which the instrument of judgment is also 
the instrument of salvation. And this becomes 
a kind of picture that Isaiah, for instance, and 
Jeremiah and Daniel pick up. Th ey describe 
enemy nations God is going to use to judge his 
wicked and covenant-breaking people, in terms 
of a fl ood overfl owing the land. And yet this 
judgment is going to be a purging, a cleansing 
judgment through which salvation will come 
for those who are cleansed and purged of iniq-
uity, repenting in response to this judgment. So 
there are places where the prophets say that the 
Lord is the one striking them, and that they’re 
going to repent and turn back to him. So this 
enemy nation the Lord is using to strike his 
people is almost like the waters of judgment. 
Th ere will be a purging, cleansing, renewing 
judgment through which people will repent 
and be saved. 

And then Jesus talks about the cross as a 
baptism that he has to undergo; Peter likens 
baptism to the fl ood in 1 Peter 3. And I think 
the idea is that just as Noah was saved through 

the judgment of the fl ood, so also Christ has 
brought salvation through the judgment he 
absorbed on the cross. And when Christians 
enter into the waters of baptism, it is as though 
we are being identifi ed with Christ in that 
experience of God’s wrath, almost as though we 
are being fl ooded by it. And then we’re brought 
through those waters of judgment to salvation.

ACH: Th e fl ood waters that judge the earth, 
the same waters on which Noah fl oats, refl ects 
the New Testament portrayal of Christ – fair?

JH: I would say the same moment of 
Christ’s death, followed by his resurrection, is 
the moment when judgment and salvation were 
accomplished. And in a sense, fulfi lled, even 
though there is a not-yet expression of judg-
ment when Christ comes to judge his enemies 
and deliver his people. And we see God’s glory 
in salvation through judgment again. 

ACH: And that’s the theme, then, you look 
for in each book, you’re tracing through God’s 
Glory in Salvation through Judgment.

JH: Yeah. In Romans 3, Paul says that God 
put Christ forward as a sacrifi ce of propitiation 
that he might be both just and the one who 
justifi es those who have faith in Jesus. Proverbs 
says justifying the wicked and condemning the 
righteous is wrong. Well, that’s what God does 
on the cross. He condemns the righteous, and 
He justifi es the wicked who trust in him. And 
yet He is just and He is righteous, and there is 
this wonderful and surprising way that it’s all 
worked together so that his righteousness is 
upheld even as He – I don’t want to say bends 
the rules or breaks the standards – but for sin-
ners to be forgiven, unless you have a punish-
ment for sin, the laws have been set aside. It’s 
really remarkable, inimitable even. 

ACH: How did your understanding of both 
the Bible itself and even your understanding 
of your book change or evolve during the writ-
ing process?

JH: Once I knew I wanted to go book-by-
book through the whole Bible, and that I was 
going to follow the literary structure of the 
books, then it was just a learning process. Try-
ing to learn and discover the meaning of the 
texts through my own reading in the original 
languages, while asking questions about struc-
ture. I think if I could identify something 
I really learned, it’s that once you get to Deu-
teronomy, and really it’s already happening in 
Leviticus, but by the time Israel is entering in to 
the land, Moses is telling them in Leviticus and 
in Deuteronomy that they are going to go into 
the land, they are going to break the covenant, 
they are going to be exiled from the land, but 
that God is going to lead them to repentance 
then reestablish them in a glorious eschatologi-
cal restoration. So Moses is prophesying the 
history of Israel’s future. And that history is 
then recounted in Joshua through Kings. And 
when you look at Isaiah, Ezekiel, Jeremiah and 

the 12 minor prophets, when you look at what 
they’re doing, if you want to boil down their 
message, it would come down to this: we have 
broken the covenant, we are going into exile 
and God has a glorious eschatological restora-
tion for us just like Moses said. Th at’s what 
the prophets are saying. And as I studied the 
Psalms, I discovered that the whole structure of 
the Psalter has a similar movement, a story line 
almost like a collage of images, each individual 
psalm being an image, that when you read 
these images in-line, they tell the same story. 
We’ve had this great king David, who through 
suff ering was exalted to kingship, and then we 
broke the covenant, we went into exile, and 
here is this glorious eschatological restora-
tion waiting for us. And so salvation through 
judgment for God’s glory, in the form of Israel’s 
exile and restoration is really prominent in 
the Old Testament. So I would argue that the 
New Testament authors are presenting Jesus 
as the fulfi llment of this. When He dies, His 
death is the deepest, darkest moment of exile, 
and through that judgment, the glorious 
eschatological restoration begins to dawn for 
God’s glory: salvation through judgment for 
God’s glory.

ACH: So putting this storyline together, 
what is your intended impact of the book on 
its readers?

JH: Ever since I can remember, I have 
wanted to understand the Bible and so writing 
the book, I wanted to understand the Bible 
myself and help other people also understand 
the Bible. I think that’s what biblical theology is 
about. Biblical theology is about comprehend-
ing the way the biblical authors have inter-
preted earlier Scripture and have come to an 
understanding of what God has done in their 
own lives, then they have interpreted their own 
lives through the categories given to them by 
the Bible. And they write so that other people 
may learn those categories also and in turn 
interpret their lives the way the earlier biblical 
authors did. So that’s my goal. My goal was to 
understand the Bible, so that I could know God 
and understand life. And that’s what I hope 
others will get from the book. I hope they will 
come to a greater understanding of the Bible, 
know God and understand their lives.

JH: I am grateful for the mercy of God in 
opening my eyes to behold the beauty of Christ, 
and to understand His justice and mercy. And I 
am so thankful for the time I was given to work 
on this project. I didn’t deserve the time that I 
had to study the Bible to write this book and 
I’m thankful that Crossway published it and 
I’m thankful that the Lord is pleased to allow 
us to serve Him. Th is is a privilege. Who could 
come up with something better to do than this: 
to study the Bible and then come up with ways 
to help people understand it? It’s a blessing. I’m 
really thankful.
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 COMING IN NOVEMBER
Drawing from God’s self-revelation in Exodus 34, James Hamilton moves 

through the Bible book by book, showing that there is one theological  

center to the whole Bible: God’s glory in salvation through judgment.

“ Hamilton rightly sees that the glory of God is at the center of the scrip-

tural record, demonstrating with careful attention to the biblical text 

the supremacy of God in both the Old Testament and the New. Scholars, 

students, and laypeople will all profit from reading this work, which in-

structs the mind, enlivens the heart, and summons us to obedience.”

THOMAS R. SCHREINER, James Buchanan Harrison Professor of New Testament 

Interpretation, The Southern Baptist Theological Seminary

800-323-3890    www.crossway.org
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Literature
God’s Glory in Salva-
tion through Judgment: 
A Biblical Th eology 
(Crossway $40), James 
M. Hamilton Jr.

Review by Aaron 
Cline Hanbury

Understanding the 
Bible is paramount for 

Christians to understand the way God works in 
His world, and to understand the purpose for 
which God created earth. But oft en interpreting 
and understanding the Bible can be an intimi-
dating venture. Does the Bible contain a single 
story, as Sir Doyle’s short stories? Is the Bible 
somewhat of a story with loosely tied endings, 
like Carroll’s Alice’s Adventures in Wonderland? 
Listening to some Bible teachers, the Scriptures 
seem like a collection of bullet-point teaching 
methods for living both healthy and content. 
Who knows the correct way to read the Bible?

According to James M. Hamilton Jr., profes-
sor of biblical theology at Th e Southern Baptist 
Th eological Seminary, the Bible itself makes 
clear how people should read it. In his new 
book, God’s Glory in Salvation through Judg-

ment, Hamilton asserts that the earlier biblical 
authors demonstrate how to read Scripture and 
then later authors exercise the model placed 
before them. And reading the Bible exercising 
its own prescription for interpretation reveals 
to the reader a central theme running through 
the whole Scripture.

“Seeking to exposit the center of biblical 
theology is necessary because many today 
question whether the Bible tells a coherent 
story. Th ere are many who do not embrace the 
idea of a center for biblical theology and yet 
maintain that the Bible is coherent, but if the 
Bible tells a coherent story, it is valid to explore 
what that story’s main point is. Th at leads us 
to ask whether the Bible shows us what God’s 
ultimate purpose is. Understanding God’s 

ultimate purpose, even with our limited human 
capacities, gives us insight into the meaning of 
all things,” Hamilton says, off ering a reason for 
his book.

As his book title not-so-subtly suggests, 
Hamilton develops his book around the thesis 
that God reveals or displays His glory through 
acts of judgment – the seminal example being 
Christ on the cross, where God both pours 
out His wrath and purchases salvation for His 
people in the same event. 

In order to show its thesis in God’s Glory in 
Salvation through Judgment, Hamilton orga-
nizes its argument using the fi ve major divi-
sions in Scripture: law, prophets and writings 
in the Old Testament, and gospels and Acts, 
epistles and John’s Revelation in the New Testa-
ment. Hamilton works through each section 
book-by-book. For example, in studying the 
Pentateuch, Hamilton fi rst examines the Book 
of Genesis, then looks for the literary structure 
and central meaning of Exodus, then Leviticus, 
follows with the Book of Numbers and then 
of course Deuteronomy. Hamilton follows this 
pattern throughout his book.

In a rare combination of both a thematic 
(God’s glory in salvation through judgment) 
and a book-by-book approach to interpreting 

the Bible, Hamilton makes a convincing case 
that reading the Bible in its natural progression 
causes this theme to surface organically from 
the text. Th e glory of God in salvation through 
the judgment of sin shines at the forefront 
of both the biblical books and the Bible as a 
whole, according to Hamilton’s book.

“Th e New Testament authors present their 
accounts as the completion of the story begun 
in the Old Testament, and the Old Testa-
ment itself creates the expectations realized 
in the New Testament. Th e two are to be read 
together, and [God’s Glory in Salvation through 
Judgment] will follow, in its general outline, 
the structure of the Old and New Testaments 
that has been briefl y discussed above. As the 
story unfolds, the central theme of the theology 
contained in the Bible itself will fl ame out like 
shining from shook foil, and the dearest fresh-
ness deep down in these rich soils will be the 
glory of God in salvation through judgment,” 
Hamilton writes.

Establishing his central theme of the Bible’s 
theology, Hamilton concludes his book by 
off ering several practical implications of his 
thesis. Th e conclusion explores such topics as 
evangelism and church discipline, and prayer 
and “personal” Bible reading.  

“If the Bible tells a coherent story, it 

is valid to explore what that story’s 

main point is. Th at leads us to ask 

whether the Bible shows us what 

God’s ultimate purpose is.”
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Th e Young and the 
Digital: What the 
Migration to Social 
Network Sites, Games, 
and Anytime, Anywhere 
Media Means for Our 
Future (Beacon $26.95), 
S. Craig Watkins

Review by Aaron 
Cline Hanbury

“Have you ever stopped to notice the 
assortment of people using a communication 
technology while you are sitting in an airport 
terminal? Seated across from you is a business 
traveler checking her e-mail on a BlackBerry. 
Spread out along a nearby wall are several 
women from a college volleyball team using 
their mobile phones to send and receive text 
messages. And sitting right beside you is a 
twelve-year-old boy who has powered up his 
Nintendo DS to play a quick game of Madden 
NFL. Th is is the digital lifestyle in action,” S. 
Craig Watkins observes in his book, Th e Young 
and the Digital.

Watkins thoughtfully explores this digital 
lifestyle and its many complex consequences 
for both the present and future of American 
life. Writing from a seemingly liberal, yet 
admirably balanced, perspective, Watkins 

moves Th e Young and the Digital from simple 
observations about the new digital age to 
conclusions from extensive, scholarly research 
about the psychological consequences of an 
always-plugged-in generation, from cultural 
shift s in social media to the pros and cons of 
new technologies in education.

“In the current cultural milieu, fast enter-
tainment is more than a luxury or a way to pass 
time. It is an entitlement that more and more 
of us expect no matter where we are – at home, 
at work, in school, on vacation, or even when 
driving our cars. Th at cultural ethos, or the 
expectation that anytime is the right time for 
entertainment, is transforming our behavior,” 
Watkins observes in his last chapter. 

Th is idea seems to be the thesis from which 
his book develops. 

An unexpected literary device appear-
ing throughout the book is Watkins repeated 
theme of “familiar and foreign.” Watkins 
consistently points out that while the young 
and the digital are exploring opportunities 
and technologies previous generations never 
could, younger people are still looking for 
essentially the same thing: relationships. In 
fact, Watkins notices that the reason behind 
the whole-scale embracing of new social media 
is much less about the technology and more 
about interactive and social involvement. Rela-
tionships are still the primary interest among 

the young generation. 
Further, research seems to suggest that 

participants in the oft en cultic world of online 
gaming are much more interested in taking 
part in an activity with other people, current 
and potential friends, than they are in the par-
ticular game itself. Watkins points to a number 
of cases where a husband and wife have begun 
online gaming together, not because of any 
special affi  nity for gaming, but as a way of 
spending time with one another. Some of Th e 
Young and the Digital’s research suggests that 
perhaps gaming will soon replace movie the-
aters as the requisite evening date activity. Aft er 
all, gaming allows more social interaction goes 
the argument.

In a fascinating chapter about the relation-
ship between race/socioeconomics and social 
media, Watkins explains that, despite initial 
speculation, races and economic groups seem 
still to group together, even in the virtual 
worlds of Myspace and Facebook. 

“Social and mobile media may be chang-
ing how we connect, but as we move into the 
digital future, it does not appear to be signifi -
cantly altering who we connect to,” Watkins 
fairly observes, pointing out the familiar and 
yet foreign relationship between face-to-face 
culture and virtual culture. 

Demonstrating a balanced analysis, Watkins 
off ers at least three chapters with a decidedly 

negative perspective about the eff ects of the 
new digital culture. One helpful distinction 
Watkins points out is that while many people 
claim that new technologies allow them to 
multitask better than ever, research shows the 
increasing presence of an appropriately named 
disorder, continuous partial attention (CPA). 
Where multitasking at least gives the impres-
sion of effi  cient work, the eff ects of CPA are 
unfortunately detrimental to the quality of 
school and professional work.

To conclude Th e Young and the Digital, 
Watkins examines the presidential campaign 
and subsequent election of President Barack 
Obama. Eff ectively revealing the power 
and infl uence of new social technologies, 
Watkins explains how Obama and his 
campaign team uniquely and innovatively 
employed social media advertising and 
interaction, ultimately helping Obama win 
the presidential election. 

So introducing the culture-shaping infl u-
ence of social media and new technology, 
drawing cultural analysis of the phenomenon 
to even drawing conclusions about the prob-
lems involved with this new tech-savvy society, 
Th e Young and the Digital off ers a thorough and 
fair survey of the digital world. Watkins’ book 
is an important one, both for understanding 
this new world and recognizing the dangers 
and opportunities it presents. 

Th e God Who is Th ere: 
Finding Your Place 
in God’s Story (Baker 
$16.99), D. A. Carson

Review by Josh Hayes

Aristotle viewed plot 
structure as having three 
essential parts: begin-
ning, middle and end. 

Unlike the sacred texts of other world religions, 
the Bible possesses all three plot points. Th e 
Bible starts at the beginning — the very begin-
ning — and then moves through the middle 
in describing God’s purposes and actions to 
overcome the dramatic fall and rebellion of 
humanity; and fi nally the Bible comes to the 
end, where God promises and describes the 
ways that He will make all things new by saving 
His people and judging His enemies.

Even if the Bible’s readers take for granted 
that it tells a coherent, cohesive and unifi ed 
story, readers should still ask the question 
“How is this story relevant to me?”

Th at is precisely the task D. A. Carson 
sought to accomplish in his book Th e God Who 
is Th ere: Finding Your Place in God’s Story. As 
Carson explains in the preface, in each chapter 
he focuses on one passage or more from the 
Bible, explains the meaning, structure and 

background of the passage and shows how the 
passage relates to the Bible’s overarching story-
line, “drawing lines together to show how they 
converge in Jesus.”

Is the book a biblical theology or an apolo-
getic work? Is it a systematic theology or an 
evangelistic tract for unbelievers? Th e answer 
to both questions is yes; the book fi ts into all 
these categories.

Th e God Who is Th ere showcases the 
responsibility of every Bible teacher and theo-
logian – put together the Bible’s story according 
to its own terms, categories and structures and 
present people with how the text comes to bear 
upon their lives. Carson does this well by not 
only exegeting passages, drawing conclusions 
and compiling those conclusions into world-
view formulation, but by also relating biblical 
truth to his readers with clever anecdotes from 
life and culture.

Anticipating objections common to post-
modern culture, Carson consistently reminds 
the reader how passages fi t with the Bible’s 
entire story and how one’s outlook on the world 
and humanity becomes completely skewed if 
the historic fall is not considered. 

He writes, “Genesis 3 shows what we most 
need. If you are a Marxist, what you need are 
revolutionaries and decent economists. If you 
are a psychologist, what you need is an army 
of counselors. If you think that the root of all 

breakdown and disorder is medical, what you 
really need is large numbers of Mayo Clinics. 
But if our fi rst and most serious need is to be 
reconciled to God – a God who now stands 
over against us and pronounces death upon us 
because of our willfully chosen rebellion – then 
what we need the most, though we may have all 
of these other derivative needs, is to be recon-
ciled to him. We need someone to save us.”

Carson concludes, “You cannot make sense 
of the Bible until you come to agreement with 
what the Bible says our problem is. If you do 
not see what the Bible’s analysis of the problem 
is, you cannot come to grips with the Bible’s 
analysis of the solution.”

Perhaps with the popularity surge that 
the discipline of biblical theology is currently 
experiencing, many readers may show the most 

interest in how Carson puts the canon together. 
With respect to the Old Testament, this primar-
ily takes place about mid-way through Chapter 
4 and on through Chapter 7 where the majority 
of text is spent explaining how the law, the 
sacrifi ces and the covenants prepare the way for 
and point to Jesus.

“Th e law pointed forward to that sole means 
of God reconciling rebels to himself and brings 
together in Jesus the poles of Exodus 34: God 
abounds ‘in love and faithfulness’ (34:6), and he 
forgives ‘wickedness, rebellion and sin’ (34:7), 
not because he leaves the guilty unpunished 
but because another bears their punishment,” 
Carson writes.

From his prolonged, text-driven discussions 
on the need for the new birth, to his defense 
of Christ’s resurrection, and on through his 
helpful insights on the Bible’s presentation 
of such matters as God’s love, the doctrine of 
justifi cation, hell and the new creation, Carson 
provides great assistance to his readers as they 
fi nd their place in God’s story.

“You cannot make sense of the Bible 

until you come to agreement with 

what the Bible says our problem is. 

If you do not see what the Bible’s 

analysis of the problem is, you can-

not come to grips with the Bible’s 

analysis of the solution.”
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By Josh Hayes

In early July, Scott Connell visited Th e 
Southern Baptist Th eological Seminary cam-
pus. What Connell thought was a prospective 
student visit turned into a series of events that 
landed his current position as Boyce College’s 
instructor of music and worship leadership. 

“I am passionate about training young pas-
tors,” Connell said. “I look back over my life 
and see that I had begun to create opportuni-
ties to draw young men to myself in small-
group Bible studies, personal mentoring and 
pastoral internship programs. I want to teach 
them. I want to advance the next generation of 
pastors, and I want to make sure that they’re 
trained well whether it’s teaching ministry, 
music ministry, youth ministry or whatever. I 
want to contribute to a right understanding of 
ministry, and of course, any right understand-
ing is Gospel-centered.”

Randy Stinson, dean of the School of 
Church Ministries at Southern Seminary, stated 
that Connell represents the defi ning principles 
that Boyce College and Southern Seminary 
seek to instill in students.

“I am personally excited about Connell 
being a part of the SBTS team,” Stinson said. 
“He embodies the threefold commitment of the 
School of Church Ministries in the areas of bib-
lical worship, family discipleship and pastoral 

leadership. He is a pastor who leads worship, 
not a mere church musician, which is central to 
our new direction.”

Th e July campus visit, Connell explained, 
came during the darkest valley of his entire 
Christian walk.

“I had a ‘dark night of the soul’ kind of 
experience,” Connell said. “I lied awake at 

Legacy Hotel & Conferences in the 
middle of the night and agonized 
over my process and really wrestled 
with God about what He had done 
with my life. Why was I here? Why 
had I had the experiences that I had 
had? To me, it seemed like I was 
a jack of all trades yet a master of 
none. I had music, youth, education, 
Christian school, pastoral ministry 
[and some] theological experience, 
but none of it seemed to point in any 
one particular direction now.

“Th at evening God opened my 
eyes to a much bigger picture of my 
life than I had ever seen.”

Connell visited Southern Semi-
nary having left  his position as the 
senior pastor of New Covenant 
Church in Annapolis, Md., to pursue 
another ministry opportunity. How-
ever, that opportunity soon dissolved.

“One Sunday in April, I an -
nounced to the congregation that 
I would be leaving. Th at night I got an 
email from this other church telling 
me that I was no longer in consid-
eration for that job. So I found out 
within a 24-hour period that I had 

just resigned my position and didn’t have a 
[future] job.

“Th e irony of that fateful day in April was 
that the following morning I found out that 
I had been accepted to Southern as a student, 
so the only good news of the whole week was 
that there was somewhere that wanted me —
 it was Southern Seminary. But I still needed a 
job that could support moving a family of nine 
to Louisville.”

During his visit to campus, Connell met 
with Michael Wilder, assistant professor of 
leadership and church ministry and associate 
dean for doctoral studies. During the meeting, 
Connell expressed his concern that worship 
pastors should be trained theologically. Wilder 
responded saying Southern provided such 
training and that Connell should consider 
pursuing Ph.D. studies through the School of 
Church Ministries. 

Th e meeting with Wilder sparked a series of 
meetings that culminated in Southern off ering 
Connell his current position as instructor of 

music and worship leadership at Boyce.
“I had begun this path, which to me made 

no sense to that point, but to God it made per-
fect sense and He brought it all together here 
at Southern Seminary. And the way He brought 
it together was that He took from the music, 
the Christian education and the pastoral minis-
try [experience] and He integrated all three in 
one position.”

Connell’s ministry experience vividly 
illustrates the type of worship pastor Southern 
seeks to produce.

“Connell brings to Boyce College the kind 
of experience we need to train the next genera-
tion of worship leaders,” Denny Burk, dean of 
Boyce College and associate professor of New 
Testament, said. 

“Over the years of his ministry, Connell has 
served both as worship leader and as senior 
pastor, and his ministry demonstrates the 
conviction that worship leadership is a part 
of the teaching ministry of the church,” Burk 
said. “Th us he shares our commitment to music 
ministry as pastoral ministry. He embodies the 
leadership and expertise that we want to see 
reproduced in our graduates.”

 “My life is a testimony as to why the pro-
gram here is the way to [train worship pastors] 
because I found myself trying to do things that 
I was ill-equipped to do,” Connell said.

“When I began my studies at Southwestern 
[Baptist Th eological Seminary], I encountered 
a professor by the name of Bruce Leafb lad who 
was the worship professor at the time. Even 
from my fi rst encounters with him, I became 
immediately and irrevocably captivated by 
what he unveiled to us regarding the act of 
worship and ultimately the God of worship. 

“During that fi rst semester I became so 
excited about leading God’s people in worship 
that I approached him and asked — in youthful 
immaturity — if there was a ‘curriculum’ that 
I could buy to teach the people at my church 
how to worship. He found my question humor-
ous but graciously responded with an answer 
that I will never forget: ‘Scott, you cannot teach 
worship from curriculum. And you must be 
far down the road on a matter before you can 
take your people there. If you want to teach 
your people about worship then you must 
become a fervent worshiper. Pursue God with 
all your heart.’

“While the 18 years since that day have at 
times seemed like detours, God’s sovereign des-
tination has consistently been a pursuit of Him. 
I want to take others where I have been.”

Connell explained that other programs 
designed for worship pastors to deal almost 
exclusively with music while a worship pastor 
rarely holds a position that deals solely with 

music. For that reason, he said, worship pastors 
should be equipped for versatility.

“I feel like if [worship pastors] do not 
understand the Scriptures thoroughly enough 
to be able to plan worship from a truly pastoral 
perspective, they’re not being well equipped.
It’s fi ne to be trained musically — in fact, it’s 
critical to be trained musically as well — but 
it’s not fi ne to be unable to take the Scriptures 
and rightly divide them and apply them to 
worship.  Th e God of worship is found in 
the Scriptures and His worth of worship is 
explained there.  A worship pastor must know 
how to study Him there if he intends to lead his 
people in worship.

“I want to successfully contribute to a 
process that encourages well rounded yet 
theologically trained worship pastors. Students 
should leave knowing that the Gospel is prior-
ity, that the brilliance and glory of God is prior-
ity, and also [they should] be able to rightly 
handle the word of God. Th ose three prongs 
are critical to being an eff ective worship pastor. 
Th en we can add to those the priority of being 
musically equipped.”

Prior to his current position at Boyce, 
Connell served in the respective roles of senior 
pastor, church planter, associate pastor, and 
music and youth pastor in churches in Tennes-
see, Texas and Maryland. In addition, he served 
fi ve years as principal at Arnold Christian 
Academy in Arnold, Md., and has taught music 
in both public and private school settings for a 
number of years.

Connell holds a master of music in music 
ministry from Southwestern Baptist Th eo-
logical Seminary and a bachelor of science in 
music education from Tennessee Technologi-
cal University. He has also done some gradu-
ate coursework with Reformed Th eological 
Seminary. Originally from Cleveland, Tenn., 
Connell has been married 12 years to Mary, 
with whom he has seven children.

According to Connell, the sequence of 
events leading to his arrival is a marvelous 
display of God’s grace and goodness.

“I do not want to come across falsely 
humble, but I don’t feel like I belong here,” 
Connell said. “I don’t deserve this opportunity. 
I don’t deserve to be at a place like South-
ern. Th is is a place where I would have been 
honored just to come as a student period. To 
be here as a member of this remarkable faculty 
and to contribute to the lives of future pastors, 
I cannot tell you how ecstatic I am about that. 
I still pinch myself every morning to fi gure out 
if this really is what God is doing with my life. 
Th is is truly exceedingly, abundantly above all 
that I’ve ever asked or thought.”

Southern Story: Scott Connell

Photo by Devin Maddox
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Boyce on home and duty
By Steve Jones

At this point in the semester, with the pres-
sures of classes and exams coming to a climax 
and Th anksgiving and Christmas breaks still 
on the very distant horizon, it is likely that 
students and faculty are facing exhaustion from 
their work. Many students long for the comfort 
of the homes, family members and friends they 
have left  to pursue the tasks set before them 
at the seminary. James P. Boyce encountered a 
similar struggle in October 1872. 

In May 1872, the seminary’s trustees 
appointed a committee to visit Atlanta, Chat-

tanooga, Nashville and Louisville as possible 
locations for the new home of the seminary. 
Th at committee was to decide, on behalf of the 
entire board, which location would best meet 
the needs of the seminary.1 Aft er those visits 
in August, the committee decided to pursue 
Louisville as the relocated home of Southern 
Seminary. Boyce subsequently made the dif-
fi cult decision to move his family from South 
Carolina to Louisville and begin his eff orts to 
raise a suitable endowment for the seminary. 
His family arrived in Louisville early in Octo-
ber and he set about his work.

Boyce saw some early success in his 

fundraising eff orts, including a $20,000 dona-
tion, but the work was diffi  cult and far from 
complete.2 On Oct. 22, amidst that season of 
exertion and transition, Boyce wrote a letter 
to Reverend J.O.B. Dargan, a trustee from 
Darlington, S.C. Th e complete text of that let-
ter, as transcribed by John A. Broadus, reads as 
follows:

“Your very kind letter of October 17 has just 
been received. I thank you for its expressions 
of fraternal love, which are ardently recipro-
cated. I wish I could be at the convention at 
Darlington, but duty forbids me. I must work 
hard here to accomplish my task. One of my 
colleagues has promised to attend the conven-
tion and represent the Seminary. In coming 
here I am not separated from my native State, I 
come here to do her work, as well as that of the 
others. I could not be otherwise than still fond 
of her, and still anxious for all her interests. My 
heart will go back constantly, especially to the 
dear brethren with whom I have labored and 
toiled and sacrifi ced and consulted. Noble band 
of brothers, when shall I fi nd their like? I say 
nothing in disparagement of the brethren here 
when I say that my heart can fi nd no such sym-
pathy or resting-place as I have found in my 
dear Carolina. It has been no ordinary struggle 
to leave the State and my mountain home, 
especially when I leave her in so sorrowful a 
plight. No temptation heretofore, in several 
brilliant off ers I have had, has suffi  ced. But the 
Seminary is my child. I prize it perhaps too 
highly; yet have I ever striven to hold it in due 
proportion to other causes of the kingdom of 
Christ. For it I am now undergoing more than 
I can tell, and as yet my future is uncertain. My 

dear brother, pray for me, and for the Semi-
nary’s success, that it may prove a blessing, and 
for the poor sinner whom God permits, though 
so unworthy, to labor with him. God bless you 
and all yours.”3

Boyce continued to faithfully carry out his 
duty in Kentucky, separated from his home and 
many of his compatriots in South Carolina. 
And the seminary relocated to Louisville in 
1877. J.O.B. Dargan’s son, E.C. Dargan, would 
fi nish his seminary studies during the fi nal 
session held in Greenville, S.C. Fift een years 
later, in 1892, E.C. Dargan moved to the 
Louisville campus to serve on the faculty as a 
professor of homiletics and pastoral theology. 
J.O.B. Dargan’s son came to teach at a seminary 
that possessed the endowment and facilities 
it required to carry out its work of preparing 
Baptist pastors. Boyce’s closing prayer requests 
in his letter to Dargan were answered.

To learn more about the history of Southern 
Seminary’s relocation, to examine the James 
P. Boyce Papers or to discover more available 
archival resources, please visit the archives in 
the Billy Graham Room on the second fl oor 
of the library or our Web site at www.archives.
sbts.edu

ENDNOTES
1Gregory A. Wills, Southern Baptist Th eologi-
cal Seminary, 1859-2009 (New York: Oxford 
University Press, 2009), 81.

2John A. Broadus, Memoir of James Petigru 
Boyce, D.D., LL.D. (New York: A. C. Arm-
strong and Son, 1893), 230.

3Ibid., 230-231.
James P. Boyce and J.O.B. Dargan. Images scanned from William Cathcart, ed. Th e Baptist Encyclopedia 

(Philadelphia: Louis H. Everts, 1883)

CHAPEL 
SCHEDULE 

Tuesday & Th ursday 
at 10 a.m. 

Tue., Oct 12
R. Albert Mohler Jr.

President
Southern Seminary

Wed., Oct. 13
Robert Smith Jr.

Associate Professor of Divinity
Beeson Divinity School

Birmingham, Al.

Previous chapel messages available at www.sbts.edu/resources/.

Th ur., Oct. 14
Russell D. Moore

Senior VP for Academic Admin.
Dean, School of Th eology

Southern Seminary

Tue., Oct 19
Ryan Fullerton

Pastor
Immanuel Baptist Church

Louisville, Ky.

Th ur., Oct. 21
Bill Cook
Professor of 

New Testament Interpretation
Southern Seminary

H E R I T A G E  W E E K
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By Karen Travis

Martha Peace, author of Th e Excellent 
Wife and Attitudes of a Transformed Heart, 
was recently at Southern Seminary for the 
Women’s Conference on Anxiety, Depression 
and Discipleship that was hosted by the Center 
for Biblical Counseling. Th e Center for Biblical 
Counseling is directed by Stuart Scott, associate 
professor of biblical counseling at SBTS.  Peace 
conducted sessions on Anxiety, Depression and 
Compassionate Truth.

 “Depression is as old as the fall of man. 
Adam had a lot to be depressed about,” said 
Peace as she launched into staggering statis-
tics regarding depression. Women experience 
depression at roughly twice the rate of men. 
One in eight women can expect to develop 
clinical depression in their lifetime. 

Peace described how depression can be a 
result of sleep loss, reactions to medication, 
poor diet, vitamin defi ciency, anemia and 
hypoglycemia. Depression is also oft en associ-
ated with trauma, death of a loved one and 
fi nancial diffi  culties. 

Peace provided biblical examples of people 
who suff ered from depression including David, 
Elijah and Jonah. Each of these people turned 
their focus from God to what they wanted. 
Only through confession and repentance 
were they able to receive forgiveness from God 
and overcome their depression. When their 

focus turned from self to 
Christ, their lives changed 
as well. 

Psalm 42 describes the 
writer’s depression and 
how he could remem-
ber a more joyful time. 
While he struggled, he 
turned his focus to God, 
began thinking rightly 
and was lift ed out of his 
depression. In Lamenta-
tions 3, Jeremiah is in the 
pit of depression, but in 
verse 21 he recognizes 
his hope is in the Lord as 
he writes, “Great is your 
faithfulness.” 

 “Anxiety and depres-
sion sometimes go hand in hand. Either way 
there are Biblical antidotes to the painful emo-
tions. To overcome the emotions, your mind 
has to be renewed to think right, you have to 
do what is right and fulfi ll your responsibilities 
whether you feel like it or not.”

“It takes work, but I have seen the Lord pull 
so many women out of the pit. Even when they 
have had hard circumstances, they are grateful 
to the Lord,” said Peace.

It is important in biblical counseling to bal-
ance grace and truth as Christians counsel one 
another. Peace recalled a time when someone 

gently told her that “God will never use you 
until you become kind and gracious toward peo-
ple.” In Matthew 11:29, readers are told that the 
bondservant is fi rst gentle. Jesus is the model for 
compassionate counseling. Peace recalls being 
devastated and praying for God to “make me a 
woman with a kind and gentle spirit.”

In counseling, Christians are to speak 
truth in love. A woman with a gentle and quiet 
spirit is a woman not given to anger. Instead 
she speaks with a kind tone of voice, because 
Romans 2:4 says it was the “kindness of God 
that led her to repentance.” Remembering what 
it was like to be an unbeliever, or a new babe in 

Christ, a compassionate woman will also try to 
put herself in the other person’s place. 

“If we are mindful of what the Lord has 
done for us and if we will speak the truth in 
love, we will see righteous compassion,” Peace 
said.

Martha Peace, an Atlanta-area native, is a 
former nurse turned biblical counselor. Not 
long aft er becoming a believer, she quit nursing 
and began focusing on women’s Bible studies 
at her church. She later received her NANC 
(National Association of Nouthetic Counsel-
ors) training and since then has taught and 
trained women across the country. 

Women at Southern publish daily devotional
By Emily Griffin 

Th e offi  ce of women’s leadership at Th e 
Southern Baptist Th eological Seminary 
released Women at Southern: A Walk Th rough 
Psalms, a year-long daily devotional, in August. 
Th e book, which has been one year in the mak-
ing, includes devotions, testimonies and words 
of wisdom from women of all ages and from all 
areas of the Southern Seminary community. 

Jaye Martin, director of women’s leadership 
and instructor in the School of Church Minis-
tries, and Alyssa Caudill, SBTS alum holding 
a master of divinity in women’s leadership, 
coordinated the production of the 462-page 
book and served as editors.

Each devotional and testimony in Women at 
Southern: A Walk Th rough Psalms was written 

by a woman closely affi  liated with Southern 
Seminary, including students, graduates, 
faculty, faculty wives, Women’s Auxiliary mem-
bers, board of trustee members and trustee 
wives, Foundation Board members and mem-
ber wives. Mary Kassian, international women’s 
ministry speaker, author and distinguished 
professor of women’s studies at Southern 
Seminary, wrote the book’s forward, and Mary 
K. Mohler, fi rst lady of Southern, wrote the fi rst 
daily entry for the devotional.

Th e devotions begin Jan. 1 and do not con-
tain a specifi c year notation, allowing the book’s 
reader to experience its content year aft er year. 
Each day contains a background passage and 
a focal verse or verses, allowing women to 
read through the Book of Psalms slowly and 
carefully during the year. Additionally, Women 

at Southern: A Walk Th rough Psalms provides 
pages of testimony, words of wisdom and other 
instructional entries. 

Martin and Caudill organized the book so 
that its 409 contributors can relate to other 
women and impact the Kingdom for God’s 
glory all while raising scholarship funds for 
female students. Connie Jenkins, a graduate 
of Southern Seminary’s Women’s Ministry 
Institute, underwrote the publishing and 
printing expenses of Women at Southern: A 
Walk Th rough Psalms so that proceeds of the 
$25 devotional could be allocated towards an 
endowment that will ensure scholarships for 
current and future female students. 

Women at Southern: A Walk Th rough Psalms 
is available at the LifeWay Christian Bookstore 
on Southern’s campus for $25. For those not in 

the Louisville area, copies can be ordered by 
calling LifeWay at (502) 897-4506 or emailing 
southernseminary.4689@lifeway.com.

Southern’s offi  ce of women’s leadership is 
hosting the W Conference, Nov. 19-20, on the 
campus of Southern Seminary. Mary Kas-
sian, whose writings are included in Women 
at Southern: A Walk Th rough Psalms, is the 
general session speaker, and Heather Payne, 
founding member of Point of Grace, will 
lead worship. Kassian and the breakout ses-
sion speakers will be discussing how women 
can fulfi ll the Lord’s call to disciple others, 
evangelize and serve the local church. Other 
topics of discussion include dating, marriage, 
time management and stewardship. For more 
information on W Conference, see www.sbts.
edu/events

Martha Peace speaks 
at women’s conference 
about depression and 
anxiety 

Photo by Karen Travis
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Announcements
New podcast from Dr. Mohler

Th inking in Public is a forum for 
extended intelligent conversation 
about important theological and 
cultural issues with the people who 

are shaping them. Visit www.albertmohler.com 
for more information.

Free sewing class
Th e free sewing class led by Mrs. Barbara 

Gentry meets from 6-7:30 p.m. on Mondays in 
Fuller Room 16. Sewing machines are provided 
at no cost. No experience is required, but 
women with experience may also participate. 
Knitting and crocheting lessons will also be 
off ered. Mrs. Gentry leads the class assisted by 
Mrs. Kathy Vogel. For questions, you can call 
Mrs. Gentry locally at 380-6448 or Mrs. Vogel 
at 742-1497.

Baby Recognition
For students and staff  who have been 

blessed with the birth of a child in recent 
months, there will be a baby recognition in 
chapel Th ursday,   Nov. 4. To participate, please 
contact Student Life at (502) 897-4015 

Great Commission 5K
Th e annual GCC 5k run for the nations is 

Sat., Oct. 16 at 9 a.m. Th e course is three laps 
around the SBTS campus and the $20 entry fee 
helps fund upcoming missions trips. Generous 
overall and age-group prizes will be awarded as 
well as a raffl  e. Aft er the race, food and bever-
ages will be provided. Runners and walkers of 
all experience levels are welcome to participate. 
To sign up to run, walk or volunteer for the 
race, email missions@sbts.edu or stop by the 
Great Commission Center in Norton 108.  

Childcare Needed
In-home babysitter needed for two children, 

two days a week. Sitter should pick up children 
from school, and then feed and play with them 
until parents return home around 5:30 p.m. 
If you are interested, email David.Cebalo@
brightpoint.com to schedule an interview. 

Special Class on Disaster Relief and 
Community Development

Pat Melancon, who serves internationally 
as an expert in disaster relief and community 
development, is teaching a course on this topic 
this semester (33477).  Th e class meets on 
Wednesday mornings from 7 a.m.-9:50 a.m. All 
SBTS students are welcome to take this course.

Doxology Ensemble Auditions
Doxology Vocal Ensemble will have audi-

tions by appointment only. Th is select acap-
pella vocal group represents the seminary in 
concerts on and off -campus during the year.  
Email assistant director Will Gerrald for more 
information about auditions at will.gerrald@
gmail.com.

Chapel Choir
Singers needed for Tuesday Chapel service.  

Th e chapel choir meets every Tuesday at 9 a.m. 
to prepare music for the Tuesday seminary 
chapel.  Th is choir is open to any seminary stu-
dent or spouse.  Students can receive one hour 
of elective credit with no course fee.  Join us 
for rehearsal Tuesdays at 9 a.m. in Cooke Hall, 
choral rehearsal room.

All Graduating Students: 
Composite Photos

Photographs for the graduation composite 
will be taken in the Offi  ce of Enrollment 
Management and Student Life (Norton 154). 
Please contact Whitney Alexander at 
graduation@sbts.edu or (502) 897-4205 to 
schedule a fi ve-minute appointment. Men 
should dress in a suit and tie, and women 
should wear Sunday dress.  
Photo Schedule:  
• Mon., Oct. 18, 11 a.m. – 2:00 p.m.
• Tues., Oct. 19, 11 a.m. – 2:00 p.m.

Ministry 
Resources 
Wycliffe Bible Translators

Ed and Linda Speyers, recruitment coordi-
nators for Wycliff e Bible Translators, will be on 
campus Monday, Oct. 18 (HCC Campus Book-
store Lobby) and Tuesday, Oct. 19 (Carver Hall 
lobby/patio) to speak with persons interested in 
this ministry. 

Air Force Reserve Chaplaincy
Chaplain Capt. Matthew C. Simpson, 

USAF will be on campus Thursday, Oct. 21 
from 7:30 a.m. to 4:30 p.m. at the lobby of 
5th & Broadway to discuss Air Force Reserve 
chaplaincy opportunities. 

IMB Missions Information 
Conference

Students interested in IMB appointments 
are invited to participate in a conference that 
explains the IMB application process. Hosted 
by Jim Riddell, IMB Personnel Consultant, the 
conference will be Monday, Oct. 25 from 7 p.m. 
- 8:30 p.m. in the North Gallery of the Honeyc-
utt Campus Center. To participate, email Joan 
Ivey at jivey@imb.org 

IMB Candidate Interviews
International Mission Board candidate 

consultant Jim Riddell will be on campus Oct. 
25-28 to interview students interested in mis-
sions opportunities with the IMB. To schedule 
an interview, call Joan Ivey at 1-800-765-0011.  

Ministry Position Postings
Full-time and part-time ministry positions 

may be found on e-campus through the Help 
Desk’s link to Ministry Resources. 

Résumé Service 
Start or update your résumé fi le with 

Ministry Resources by submitting our on-line 
candidate form. Visit the Church Resources 
quick link on www.sbts.edu for the simple 
instructions. Th e offi  ce is also eager to counsel 
you over your resume and ministry prefer-
ences. Visit Norton 150 or call ext. 4208.

Health and Rec 
Th e Health and Recreation Center (HRC) is 

open: M-F — 6 a.m.-10 p.m. Sat. — 9 a.m.-
9 p.m. Th e swimming pool always closes 30 
minutes before the rest of the HRC. Th e swim-
ming pool closes at 6 p.m. on Wednesdays.

Aerobics schedule 
• Th e Gauntlet T & F 7-7:50 a.m. Men ONLY
• Fitness Boot Camp M, W & F 8-8:45 a.m.
• Mommy and Me Power Walking M, W & F 
10-11 a.m.
• Practical Pilates M, T, & R 4:45-5:45 p.m 
• Aqua Alive T & R 5-5:45 p.m. 
• Fast Blast Aerobics T & R 6-6:45 p.m. 
• Body Sculpt T & R 9-9:45 p.m.

Intramural Volleyball
Co-ed Volleyball takes place every Monday at 
6:30 p.m. in the main gym of the HRC. 

Group Swim Lesson #2 Registration
Monday, Sept. 27- Oct. 12
$20 per child
Register at the HRC Front Desk. Th is session of 
group lessons will take place Oct. 13-29.

Fall Health Fair
11 a.m.-4 p.m., Th ursday, Oct. 21

All Faculty, Staff  and Students are invited 
to a free health fair sponsored by Southern 
Seminary in Heritage Hall.  Diagnostics and 
services will include blood pressures, blood 
glucose, eye/vision screenings, chair massages, 
spa treatments, bone density testing, chiroprac-
tic evaluations and fl u vaccinations. Mam-
mograms and paps for women over 40, PSA 
blood draws for men over 45, and cholesterol 
screenings will be conducted by appointment 
only (call ahead to reserve your spot for these 
services by contacting the Clinic at 897-4497).  
Free goody bags and refreshments will be given 
out as long as supplies last.

Parent’s Night Out Registration
9 a.m., Saturday, Oct. 23- 27
$5 for one child, $10 for 2 or more
Register at the HRC Front Desk. First come, 
fi rst serve basis. Registration will end at 3:00 
p.m. on Oct. 27.

Parent’s Night Out
6:30-9:30 p.m., Friday, Oct. 29
$5 for one child, $10 for two or more
Register at the HRC Front Desk

Racquetball Tournament
10 a.m., Saturday, Oct. 23
Register at the HRC front desk or by emailing 
hrc@sbts.edu

* Call the HRC at 897-4720 with questions 
about scheduling and events.

*Visit the Weekly Calendar on the Health 
and Recreation Center page of the SBTS Web 
site to see what is happening at the HRC.

*Become a fan of the HRC on Facebook and 
follow us on Twitter (SBTSHealth_Rec).

R E S O U R C E : 

“Sweeter than Honey”

Follow this QR Code to view the new 
Southern Seminary video recognizing 
the beauty and truthfulness of God’s 
Word.
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Woodstone Realty welcomes two 
experienced agents who have joined 
us to serve you.

BUYING SERVICES
• Transportation to and from 

showings
• Broad and narrow searches based 

on MLS search criteria
• Email fl ashes for all new listings 

in buyer’s search areaMike Hubrich
502-296-1815

www.woodstonerealty.com

Mike Hubrich is pleased to add 
team members Dale and Vickie 
Wesley. “We will continue 
the mission Coach and Marie 
Rexroat began eight years ago to 
provide expert realty services to 
seminary students and faculty. 
We are eager to fulfi ll your 
housing needs.”

Norton Lecture Series

W. Bradford Wilcox 
Tuesday, November 2, 2010

1:00 p.m. • Lecture 1, Heritage Hall
“Soft Patriarchs, New Men: How Christianity 

Shapes Fathers and Husbands” 

2:30 p.m. • Lecture 2, Heritage Hall
“Vive la Diff erence: Understanding 
Gender Diff erences in Parenthood”

Dr. W. Bradford Wilcox is Director of the 
National Marriage Project and Associate Professor 
of Sociology at the University of Virginia. He received 
his Ph.D. from Princeton University.  He is the author 
of Soft Patriarchs, New Men: How Christianity Shapes 
Fathers and Husbands (University of Chicago, 2004)

SOUTHERN SEMINARY’S OFFICE OF coMMUNICAtiONS
wants to find quality

LANCERS
for project-based work in graphic design, photography and journalism.

If you are interested in any of these opportunities, then contact the Office of 
Communications at communications@sbts.edu or 502.897.4000
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R E S O U R C E : 

“The New Gutenberg”

Follow this QR Code to view Aaron Marshall’s 
address about the implications of the cur-
rent cultural infl ux in social media and new 
technologies. 


